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«KAJIETHI B YAJIME

U TIOBETEMKE»: MYCYJIbMAHE Hapempa
B I1IOJIE ITYBJINYHOM ITOJINTUKHU EereHnesHa
POCCUMCKO UMIIEPUU TuxoHoBa
B 1905-1907 IT. nadezhdatikhonova@yahoo. com

Toaumuneckas axmubusayus poccuiickux mycyromar 6 1905— 1907 2. e pas cmaro-
Buraco npedmemom nayurovix mpydol 3a nocrednue 30 rem. Hecmomps na wupoxyro oc-
Bewgenrnocmo amozo Bonpoca, uccaedobameru 6 ocroBrom Qoxycupyromea na dunamuxe
Brympu mycyrvmarckozo coobugecmba uru Oymcxoul desmervHocmu Mycyrvman. B na-
cmosugeti pabome npeOnPUHUMACTIC RONDIMKA PACCMOMPENb IMOM NPouecc 6 uupoxom
umnepckom xonmexcme nocpedcmbom duckypc-anarusa peaebarnmmoix mamepuarog.

Kax usbecmmo, 6 Poccuiickoil umnepu He CAOKUAOCH 20 MOZEHHOU CUCTEMbL ynpaBie-
HUA COCAOBHBIM, nOAUKOHPeccuonarvHoim Haceaeruem. Tlepuod IepBoit pyccxoii peGorro-
yuu 1905— 1907 22. noxasaa, 4mo nore nybauuroti noaunuxu 66udy croxubuwerics cucme-
Mot 06Hapyxuro cyuecmBobarnue xax Murumym 06yx cBI3aHHbIX, HO PA3HOHANPABACHHDIX
menderyuil, Graronarouux 6opvly 3a COUUANDHO-ROAUMULECKUE U HAUUOHAAbHVLE npaba.
[TpedcmaBumeru nayuonarvrovix 0usxeruil, komopvim bvia no cBoeil cymu Vimmugax,
OKA3AAUCH HA nepenymve Imux mendenyuil, nonvimabuiice cobmecmumo ux 6 cboux npo-
pammax. B nayuonarvnom Gonpoce npozpamma Wimmudaxa ompaxara cyuwecmbobal-
wyro cucmemy ynpabaenus: napmus Go.Cynara 3a COXpareHue, Ho 3HaHUMeAbHOe Pactuiit-
perue wacmuuroil abmoHomuL, KOmopoil Mycyrvmane obradaru u 6 npeduecmByrousuil
nepuod. HoBvim 6 ux mpebobarusnx 6viA0 cpemaeHue YAVHuuUny YcAoBUs coyuarvroll
MOBUALHOCHIU MYCYAOMAH. 3d CHem NOAYHeHUs 0ocmyna 60Aee WUpoKozo Kpyea Aul, He
NPUHAOACKAUUX K HUCAY CIAPLIX PEAULUOHBLX IAUM, K HenocpedcmBenHomy ynpabae-
HUIO MYCYAOMAHCKUM Hacereruem. B cBor ouepedn, 6opvba HoBvix t cmapoix Mycyrvman-
CKUX IAUM mpeboBara YCmpareHus COCAOBHbIX ozpanuteruil, 4mo 6voiAo nepexodom om
mpe6oBaruii HAYUOHAADHVIX K COYUAALHO-ROAUmutecKuM. Takum o6pazom, npoucxodu-
A0 CONUKEHUE UHMEPECOB HAUUOHANDHBLX. ZPYNT C NO3ULUELL O0UIEPOCCUTICKUX OAUMUHE-
ckux napmuil, 6 wacmuocmu xkademoB, komopvie 60poruUcy 3a nepeycmporicmbo cocroBHo-
20 obwecmba 6 zpaxxdarcko-npabBoboe u bviru 3aurmepecobarvt 6 noddepxke Kax MOXHO
boree WUPOKUX MACC HACeAeHUS, 6 MOM HUCAE HAUYUOHAALHDIX MeHbuuuHcmB. O0Hako yxe
«Tpemveuronvcruii nepebopom» 3amemmo nouammyr noAumuteckuti 61ox xademoB ¢ my-
CYAbMAHAMU, 3HAUUMEALHO Ype3al npedcmabumervcmBo obeux zpynn 6 TocydapcmbBenrotl
dyme 3—4-20 co3v1606 nymem 66edenus Ho6oz0 uzbUPaMeAvHOZO 3aKOHA.

Hmouesble cnoBa: Poccuiickue mycyrvmare, Bcepoccutickuil Mycyro Manckuil
coro3 (Mmmugax), Koncmumyyuonno-demoxpamuueckas napmus (xademot), locy-
OdapcmBennasn dyma.

Hapenina EBrenbeBHa
TuxoHoBa

KAaHAMAAT UCTOPUIECKMX HAYK,
HE3aBUCUMBIN MCCAEAOBATEAD,



“KADETS IN TURBAN

AND SKULLCAP”: MUSLIMS

IN THE FIELD OF PUBLIC

POLICY OF THE RUSSIAN

EMPIRE IN 1905-1907 Nadezhda Ye. Tikhonova

The study of Muslim political activism in 1905— 1907 in Russia bhas been fruitful topic of
research inthe last 30 years. However, the scholars are generally focused onintra-Muslim
dynamics or Duma activities of Muslims. The present study attempts to contextualize this
process in a broad imperial context through discourse analysis of relevant materials.

There was not a homogeneous system of governing an estate-based, multi-confessional
population of late-imperial Russia. Given this system, the field of public politics in the
scope of the First Russian revolution (1905—1907) revealed the existence of at least
two related but beterogeneous tendencies, which included the struggle for socio-political
and national rights. The representatives of the national movements, such as Ittifaq, were
seeking to combine these tendencies in their programs. On the national question, Ittifag’s
program reflected the existing system of governance, advocating the preservation but
substantial expansion of the partial autonomy that Muslims had already enjoyed in the
previous period. What was new in their demands was the desire to broaden the conditions
of social mobility for wider range of Muslims by granting them the
access to power of governing the Muslim population. In turn, the

struggle between the «new» and <«old» Muslim elites implied the Nadﬁ:::::;
elimination of estates restrictions. These demands were out of the

) . . o PhD, Independent
national field but of socio-political one. Thus, there was a common Researcher
interest between national groups and all-Russian political parties nadezhdatikhonova@
(in particular, the Kadets), which struggled to restructure the yahoo.com

imperial political system from an estate-based to a civil society and
needed the broadest possible body of electors, including national
minorities. However, «Coup of June 1907» questioned the political union of the Kadets
with the Muslims, significantly reducing the representation of both groups in the 37— 4"
State Dumas by introducing a new electoral law.

Key words: Russian Muslims, all-Russian Muslim Union (Ittifak), Party of People’s
Freedom (Kadets), State Duma.
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BBEAEHUE

aspanme craTsn «KapeTsl B yaame 1 TIOOeTeliKe»!, copeprKalyee JUTATY U3 TATAPCKOWM

GOABIIIEBICTCKOT ra3eThl «YPaa» ¢ XapaKTePUCTUKOM AMAEPOB Beepoceniickoro mycyan-

MaHCKOoro coro3a (Tropk. «Brotron Pycist mycyamaHaapHbIH UTTUGAKDBDY, Aasee — MTTn-
¢ax), 6p1A0 BBIOPAHO He cAyuarHO. B Hem, Ha HAIIT B3TASIA, €MKO OIMCaHa aTMocepa IIyOAMIHOM
noAnTKN B Poceniickoit mmmepun nepuopa 1905—1907 1r, B pamkax KOTOPO¥ COCYIIECTBOBAAO
KaK MUHVUMYM ABA B3aMMHO IIEPECEKAIOIYUXCSI TIOAST: COLJMAABHO-TIOAUTUICCKOE Y HALJMOHAAD-
Hoe. B mepBom 13 HUX ITPOUCXOAMAA TOAUTHYECKAs] OOpBba 32 M3MEHEeHMe CYIJEeCTBYIONJero
TOCYAAPCTBEHHOTO CTPOSI M TOHKA 32 M30MUPaTeACI MEKAY IIOAUTUICCKUMIM ITAPTUIMIU Per Se:
Anbepasamm, MOHAPXUCTAMM, COUUAAUCTAMMA 1 T. A. AAST HAJMOHAABHOTO >Ke ITOASI OBIA XapaKTe-
PEH CO3bIB CHE3AOB M CO3AAHME TIOAUTUICCKMUX COIO30B 10 STHOKOH(PECCHOHAABHOMY ITPUHIIAITY,
BBIABUTABIIIMX CBOW Y3KOHAIIPABACHHbIE HALJMOHAABHO-KYABTYPHBIE TpeboBaHMsI%

Tax, mapumep, B mapre 1905 1. B Buabte Ha che3pe €BPeVICKMX OOIIECTBEHHDIX ASsTEAEH
Ob1a co3pan «COI03 AAST AOCTVSKEHMSI TIOAHOIIPABIAS €BPeCKOro Hapoaa B Poccum». B atoT mepnoa
TaK>Ke TIPOXOAMAK Che3abl antosres (21—22 nosa6ps 1905 r, Buabna), scronyes (27—29 Hosbpst
1905 r,, FOpbeB), Bceykpannckuii cbess (nionb 1905 r., [Toarasa) u T.a. (em., Harpumep: Obe-
crBeHHOe ABroKeHue B Pocenn B Hadase XX B. CI16, 1911). [TpeacTaBurean mycyAbmaH He CTAAM
MUCKAIOUECHVEM B 3TOM BCeOOIeM ABMIKEHUM, OAHAKO IIEPBBIE ABA ChE3AA MYCYABMAH B aBIYCTE
1905 r. u stBape 1906 r. mponian HEOPUUMaABHO: «BBUAY TOTO, 4TO KASKAOM HAPOAHOCTH IIPa-
BUTEABCTBO PA3PEIIAAO CHE3SKATHCS M OOCYKAATD CBOM MHTEPECHL, 1 MyCYyAbMaHe OOpaTHAMCH
OBIAO 32 paspeleHneM, HO TIOAYIMAY PEIIUTeABHBIN 0TKa3» (Bcepoccnitckmit MycyAbMaHCKMIL
coro3. Yeras Beepocenitickoro mycyAbMaHCKOro como3a..., 1906, c. 5).

«Bpemst 310 OBIAO MOMEHTOM Ppasrapa BCEBO3MOXKHBIX PedpOpM M OCBOOOAUTEABHOTO ABU-
SKEHWS», — IIMCAA OAVH U3 AMAEPOB POCCUICKUX MycyabmaH Myca Burnes o 1904 r., rosopst
0 IpeAbIcTOpUM 3aposkaeHNs MTTndaxa Bo BBeaeHMn K ero opuumasbHomy yerasy (Beepoc-
CUICKMI MYCYABMAHCKIMI COI03. YcTaB Bcepoccnitckoro MycyapmMaHCKOIO Como3a..., 1906, c. 1).
Ecan caepoBats aormke M. Burmesa, KoTopast BO MHOTOM COBITAAAET C XOAOM PACCYYKACHMSI €10
COBPEMEHHMKOB M OYEBUALIEB COOBITMIL, TO GOPMUPOBaHME OOIIeCTBEHHbIX ABMKeHMI B Poccmn
GBIAO MHCIIMPUPOBAHO OBIIUM XOAOM PycCKO-SIIIOHCKON BOTIHBL M IIPOBEACHMEM PSIAA Anbe-
pasbHbBIX pedopm «cBepxy». B gacTHOCTH, B IIOAOGHOM KAIOUE IIPEAPEBOAIOLIMOHHBIN IEPUOA
GBIA OXapaKTEPU3OBAH U B POCCUICKOT MyCyAbMAHCKOM raseTe «IlepeBopunk-Tepaskuman»>:
«InraTean Hammm suaror, 4To B 1903 roay BocrocaeaoBaa Bercouarnimmin Maundect, mpoyno
VCTAHOBUBIIIMI MALIO BepoTeprmmoctit. Ykas 12 aexabpst 1904 r., passuB 3Ty BEAMKYIO MACIO,
BCEMMAOCTHMBETAILIE IPEAHAIEPTAA MHOIME APYIMe PedOPMBL, YKa3aHHbIe SKMU3HbIO» («BaskHoe

Bpems», 1905).

OAHAKO TAABHBIM TPUITEPOM AASL AKTUBMU3ALUN HEITOCPEACTBEHHO MYCYAbMAHCKOM TIOAU-
TMUYECKOVL SKMU3HM, IO cA0BaM M. burnesa, craso 3apepskanne B Crambyae B asrycre 1904 1. cun-

1. MimeHHO Tax Tatapckas 6oabiesnctckast rasera «Ypaa» 5 1905 r. oxapakTepusoBasa mpeacTaBuTeaeii Beepoceuiickoro corosa
Mycyabman, nsbupasimxcs B I Aymy B 6a0ke ¢ kaperamu (gut. io: M6parnmos, 1926, c. 161).

2. I'TaaTopmori, Ha KOTOPOVL 3TH IIOASI IEPECEKAANCD Y AKTUBHO B3aMOAETICTBOBAAM, Obiaa [ocypaperBeHHas ayma. Tak, mHOIMe
IpeAcTaBuTeAn MycyabManckor ¢paxumn Focaymsr [ n IT co3piBos cocTosiam B KOHCTUTYLIMOHHO-AEMOKPATHUIECKOM TIAPTUM
7 3aHUMAAU ACTIYTATCKMUE MECTa MEKAY KapeTamn 1 [Toabckmnm koao (moppobHee cm.: YVemanosa, 1999).

3. Mycyapmanckas rasera «IlepeBopunk-Tepaskuman» Boixopnaa ¢ 1883 mo 1918 r. B baxuncapae. . lacipuncknii — my-
CYABMAHCKWMI ITPOCBETUTEAb — BO3TAABASIA raseTy A0 1914 r, 3aTem oHA IepelIAa [0 HACAEACTBY €TI0 CTAPIIEMY CHIHY
Pedary. «ITepeBosunk-TepaAsKMMAE»> M3AABAACS TAPAAACABHBIMI TEKCTAMI Ha ABYX SI3BIKAX: PYCCKOM W «OBIJETIOPKCKOMY;
3TO ¥ OIIPEACAMAO Ha3BaHWe raseThl «TepAsKMMaH» ObIA LeHTPAABHON MHGOPMALIMOHHON IIAATGOPMONL AAST OOCYSKACHWS
MyCyAhMElHCI(OFO BOHPOCEI B POCCMTZCI(OTZ VlMHePVlVl, Apyrme YaCcTHBIC MyCyAbMaHCKVle HeleOAVl‘IeCKTAe MU3AAHMI HE MOTAU
COCTaBUTH €My KOHKYpeHnHio Ao 1905 r.
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6mpcroro kaams u mybangncta AGAyparmaa M6parnmosa mo yKasaHmio POCCHUIUCKOTO IIPABU-
TEABCTBA. DTO COOBITHE, A TAKIKE TIOCACAYIOIIee KOHBOMpOBaHMe Kaans B Oaeccy obecriokonao
POCCUIACKUX MYCYABMAHCKMUX aKTUBUCTOB. Baaroaapst mocpeprmdectsy Tosapuigent A. Mbparn-
MOB BCKOPE ObIA OCBOGOSKAEH.

ITocae Bpixopa m3-mop apecta B ceHTsI6pe 1904 1. A. MbOparmmos otnpasmacs B CaHKT-
[Terepbypr, rae mpoBea PsIA BCTPEY C AMAEPAMM OCBOOOAMTEABHOTO ABMSKEHMSI — BEPO-
SITHO, C AMAEPAMMI 3€MCKOTO ABMIKEHMNSI, BIIOCACACTBIMIM ocHOBaBIInmn KoHcTurygnonno-
AEMOKPATHYECKYIO ITAPTHIO, nan [TapTiio HapoAHOT cBOGOABI (Aasee — KapeTsl). 3aTem yixe
B MoCKBe OH BCTPETHMACS C OAHUM M3 BUAHBIX IIPEACTABUTEACH 3eMIjeB 1 OYAYIUM coyape-
anresem «Coroza 17 oxrsabps» (aasee — oxrsbpuersr) M. A. Craxosudem n IOAYIUA OT HETO
COAVH IK3EMIIASIP AOKAZAA 3EMCKUX AesTeAel O pedopme TOCYAAPCTBEHHBIX HysKA Poccmm».
B pesyaspraTe mpoBepeHHBIX BeTped A. 16parnmos IIpuInea K BEIBOAY, YTO MYCYABMAHE TOXKE
AOAYKHBI IIPUHSITH YIACTHE BO BCeOOIjeM ABMOKeHMN, 1 oTipasuacs B Kasans, Barky, Tponyk,
Vdy 1 Apyriie TopoAa AAST TIPOBEACHMST HEIIOCPEACTBEHHBIX IIEPETOBOPOB C AUACPAMM POCCHUT-
CKUX MYCYABMaH, TEM CAMBIM IIOAOKMB HAYaA0 GOPMIUPOBAHNUIO BCEPOCCUICKOTO MYCYAbMAH-
ckoro coroza (Becepoccmiickmit MycyAbMaHCKMI COIO3. Y CTaB BCEPOCCUICKOTO MYCYABMAHCKOTO

coro3sa..., 1906, ¢. 2).

B pamkax 3T0ro nccAeAOBaHMS He TaK BASKHO, OTKYAA Y PSIAOBOTO cnbmpcroro kaans A. M6pa-
TTAMOBA B3SIAMCD CBSI3M C KAIOUEBBIMU PUIYPAMI 3eMCKOTO ABMsKeHMs Poccun. Boaee 3HaummbIm
mmpeAcTaBasiercs, 9To GpakT adPpuAnammn MyCYAbMAH C BUAHBIMU POCCUIACKUMIM AMbOepasamu erge
A0 Hadaaa cobsrrmit 1905 1. moaueprmBaacs B YcTase BCEpOCCHIACKOTO MYCYABMAHCKOTO COO3a,
n3paHHOM B 1906 T. — B IIMK MX B3aMMHOTO COAMIKEHMSL.

McTopust OAUMTHMYECKOM aKTUBM3ALMI POCCUIUCKIX MYCYABMAH B ycaoBusx [ lepsoit pyc-
cxoit pesoatogun 1905—1907 rr. B HOCAEAHME TPUALATD AET HE Pa3 CTAHOBUAACH ITPEAMETOM
M3Y9IEHMS KaK B pamKax boaee oBIux TPyAOR 110 uctopun poccuiickmx mycyabman (Khalid,
1998; Meyer, 2014; Tuna, 2015), Tax n B xKagecTBe camocrostreaptoro xevica (Mcexakos, 1997,
Vemanosa, 2000; Cenrorkmna, 2006; Meyer, 2009). HecmoTpst Ha 310, MCCAEAOBATEAN, 32 PEA-
KUM UCKAIOYEHMEM, POKYCUPYIOTCSI HA BHYTPEHHEN AMHAMMKE MYCYABMAHCKOIO coobjecTsa
T €TI0 ACSITEABHOCTH B pamirax [ocypaperserHomM Aymsl. B HacTosiIen craTbe, B CBOIO OYEPEAD,
IIPEATIPUHMMAETCS TIOIBITKA PACCMOTPETH ITOT IIPOLECC B IIIMPOKOM UMIIEPCKOM KOHTEKCTE.
AHaAM3 TOAUTUIECKUX AOKYMEHTOB MYCYABMAH Y3K€ B IIEPBOM IIPUOAUSKEHUM TOBOPUT O TOM,
YTO CTPEMAEHUE CO3AATD MYCYABMAHCKYIO IIAPTUIO OTPAYKAAO GAMUHUCTPATUBHOE YCTPOICTBO
MMIIEPUM 1 GBIAO MOTMBUPOBAHO HE TOABKO BHYTPEHHUMM, HO M BHELITHUMI CTUMYAIMM.

Taknm 06pazom, IJeAb ITOTO UCCACAOBAHMS — PACCMOTPETD, KAK CAMO PEILICHUE MYCYABMAH-
CKUX AUACPOB OOBEAMHMUTD POCCUICKUX MYCYABMAH Ha IIAATGOPME TIOAUTUIECKON ITaPTUH, Chop-
MMPOBAHHO IO PEAUTMO3HOMY IIPU3HAKY, OTPASKAAO CYIJECTBOBABIIYIO B UMIIEPUM CHUCTEMY
VIIPaBAEHMS M HACKOABKO OHO OBIAO CO3BYYHO HAMEPEHMSIM HOBBIX SAUT CMECTUTD CTAPBIE SAUTHI
C MX GAMUHUCTPATUBHBIX O3ULMIA. AAST AOCTHMIKEHMSI ITOM LJeAM UCIIOAB3YETCSI AUCKYPC-aHAAM3
PeAeBaHTHBIX MaTepraroB. COOCTABUTEABHbIN SKe AHAAN3 IIPUMEHSIETCsI, 9TO0BI CPABHUTS I10-
AUTUIECKIUE AOKYMEHTBI MYCYABMAH 1 KAACTOB 1 ODO3HAYNTD KAIOUEBbIE TOUKM MX COAMIKEHMS
B rreproa Broopos B I 1 Il TocyaapceTBeHHbIE AYMBL

OCHOBHBIE UCTOYHUKM ITOTO UCCACAOBAHMS — OPUIMUAABHbIC ITPOrpamMmbl MycyAbMaHCKOWM
1 KOHCTHUTYJMOHHO-A@MOKPATHIECKOT IIAPTIH, YCTABBI 1 IIPOTOKOABI ChE3A0B Beepoccuiickoro
COI03a MYCYABMAH M IIAPTUY KAACTOB, 4 TAKIKE BOCIIOMMUHAHWSI IIAPTUIHBIX ACSITEACH 1 MATEPU-
aAsl MycyabmaHcKou raseTst «[ lepesopunk-Teparkuman» (sanee — «Tepaskmuman»).
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MycCyJIbMAHE B 1TO3AHEN Poccuiickoit uMnepnu (1880-I1910-E IT.)

opedopmenusit meprnos 1880-x IT. OTKPHIBAA AAST MYCYABMAH HOBBIE COLMAABHO-
IKOHOMWMYECKHME U B IIEPBYIO OYEPEAb KaPbePHbIE BO3MOSKHOCTH. TaK, BBeACHME
B Poccnn B Dnoxy Beankmx pedopm 1860—1870-x IT. HOBBIX CYAOB € COCTSI3ATEABHON
CUCTEMOTL CO3AA0 DOACE MHKAIO3UBHYIO CPEAY AAS BCEX COCAOBMI 11 STHOKOHPECCHMOHAABHBIX
TPYIIII, BRAIOYAST MYCYABMAH. B HOBOVL CyAeOHOM crcTeMe MyCYABMAHE MOTAM BBICTYIIATH HE TOAB-
KO CTOPOHAMI ACA, HO M CYABSIMM, AABOKATAMM, IIEPEBOAUMKAMN. BO3MOSKHOCTI BepTHKaAb-
HOTV1 COLMAABHOM MOOMABHOCTHM AASL HUX OCTABAAVACH, OAHAKO, OTPaHMYEHHBIMM (CM., HATTPUMEP:

Kirmse, 2019).

ToposoBoe moaoskerne 1870 r. Takske pacIIMpsIAO BOBMOSKHOCTHM YIACTUSI MYCYABMAH
B 001jecTBeHHOM SKM3HN. 1 AaykKe HECMOTPSI HA TO YTO YMCAO HEXPUCTMUAH, COTAACHO AAHHOMY
[Toaoskenmnro, B [OPOACKIMX AyMax AOASKHO ObIAO OBITH OIPAHMYCHO OAHOM TPETHIO, M3BECTHO,
aTO, Hartpumep, B Baxuncaparickoit ropopckornt ayme B 1881—1884 rr. mycyapmare cocraBasian
AO TIOAOBMHBI Bcex raacHbix (Bricouariie yreepskaerHoe 16-ro mrons 1870 roaa.., 1870, c. 35;
«MecTtable nssectms», 1883).

B 0 sxe Bpemst B Poceuiickom mmiepmn He CAOXKMAOCH EAMHOOOPA3HOM, YHUGUIMPOBAHHOM
HOAMUTHKY B OTHOIIEHMUY MHOTOHAIMOHAABHOTO HaceAeHns. CyIjecTBOBABIIAS CUCTEMA TIPU-
3HABaAA 1 BO MHOTOM 3aKPEIIASIAd KYABTYPHbIE PA3AUUMSI, OAHAKO IIPUMEHSIAACH B OTHOLICHNUN
PA3HBIX IPYIII HOAAAHHBIX HEPABHOMEPHO M HE BCETAA CUCTEMATUIECKHM, IIPYU ITOM BoAbIIOE
3HAYeHMe B BOIIPOCAX COLMAABHON MOOMABHOCTM IIPOAOAYKAAL MMETH COCAOBHASI ITPUHAAACIK-
HocTb (eMm., Harrpumep: Burbank, 2017, pp. 397—431). Tax, Haunnas ¢ 1789 1. a1 yupasaenns
POCCHMTACKMMIM MYCYABMAHAMI OBIAO ITOCAEAOBATEABHO CO3AAHO YETHIPE AYXOBHBIX ITPABACHMSL
Nexarogerne cocrasnan Toapko Typrecran n CeBepHbiit KaBkas: Ha HUX AITEABHOCTD AYXOB-
HbIX IIPABACHMUTL He PACIIPOCTPAHSIAACH. BepXOBHbIE MO3MIMM B 3TUX OpraHax ITO’KU3HEHHO 3a-
HUMAaAU MYCYABMAHE 13 YACAQ AYXOBHBIX AUL], 1 TAKAsl CUTYALWsI HE YCTPpanBasa MOAOAOE TIOKO-
ACHVE MYCYABMAH, BBIIICALIIVX M3 CPEABI ABOPSIH M KYIIEYeCTBA, IIOAYIMBIINX CBETCKOE BBICILICe
0bpa3oBaHMe M MMEBIIMX aMOVMIIMI TTO 3aHSTUIO IIO3ULIMT C 2AMUHUCTPATUBHBIMI PECYPCAMMU.

KOHCOAMAMPOBAHHBIM FOAOCOM ITUX ITOCTEIEHHO (pOPMUPOBABIIMUXCS HOBBIX JAUT CTAA
BUAHBIN MYCYABMAHCKMIA OOIIECTBEHHO-IIOAUTUICCKIUI ACSITEAD, IIPOCBETUTEAD M JKYPHAACT
. Tacpusckmit (1851—1914), Bererymmsrumii 5 1880-¢ rr. co cBOMM COLMAABPHO-TIOAUTUIECKMM
IIPOEKTOM AASL POCCUCKMX MycyabMmaH (oApobHee cm.: Tuxorosa, 2022).

OAHMM M3 KAIOUEBBIX IIPeAsosKeHMM . [acIpmHCKOTO OT AMIJa HOBBIX JAUT, BHIPAYKAEMBIX
gepes ero rasery «Teppskmnman», Oblaa HOBasl CTPYKTYPA AYXOBHBIX IIPABACHWUA, IIPU KOTOPOU
BO TAaBe CTOsIA OBl He MyPpTUI-Myasa, a mydruri-aammunctparop. Aas M. l'acpurckoro n ero
€AVHOMBIIIAEHHMUKOB 9T2 UAEST UMEAA CTPATEIMIECKOE 3HAYEHNUE, TIOTOMY YTO OHA TOTEHIIMAABHO
PACLIMPSIAA BO3MOSKHOCTM COLIMAABHOM MOOMABHOCTI TOM 4aCTH MYCYABMAHCKOTO HACEACHMST —
B IIEPBYIO OYEPEAD M3 YMCAQ IIPUBUAETUPOBAHHBIX COCAOBUI, — KOTOPAs HE MMEA AOCTYIIA K He-
ITOCPEACTBEHHOMY VIIPABACHUIO MYCYABMAHCKMM HaceaeHmem. B wacraoctn, M. laciipunckmit
mcaa 1o 3Tomy oBoAy: «B Tlepenn, Byxape 3Hanme mydrmem ToABKO AYXOBHBIX HAYK OBITH
MOSKET AOCTATOYHO; TAM OH AMLJO AYXOBHOE 1 CYAbSI AYXOBHBIM, HO B Poccmm mydriii Kpome Toro
TPasKAAHCKIUIL CAHOBHWUK W IIPEACTABUTEAD MYCYABMAH IIEPEA IIPABUTEABCTBOM 1 cyAOM» («OT-
et rasere “3us’», 1883). [Tommmo aroro, erge 3apoaro 4o 1905 r. M. FaciipuHCKmiA BBICTYIIAA
3a pacIIMpeHne Kpyra AnL, AOIYIJEHHBIX K Bbibopam TaBpuueckoro mydritsi, KOTOPOTo 3arem
VTBEPSKAAA B AOAYKHOCTH mmIteparop. V. ['acpuuckmii mpepaaras AOIIOAHUTH BEIOOPIYMKOB M3
ABODSIH, AYXOBHBIX AML M CTAPLIUH OT CEABCKOTO HACCACHMUSIMU IIPEACTABUTEASIMM KYIILOB 1-11
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" 2-T1 ITUABAVM, & TAKKE TOPOACKUMIA M 3€MCKUMM TAACHBIMU 13 Yncaa mycyabmad («Basknas
mHngMaTneay, 1883). B 310l sxe cBsI3M IPOABMUrasach MAEst O HEOOXOAMMOCTI 3aMEHBI TIOJKMU3-
HEHHOTO M30PaHms KaAM-aCKEPOB U KAAUEB 5-A€THUM CPOKOM MX CAYSKOBL

[Tocae 1905 1. mopo6HbIE TPEAAOSKEHMS TIOCAEAOBATEABHO TPAHCPOPMUPOBAAMCH B TPebO-
BaHMe BCeoOIMX BHIOOPOB MyPTHsI HA S-AE€THMIA CPOK € BO3MOYKHOCTBIO €T0 CMELJEHMSI, €CAM OH
HE YAOBAETBOPSIET TpeboBanHmsIM AOAKHOCTH («3ammeKa KasaHCkux mycyabman», 1905). Boaee
toro, M. lacripuackmit n Apyrue uaeHsl Bcepoccniickoro corosa MyCcyAbMaH IIPEAATaAU COXPa-
HUTB, HO CYIJECTBEHHO PepOPMMUPOBATH AYXOBHbIC ITPABACHMSI KAK MHCTUTYT, YHUPUIIMPOBAB MX
1 IIEPEAAB KOHTPOAD HaA HUMM U3 BEACHNS TOCYAAPCTBA B PYKI MYCYABMAHCKOTO HACCACHMST, TEM
CaMBIM IIPEAOCTABUB MYCYABMAHAM «HALIMOHAABHO-KYABTYPHYIO aBTOHOMMIO» (Beepoccurickmit
MYCYABMAHCKMI cOr03. YeTas Beepoccnriickoro mycyAbMaHCcKoro cowosa..., 1906). ITapaaseasto
MAESI O KOHCOAMAMPOBAHHOM CTPEMACHUN MYCYABMaH PePOPMUPOBATH AYXOBHBIE IIPABACHAS
CUCTEMATUIECKM IIPOBOAMAACH B ITOT IIEPUOA B «TepASKMmMaHe» 1 APYIMX HOBOOOPA30BAHHBIX
MYCYABMAHCKIUX IIEPUOAMIECKIUX n3paHmnsx («Kpbimeko-mycyabmanckoe cobparme», 1905).

Taxmm obpazom, Ha pybeske XIX—XX BB. crpemaenne M. ['aciipnHCKOro co3aaTh HOBYIO SAUTY
73 I1cAa OOPA30BAHHBIX MYCYABMAH COBIIAAO C AHAAOTMUIHON TEHACHIMEN BHYTPIU POCCUICKOTO
MyCyAbMaHCKOTO coobmjectra. Kak ormeuaer Ask. Meriep, B 3TOT eproA CYIJEeCTBOBAAO He-
CKOABKO OOTaTBIX TATAPCKMUX KyIedecKmX cemeit (AKIypuHbL, PAMMUEBBI 11 AP.), KOTOPBIE CTPEMM-
AVACH CTATh HOBOTA JAWUTOVM, ACVCTBYIOIIEH OT MMEHM POCCUMCKMX MycyAbMaH. OHM CTPEMUAUCH
[IOCTETIEHHO 3aMEHWUTH CTAPYIO PEAUTMO3HYIO DAUTY, KOTOPAsI B TIOAABASIIOLJEM OOABIIMHCTEE
CAyYaeB BBICTYIIAAA IIPSIMBIM IIOCPEAHMKOM B OTHOLICHMSIX MESKAY MYCYABMAHCKMM HACCACHMEM
n Bractsimu (Meyer, 2014, ¢. 52—61). Marepuaast «Tepaskiumanar, B YaCTHOCTH, TOATBEPSKAAIOT,
aro emge A0 1905 . 6p1aM cAyYaN, KOTAQ MYCYABMAHCKME KYIIIIBI 3aHUMAAUCD TIEPEAAUEN MYCYAb-
MAHCKMX TIeTUIIMI BAACTSIM B OOXOA AYXOBHBIX TpaBacHMIL («M3 Openbypra», 1889).

Ortcropa n onryaspusagmst M. lacupmuckum aAnckypea o GoOpMUPOBAHUU MYCYABMAHCKOM
MHTEAAUTEHLIMH, IPU3BAHHONM CTATH ABAHTAPAOM OBILJUHBL, TO €CTh HOBOM 2AUTOM (TTOApOobHEee
cm,, Harrpumep: Tuna, 2017). Croero anorest atn npaen poocturan 8 1905—1907 rr, xoraa M. Fac-
IIPUHCKUIA 11 €TI0 €AMHOMBIIIAEHHMUKI TIOIIBITAAUCH CO3AATH MYCYABMAHCKYIO IIAPTUIO, IIPETEH-
AOBABIIYIO HA TO, YTOOBI BBICTYIIATH Ha HOAUTUIECKOM HaaTdopme [ocyAapeTBEHHOM AYMBL OT
MMEHM BCEX POCCUICKMX MYCYABMAH.

NTTU®AK KAK EJAVUHAS TIAPTUS POCCUICKMX MYCYJIbMAH

a HAYaABHOM Tarre AesITeABHOCTH B 1905 I MyCyAbMAHCKIME ITIOAUTHUIECKIE AKTUBIACTSL,

BO3MO>KHO, I10 IIPUMEPY IIPEACTABUTEACTL 3EMCKOTO ABVMSKEHMS, MHULUUPOBABIIMX

B KoHge 1904 r.T.H. GaHKeTHYIO KAMITAHMIO, UCIIOAB30BAAY HePOPMAADHbIE MEPOIIPH-
SITUSL AASL KYAYAPHOTO OOCYSKACHMS MTOAUTUIECKMUX BOIIPOCOB. TaK, OAHA M3 IIEPBbIX IIPEABAPH-
TEeABHBIX BCTped byayiero Mrrudaka cocrosiaach B Uncronoae B KBapTHpe IIeTxa M MyAappuca
M-3. Kamaaosa Bo Bpems gepemonun OpakocodeTanms ero aoogepu n Mycer Burnesa secHom
1905 r. (Bcepocemmckmii MycyAbMaHCKMI coI03. YcTas Becepoccmnitckoro mycyabmMaHCKOro co-
103a..., 1900, c. 3). BnocaepctBun A. M6parnmos Hammcaa 06 3ToM cOOpaHmm 3aMETKY B rasete
«TepAsKMMaH», TEM CAMBIM MIOIYASPU30BaB HOAOOHDI GopmMaT MycyabMmaHCKMX cbopuiy («Hn-
cronoasckast cBaabba», 1905). B To ske Bpems Aaske IIEPBBIT BCEPOCCUMUCKIIL ChE3A MYCYAbMAH
B Huskaem Hosropoae B asrycre 1905 r. me 6b1a pasperieH opuimuasbHO, ITIOITOMY ITPOIIEA
B dopmaTe PEYHOro KPy13a, IOAYIMUBILETO BIOCACACTBUM HAUMEHOBAHME «MEASKAUC HA BOAC»
(Bcepocenitckimii MycyAbMaHCKIMI cOr03. Yeras Beepocenitckoro MycyAbMaHCKOIO €ot03a..., 1906).
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PerreHne MycyAbMaHCKMX aKTMBUCTOB OPIaHM30BATh IAATGOPMY, OOBEAMHSIOIIYIO BCEX POC-
CUMCKMUX MYCYABMAH B IIAPTUIO IO KOHPECCUOHAABHOMY ITPU3HAKY, OTPAsKaAO CYIJECTBOBAB-
ILIYIO B UMITCPUU CUCTeMy yrrpaBAeHns. COraacHO el MyCyAbMaHe U APYIMe 3THOKOH(EeCCHo-
HAABHbIE TPYIIIBI VIIPABASIAUCH IIOCPEACTBOM AYXOBHBIX ITpaBaeHMit. Kak ormeuas B 1906 1.
oaMH 13 AnaepoB Mrtndaka FOcyd Axaypnn: «Aaske pn JeHTPAAM30BAHHO-CAMOAEPSKABHOM
PeSKMme MYCYABMAHE ITIOAB30BAANUCEH B PEAUIMO3HO-TPAYKAAHCKOM OTHOIIEHMI HEKOTOPBIM 06-
Pa3som aBTOHOMMETL, KOTOPYIO MYCYABMAHE BCEMV CMAAMI CTAPAIOTCS YACPIKATH M TI0 BO3MOJK-
Hocti pactmnputs» (Cpespbl n koHdpepeHynn..., ¢. 160).

B aroT mepmoa y MyCyAbMaH Pa3sAMUHBIX IIOAUTUIECKUX YOESKACHWUI IIPUCYTCTBOBAA Pe-
IIIMMOCTh KOHCOAMAMPOBAHHO WMCITOAB30BATH IIPEAOCTABACHHBIC PEBOAIOLMEN BO3MOKHOCTM
AAST VAVUIICHMSI CBOMX AAMMHWUCTPATMUBHBIX YCAOBUI KaK OCOOOV TPYIIIIBI IOAAQHHBIX. TaK,
BecHo—aeTom 1905 T. MycyabmaHe M3 PasHBIX PETMOHOB MMITEPUM HampaBAsioT B CaHKT-
[Terepbypr Aeaeragmm AASL Iepeaadn CBOMUX meTuimi. K mpmumepy, KppIMCKas AeAerayusl BO
raase ¢ V1. Factipuacknm ocetnaa Canxr-Ilerepbypr B mae 1905 1. 1 mpoBeaa BeTpeun ¢ ipea-
cepatesem Cosera muanctpos C.IO. Butre, Muancrpom mpocsergenns B. A. [aasoBbim, Muum-
cTpom BHyTpeHHMX AeA A. A. Byasirnusim, BoerHsim muamctpom B. A, Caxapossim, ipeacepare-
Aem kommccum 1o penam riedatn A, A. Kobeko (em: Tepasxmuman, 1905, Ne 41-45).

B sTom kouTekcre I cbesp MrTndaka 6bia OpraHM3oBaH KaK IIAOIIAAKA AASI TOTO, YTOOBL Bce
poccurickme MycyAbMaHe MOTAY cPOPMYAMPOBATH TPeOOBAHNMI KOAACKTUBHO, 6€3 OIyTUMOTO
pasaeseHust Ha rpymbl 1o nHrepecam. O coctosiacs B asrycre 1905 r. 8 Huskaem Hosropoae
BO Bpems MaxapbeBcKov sipMapKiu u cobpaa, o IMoAcYeTam yIacTHUKOB, mopsaka 1000 my-
CYABMaH €O Beet POCCHIICKOTE MMITEpUH, BRAIOYAST IIyOAUIICTOB, KYIILJOB, IIPABOBEAOB 11 YACHOB
AVXOBHBIX ITPaBACHMIL. ABecTn peaeraTos u mmpeaceAaTeas V. [acprrckmit 6p1a1 cBOOOAHO 13-
6pambL [TockoAbKy OHM He MMeAr OPUIUAABHOTO Pa3pEeIeHNs] Ha IIPOBEACHUE Che3AA, IIPU-
IIIAOCH APEHAOBATD ITAPOM, ITOOBI ITpoBecTn cobpanne. Kak BriocaeAcTeun yrassieaa cam M. ['a-
CITPUHCKMI, €T0 POAb 3AKAIOYAAACH IIPEJKAE BCETO B TOM, YTOOBI OIIPEACASITD XOA AMUCKYCCHI
M BBICTYIIATH IIPOCTBIM MOAEPATOpoM. Tem CambIM OH TIOAYEPKMBAA HE3ABUCUMOCTD YIACTHM-
KOB B IIPUHSITUI PELICHNUI Y UX BHYTPEHHIOI COAMAAPU3ALNMIO BHE 3aBUCUMOCTH OT IIO3ULIMI
AMAEPOB MHEHWMM, OAHUM 13 KOTOPBIX 6b1a OH («Mycyapmanckmit mutuar», 1905).

Ha 2101 BeTpede AeAeraTpl COCTaBMAM PE3OAIOLMIO, BKAIOYAIOIIYIO 5 IIYHKTOB: HEOOXOAM-
MOCTD BCECTOPOHHEM COAMAAPU3ALNUM BCEX POCCUICKMUX MYCYABMAH B IMOAUTUIECKUX U KYAb-
TYPHBIX BOIIPOCAX; YIACTUE MYCYABMAH B 3AKOHOAATEABHOM IIPOLJECCE, & UMEHHO B ACSITEABHO-
et [ocyAapCTBEHHOM AYMBL, YPABHMBAHME MYCYABMAH B IIPABAX C PYCCKUMWM; MOACPHMBALIAS
MYCYABMAHCKOV OOIJMHBL; CO3AaHME MECTHBIX OTAACHMI MTTHdaKa B pasHbIX PEIrMOHAX M-
repun. AeAeraTsl TaKyKe PEIIMAM COTPYAHMUIATD C KAATAMI II0 BOIIPOCAM IIEPEYCTPOVACTBA
IIOAUTMYECKOW CUCTEMBL Y3Ke 3Ta PEe30AIOLMA IIOKA3bIBAET, YTO MYCYADMAHE PasIpaHMym-
BAaAV CBOM BHYTPEHHME HAIJMOHAABHBIE TPEOOBAaHWS OT OOIJEMMITEPCKUX M CTPEMUAUCH TEM
CaMBIM BKAIOYMUTBCS B ABA PA3HBIX IOASI ITOAMTUIECKON OOPBHOBI: HALJMOHAABHOE U COLJMAABHO-
IIOAUTMYECKOE,

[Tocae npososraamenus Mamudecra 17 oxrabps 1905 1. nocaeposas psia cobpanmit my-
CYADMaH Ha MECTAX, IIpeACTaBuTesem 3Tux Bcrped B Kpbsimy 6b1a msbpan WM. MacmpuHcKmit
B xoae cobpannii mycyabmane ObIAM O3HAKOMAEHBI C COACPKaHMeM 1 3HadeHneM OKTI6pb-
CKOTO MaHM}peCTa, IPOrpamMMami PasAMIHBIX OOIJEPOCCHUICKMX IIOAUTHUICCKMX IapTuit (anbe-
PAABHOTL, KOHCEPBATUBHOM, COUUAAUCTUIECKON), 4 TAKKe ¢ perrernsamn | ceespa Mrmndaxa.
V4acTHUKM AOTOBOPMAMCH AOOMBATHCS IIPOIOPLMOHAABHOIO IIPEACTABUTEABCTBA MYCYABMAH
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B O6yayrumx [ocyaaperBernbix Aymax (kpome 1-11, IOCKOABKY IOPSIAOK BBIOOPOB yrKke ObIA OIpe-
AGACH), yCTPaHEeHMSI BCeX KOHPECCMOHAABHBIX OTPAHMYCHNI, HAACACHWS MX ITPABAMM HA UMY-
IJeCTBO BAK(OB, ACCOB M T. A., & TAKIKE OOCYAUTH BOIIPOC 00 OOHOBACHMM AYXOBHBIX VIIPABACHMIA.
. TacmpuHCKMI XapaKTeprU30BaA CBOIO POAb Ha 3TUX BCTpeYax MOAOGHO IIPEACCAATEABCTBY Ha
I cpesae MTtndara — Kax PsIAOBOIO MOAEPATOPA AMCKYCCH, T.€. OILITh JKe ITOAYEPKMUBAA He-
3aBUCUMOCTD YIACTHUKOB B IIPUHSATUNM PEIIEHNUI 1 OOIYYIO COAMAAPHYIO O3ULUIO KPBIMCKMUX
MYCYABMAH C APYIUMI MyCyAbMaHAMU mmiepun («Mycyabmanckuii mutnar», 1905).

Ha Il cpesae Mrrndaxa 8 Canxr-Ilerepbypre B ssuBape 1906 1. Aoeaerarst ycAOBUAUCH O IIpe-
06pa3oBaHMUM MYCYABMAHCKOTO COI03a B MIOAMTUYECKYIO IIAPTHUIO, YCTAB M IIPOrPaMMa KOTOPO
Ob1AM Pa3paboTaHBI IPSMO Ha MecTe. DTa MapTus AOAYKHA OBIAA MMETDh 30HTUIHYIO CTPYKTY-
Py ¢ oTaeaeHmMs MM B 16 oxpyrax, orpeaescHHbIX B ycrase (cpean Hux — Kpsim, Kaskas, Va,
Open0ypr, Typrecran, Mocksa, Caukr-Ilerepbypr, Crubups, Bepxree n Huxuee IToBoaskse
" T.A.). B KadecTBe BBICIIErO MAPTMIHOTO OpraHa GblA HasHaueH Bcepoccmiickmii mycyAbMaH-
CKUIL ChE3A, KOTOPBIN AOASKEH ObIA cOOMPATHCSI esKeroaHO B aBrycre (Beepocemiickmit mycyas-
MaHCKMI coto3. Yeras Beepoccniickoro mycyabMaHcKoro coro3a..., 1906, ¢. 5—7).

Ha stom aramne VMrrndax emje mpeacraBasa cobovt Bceobljee ABUSKEHME MYCYAbMAH, CTPe-
MSICD IIPUBACYD MAKCUMAABHOE KOAMYECTBO CTOPOHHMKOB. Kak ormedaer Ask. Meviep, «coTpya-
HMYAs C AUACPAMU AYXOBHBIX COOPAHMIA U OTKPBIBASI ABEPY ITAPTUM AAST AIOACH KaK CACBA, TAK
1 CIIPaBa, KOTOPBIE HE BCETAQ COTAAIIAAMCE C X HO3MIMEN, AUACPBI M TTndaka cozpaan ABMKe-
HME, MMEBIIEE 3HAYUTEABHYIO IIPUBAEKATEABHOCTD AAS MYCYABMAaH CAMOTO PAa3HOTO MAECOAOTH-
9eCKOTO, IIPOPECCHOHAABHOTO, KAACCOBOTO M PEIMOHAABHOTO IpoucxoskaeHmws (Meyer, 2009,
pp- 16—17). OpAHAKO 3TOT AYX KOAAMLUM M KOHCEHCYCA He IIPOAAMACS AOABIIIE €AMHCTBEHHOTO
o¢unmaassoro III ceespa, mpommeamntero B asrycre 1906 r. 8 Huskaem Hosropoae.

Vske perenns I1I Beepoceniickoro mycyabMaHCKOTO Che3AQ CBUAETEABCTBYIOT O TOM, YTO
Mrmdar Kaxk COI03 IIPEACTABASIA IIPESKAE BCETO MHTEPECHl T.H. MYCYABMAH-IIPOTPECCUCTOB
(A>KaAMAOB)*, BUACBIIMX CBOKO MUCCUIO B TOM, YTOOBI BO3TAABUTH ITO ABMIKEHME. Tak, OAHO
73 CeMM IIPUHSITHIX ITOCTAHOBACHMI Che3Aa OBIAO IOCBSIeHO YHUPMUKALMIU 00Pa3OBATEABHON
CUCTEMBI POCCUMCKMX MYCYABMAH IIO HOBOMY METOAY (TIOPK. YcyA-u 0xadud’), aKTUBHO IIpO-
asuraemomy M. l'acripuackmm n ero epmaomsiiaeamkamn eme ¢ 1880-x rr. (Beepoceniickmit
MYCYABMAHCKUI CBE3A, C. 2—7).

Cocras n3bpaHHOro yyacTHMKamM cbe3paa LlenTpaapHoro kommurera MrTndaka Takske moa-
TBEPIKAAET 3TOT Tesuc. Tak, B [JK Bomam 15 mpepcraButeseit mycyabman, GOABIIMHCTBO 13
KOTOPBIX Ob1Am Askaamaamu: Memana Tacipuackmit, FOcyd Axaypun, Aan Mapaan-6ex Torm-
unbamres, Capperamns Makcyaos, Mycrada Aasuposua n Apyrue (Beepocenrickmii mycyabmas-
CKMUM Che3A, . 13).

BriocaeacTBmn, K cAOBY, Koraa MTTndaxk Tak m He cymes AOOUTHCS OPUIIMAABHON Perm-
cTpagmn, B «I'epAKmuMmane» IIPOBOAMAACH KAMITAHWS IO IIPUBACICHMIO MYCYABMAH 3 PAa3HBIX
PErMOHOB CTPAHbI KO BCTYIIAEHUIO B OOIIECTBA MyCYAbMAH-TIPOIPECCUCTOB (TIOPK. TEPAKKUIOH
MCAAM ASKEMMETN ), KOTOPbIEe TIOTEHJMAABHO MOTAY OBl 3aMECTUTh COOOM MOAUTUICCKYIO MY-
cyabMaHCKyIo napTuio («IIpumepHsiit Yeras Takoro-to ob1yecTsa MyCyAbMaH-IIPOIPECCUCTOR

4. MycyAbMaHe-IIpOrPEecCUCTBL U ASKAAMABL — 3TO CAMOHA3BAHWE IIPEACTABUTEACH HAPOSKAAIOIJEVICS MYCYABMAHCKOM WMH-
TEeAAMTEHIMN, KOTOPble IoAAepskmBaan maen M. lacpunckoro o HeobxoamnmocTi pedopMiupoBaist 0bpasoBaTeAbHOM
(yeya-u dxedud) m aaMmuHUCTPATUBHON (AYXOBHBIE IPABACHNS ) CUCTEMDL AAST POCCUICKIX MYCYABMAH.

5. Hospmt metop, (yeya-u xedud) npenopaBaHms B MeKTebax MOAPasyMeBaA BHEAPEHVE 3BYKOBOTO METOAA TPV ObydeHmmn
YTEHWIO 11 IMCbMY Ha TIOPKCKIMX SI3BIKAX HA apabckovt rpaduke, a TaKKe BBeACHNME 0011e06pasoBaTeAbHbIX AUCLUIIAMH
(maremaTuxa, reorpadusi, MCTOPWS, PYCCKMIA SI3BIK) B AOIIOAHEHUE K PEAMUIMO3HBIM IpeaMeTam. B koHTekcre meppece
HOBBIV METOA TIPHObPEA 3HAYCHWE CEKYATPU3ALUM 1 ITPOGUAM3ALINY YIeOHOM IIPOrPAMMBL
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(Tepaxkuion mncaam psxxemuern)», 1907). Vaasach an peaamsaymst 3TOM MHULMATUBBL M Ha-
CKOABKO OHA Oblaa yCIIEIIHa, BOIIPOC OTAEABHOIO MCCACAOBAHML. B pamMkax AaHHOT cTaThu Xo-
TeAoCh Obl OOpaTUTh BHUMAHWME B IIEPBYIO OYEPEAb Ha Ha3BaHWUe OOIIecTBa, B KOTOPOM 3aKAIO-
9aAach MAest OObEAMHEH NS IO IIPUHLMITY IPUHAAAESKHOCTI K IIPOIPECCUCTAM.

KaroueBoe moAnTHIeckoe 3HaYeHUE IIPU ITOM MMEAU ABA APYIUX mocTaHoBAeHMs 111 ches-
AQ: O CO3AQHUM MYCYABMAHCKOM TAPTUM 11 06 YHUPUKALUM 1 PEOPTraHMU3ALIUI AYXOBHBIX TIPaB-
aenit. OHM OTpaykaAu SKEAAHUE HOBBIX IAUT (MYCYAbMAH-TIPOIPECCUCTOR) U3MEHUTD B CBOIO
MOAB3Y CYIJECTBOBABLIYIO CUCTEMY VIIPABACHMS MYCYABMAHAMM, YTOBBI UMETH BO3MOSKHOCTD
3aHMUMATD KAIOYEBBIE TTO3ULMU B 3TUX pedopMmpoBaHHbIX mpaBaeHnsx (Beepocenrickmit my-
cyAbMaHCKUI cbe3p, 1906, ¢. §—10).

Coraacuo mnocranosaeHnsm 11 cpe3pa, ITOAHOMOUMST AYXOBHOIO IIPABACHWSI MYCYABMAH
(Maxxama-u-ucramus’) AOASKHBI OBIAY CBOAMTBCSI K «PEAUTMO3HOM, AYXOBHO-YIeOHOM 1 Oaa-
rorsoputeasHo» chepam (Beepocemmckmit mycyapmarckmit ceesp, 1906, ¢ §—9). ITpasosas
$yHKRYMST pedOPMUPOBAHHBIX AVXOBHBIX IIPABACHMIA B IIOTEHIJMAAE OTKPBIBAA KAPBEPHBIE BO3-
MOSKHOCTH AASL MYCYABMAH C IOPUAMIECKMUM OOPA30BAHMEM, IOCKOABKY, COTAACHO IIOCTAHOBAC-
HVSIM CBE3AQ, K KAYKAOMY PEIMOHAABHOMY OTACACHMIO AYXOBHOTO ITPABACHWSI AOAYKEH ObIA OBITH
IIPUCTABACH IOPUCT-KOHCYABTAHT M3 YMUCAQ MYCYABMAH. Takmnm obpasom, Mrrndak crpemmacs
CTaTh CUAOA, CIIOCOGHOM UIPATh Ty OCPEAHUIECKYIO POAD MESKAY MYCYABMAHCKIMU TTOAAQH-
HBIMI ¥ OQULMAABHBIMI BAACTSIMU, KOTOPYIO TPAaAULUOHHO ¢ 1789 I. ncroAHsIAM AYXOBHBIE
[IPABAEHMSI MYCYABMAH.

[Tpn aTom B yeaom B cBoett mporpamme M rTndak BBICTYIIAA AMIITb 32 YACTUIHOE ITpeobpaso-
BAHME CYIJECTBYIOL]El CUCTEMbI TOCYAAPCTBEHHOTO YIIPABACHSI, IOCKOABKY AOTTKA BBIACACHTAS
MYCYABMAH B OTACABHYIO TPYIIITY ITOAAAHHBIX IIPU BBIABVOKEHWMN MOAUTUIECKMUX TpebOoBaHmMit
7 3aIIPOC HA COXPAHEHME OCODBIX YCAOBIUIL YITPABACHMST UMM B TPAKAAHCKUX 1 AYXOBHBIX ACAAX
daxTMIeCcKn OTpaskKaAn CYIJeCTBOBABLIVIO B TOT IIEPHOA B mmirepun cucremy. HosirecTsom oT-
HOCHUTEABHO CAOSKMBIIIETACST CUCTEMBI YIIPaBACHSI B TpeboBanmsix Mrmndaka 65140 cTpemacHme
IIOAYINUTH PABHBIE AASI BCEX COCAOBMI BO3MOYKHOCTM IIPY 3aHSTUM OPUIIMAABHBIX ITO3UIIUL.

B gactHOCTH, B 10-71 cTaThe IIpOrpammBpl MYCYABMAHCKOM IIAPTUM ITPEAAATAAOCH TAPAHTHU-
POBaTh BCEM POCCUMCKMUM TPAXKAAHAM, BKAIOYAST MYCYABMAH, PABHBIC YCAOBWSI AASI 3QHSITHS
ATOOBIX I'PasKAAHCKMX, BOCHHBIX M IIPOYMX TOCYAAPCTBEHHBIX 1 OOIJECTBEHHBIX AOAYKHOCTENM
(ITporpamma Mycyapmanckon maprun, 1907). Takum o6pazom, He TOABKO HalJMOHAABHBIE,
HO M COCAOBHBIE€ OIPaHMYEHNSI, KOTOPbIe He ObIAM IIOAHOCTBIO yCTpaHeHbI Beankmnmmn pedop-
mamn 1860—1870-x IT. 1 AO OIIPEACACHHOM CTEIIeHNU COXPaHsIAUCH A0 HOs16pst 1917 1., oue-
BUAHO, OIYIJAAUCDH ITPeACTaBuTeAsMr VTTidaKka Kak cepbesHoe IPEILITCTBUE AAST PA3BUTIAS
O0IJeCTBEHHO-TTOAUTUICCKOM SKMU3HM 7 UX YIACTHUS B HE.

[TpumedaTeApHO, YTO IPOrpaMma MYCYABMAHCKON IapTuu GOpMasbHO OblAa IIpeABapu-
TeAbHO IpuHsTa 001gnm rosocosarmem Ha III crespe Beepoceniickoro coro3a MycyAbMaH, XOTs
B ACTICTBUTEABHOCTM He 0bcyskaasachk mybamuno. ITpeacraBurean LK obbscHsaM 2Ty curya-
LMIO TEM, 9TO «ACTaAbHOE OOCYSKACHME STOT IIPOrPAMMBL, COCTOSIEN 13 75 IIYHKTOB, U3 KOMX
OOABIIIMHCTBO KAcaeTCsl BechbMa KaPAMHAABHBIX BOIIPOCOB OOIJECTBEHHO-TOCYAAPCTBEHHOM,
ITPOCBETUTEABCKOM, PEAUTMO3HOM, SKOHOMMUUECKON JKU3HM, HE ITPEACTABASICTCSI BO3MOSKHBIM
Ha MHOTOAIOAHOM CBE3A€, KOTOPBIV B TAKOM CAydae 3aTsiHyACs Obl emge Ha 4—5 aHen» (Beepoc-
CUMCKMI MYCYABMAHCKII cbe3a, 1906, ¢. 12).

B mepBoit cTaThe mporpammsl roBopraock: «[laprist craBuT cBoeit 3apauero OOBEAMHNUTS
B OAHOM 00IIelt IIPaKTUIECKOM ACSITEABHOCTH Beex epaxdan-mycyrvmar Poccuu, edurnomoiu-
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ACHHBIX 10 COOUM NOAUMUHECKUM YOEKDEHUAM, ANSI TIPOBEACHMS B JKU3HD PSIAA TIOAMTUISCKUX,
SKOHOMMUYECKUK, COUUAABHBIX, PEAUTMO3HBIX 1 Ap. pedopm» (ITporpamma MycyabmaHcKowM
naptun, 1907). OcTasbHBIe CTATHU P 3TOM BBIPAKAIOT TPEOOBAHMS OT AMUILJA POCCHUIACKIX
MYCYABMAH KaK KOHCOAVMAMPOBAHHONM I'PYIIIBL. Tem cambIM B CBOEM IIAPTUIHON IIporpamme
PYKOBOACTBO MTTndara MOAYEPKMUBAAO, YTO B ABAHTAPAE TTAPTUM CTOSIT AFOAM OIIPEACACHHBIX
IIOAUTHUIECKUX B3TASIAOB (MYCYABMAHE-IIPOTPECCIUCTHL), KOTOPBIE B3sIAM HA cebsl 3aAady IIpes-
CTaBASITH TPeOOBAHMS BCEX POCCUICKMX MYCYABMAH B EAHOM KAIOUE.

B virore mpoeKT eAMHOT MyCyAbMAHCKOM HAPTUM TaK 1 He ObIA peaansosat. Yike Ha [Il coespe
IIPOTMB PELIEHMS O €€ CO3AAHMUM BBICTYIIUAM, B YACTHOCTHM, MOAOABIE MYCYAbMAHE-COLIMAACTHI
Oyayp Tyxrapos, [aas Vcxakn n Apyrue. OHn OCTaBUAM IIOA COMHEHME CAM IIPUHIIMIL IIOAV-
TUYECKOTO OOBEAMHEHNS 10 KOHPECCMOHAAPHOMY IIPU3HAKY, 4 He IO COLMAABHO-KAACCOBOMY
(em: Yemanoga, 2000, c. 135). Packoa Ipom3oIies BIIOCAEACTBUAM U BHYTPU MYCYABMAHCKOM
dpaxygmn ['ocysapeTBeHHOT AyMBI, KOTOpast paKkTHIecKn Obaa «rosocom» Mrtndaka B mapaa-
menTe: «[OBOPSIT, YTO 4aCTh HAIMX AETTYTaTOB B popme ocobort “rpymrtsr” omxodum 6re6o we
MOAVKO Om Hautell, Ho 1 om napmuu HapoOroit c60600vt. OdeHDb TPYCTHO, €CAM ITO OKAXKETCS
IIpaBAOTL. B 3TOM caydae rpyIma ocTaHeTCs B CTOPOHE OT HAIIIETO HAPOAQ, a ppakynst ocaabaeH-
Hom» («Mycyabmarckas dparynst [ocyaaperserton aymor», 1907).

Hecmorpst Ha OTAeA€HME MYCYABMAHCKOW TPYAOBOU IPYIIIBL OT MYCYABMAHCKOW (ppak-
L1, CEPbe3HON MEXKIIAPTUIHON GOpBObI BHYTPM MYCYABMAHCKOTO COOOIecTBA HE MOTAO
65116 A0 1913 T, IOKA EAMHCTBEHHO CMAOW, IIPETEHAOBABIIEY HA POAb IIOAUTUIECKON IIap-
UM AAsL mycyabmad, 6b1a VTrndaxk. Opnako 8 1913—1914 rr. Amaeps! T.H. KOHCEPBATHUBHBIX
MYCYABMAHCKMX KPYTOB U3 UMCAA AYXOBHBIX AMUI OOPATMAMUCH K BAACTSIM C IIPOCBOOTL CO3AATH
BCEPOCCUMCKIMI MYCYABMAHCKMI cOr03 «Cupar aab-Mycrakmum» («IIpsimort myTs»), KOTOpsIN
6514 opnumaspHo 3aperncrpuposad BecHon 1914 r. (moapobree cm.: Yemanosa, 1999). Io-
SIBACHME KOHKYPUPYIOIIEN IIAPTUK, OYEBUAHO, 3aTPATMBAAO CAM IIPUHLWII CYIJECTBOBAHMS
rrndaxa, KOTOPBIL BUACA CBOEW MMCCHUEN IIPEACTABUTEABCTBO MYCYABMAH B IIOAMTMYE-
CKOM IIOA€ KaK €AMHOV IPYIIIbL B 4acTHOCTH, OAMH 3 AMAEPOB MYCYABMAH-IIPOIPECCUCTOB
. Taciipmuckmit Berpakaa cBoe orHomieHne K «Cupar aab-Mycrakmm» caepyrommm ob-
pasom: «[Ipepcrasurean mycyabman co Bceit Poccmn, KoTopsle cOOpaAnch O BCEX KOHIIOB,
PELIMAY OAHASKABL, 9TO § Hac ecTh eduncmbernnas napmus nod nazbanuem “Bcepoccutickuil
c0103 Mycyromar”, nPoOZpaMMa MOt NAPMULL OMPAKACT KEAAHUE KAKD020 MYCYAbMAHU-
Ha. Apyaux napmuil, kpome 3moil, Hapod He npusHaem, He 3naem u He xouem. <..> Heap-
35 IIPEAIIOAATaTh, YTOOBI KTO-AMOO M3 MYCYABMAH 3aIIMCAACSI B YACHBI TAKOW IIAPTUM, KAK
“Cwupar aab-Mycrakmnm”, KoTOpas B KOpHe OIMOOYHA CBOMMM IIPOMAaXamu m cAaboCTIMm»
(«lactpuackmn Be Tomanbares puxpny», 1914).

[TprmeuaTeAbHO, 9TO elje 3a HECKOABKO AeT A0 cospanmst «Cupar-asb Mycrakmum» Ha done
VCUAMBIIENCS] HAMOHAAM3UPYIOLEV TOAUTUKY LJeHTpa B IeproA npembepersa [T A. Croasim-
Ha B 1906—1910 rr. U. lacupuackmi B «Tepasknmane» nomsitascst Goaee 5KecTKO chOpMyAUPO-
BaTh CBOIO IIO3ULIMIO O HEOOXOAMMOCTH BCeobIjelt KOHCOAMAALIMM MYCYAbMAaH. TaK, Iocae CBOEro
susnTa B Cauxt-Ilerepbypr B 1910 1. on mmcaa B rasere: «Bo-IIepBBIX, HEMEAASL, CPa3y ke Heob-
XOAMMO OTKA3aThCsT OT TAKMX 0OO3HAYEHMI, KaK ‘ TpaAunoHaansm” (ICKudxuiux), “oOHoBAEH-
gectBo” (Oxkaduddxurux), “peanrnosHas yIeHOCTD (YAEMAAbIK), “TIPOCBEIJEHHOCTD  (3UAAAL-
AbiK), 1 paboTaTh BmecTe, B HOTy ¢ 0bemmu croporamm» («I lerepbypr’aan ze keTropanm?», 1910).

Taxmm 06pazom, MyCyAbMaHe-IIPOIPECCUCTDL, OOBeAMHEHHBIE BOKPYT M TTNdaka, 6b1am TOM
CMAOM, KOTOpast ¢ 0cobOl OCTPOTON OIyyIgasd HEOOXOAMMOCTD BCEODIEro MOAUTHUIECKOTO
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0bBbeAMHEHMST MYCYABMAH, B TOM IMUCAE BBUAY CTPEMACHMS 3AMECTUTh CTAPBIE DAUTHI B UX IIO-
CPEAHMYECKOT POAY MESKAY BAACTSIMIM 1 MYCYABMAHCKMUM HaceaeHMeM. [ TpeacTaBuTean «Cupar
aap-MycTakmnm» 13 4ncaa AYXOBHBIX AL 1 6€3 TOro 06AaAAAM AAMUHUCTPATUBHBIMI PECYPCamM,
a camo cospanwue 3tou mapTun B 1914 1. roBopuT, cCKOpee, O CTPeMACHMUI BAACTEN IIOAACPIKATD
TEHACHLIMIO K AC3UHTETPALIUI CPEAV MYCYABMAH Ha (pOHE YCUACHMS KOHCIIMPOAOTMIECKMX Te-
opuit 06 yrpose nmanncaammnsma (0 AUCKypPCe NAaHUCAAMM3MA B IIO3AHEN Poceuitckon ummepmmn
cm., Hapumep: Becemeprrast, 2018). B To ske Bpemst MycyAbMaHE-COLMAAUCTBL HE COCTABASIAM
HETIOCPEACTBEHHOV KOHKYpeHUmn MTTndaxy B rose mapTuitHom 60psObI, IOCKOABKY He CTpe-
MMAMCH CO3AATH COOCTBEHHYIO IIAPTHUIO AAS MYCYABMAH, XOTSI 1 OHM IIOIIBITAAMUCH OTACAUTHCS OT
MYCYABMAHCKOM QPaKkLIMI B PAMKAX ASSITEABHOCTH [ OCYAAPCTBEHHOM AYMBL.

Ecan po III cpespa mycyapman B 1906 1. MOXKHO GBIAO IIPEAIIOAATATH, YTO OHM EAMHBI, TO
IIOCACAVIOLUIL IIEPMUOA YETKO IIOKA3aA TEHACHUMIO K Ae3uHTerpaymu, xoropas mocae Qes-
paabckont pesoaronmn 1917 1. Boramaach B AeOaTbI MEKAY T.H. PeAepasucTaMi M YHUTAPU-
cramn Ha Bcepoccmrickom MyCyAbMAaHCKOM CBE3AE, COCTOSIBIIEMCS] B MOCKBE B TOM JKe TOAY.
YV Mrrndaka 6s1aa KOHCOAMAMPOBAHHASL IIO3ULWSI OTHOCUTEABHO IIOAMTMYECKOTO OyAyILero
mycyabmar B Poccun, ero IpeACTaBUTEeAM B TEYEHWUE BCErO MEYKPEBOAIOLIMOHHOIO IIEPMOAA
1905—1917 rT. IpOAOAYKAAM TTOCAEAOBATEABHO TIPOABUTATD UAEIO TIPEAOCTABAEHMS MYCYAbMA-
HAM HALMOHAABHO-KYABTYPHOW aBTOHOMMI. B oTAMYME OT HMX, AEACTATHI TIOCAEAHETO MYCYAb-
MAHCKOIO Che3Aa OTYCTAMBO PA3ACAMAUCH HA ABE TCHEPAABHbIE TPACKTOPUI: OAHM OTCTaUBa-
AVl TEPPUTOPUAABHYIO ABTOHOMMIO POCCUMCKUX MYCYABMAH, APYIM€ — HETEPPUTOPUAABHYIO
(maynonaarHo-KyAbTYpHYIO) (Bospflug, 2017).

B stom cmbicae B 1905—1907 rr. B ycAOBMSIX OTCYTCTBMS HEITOCPEACTBEHHBIX HUIIIEBBIX KOH-
KYPEHTOB B IOAUTHIECKOM IToAe MTTndak mpescraBasia coboit, IO CyTH, HALIMOHAABHOE ABV-
SKEHMe, KOTOPOE CTPEMMAOCH OOBEAMHIUTD BCEX MYCYABMAH B UX OOIeCTBEHHO-IIOAUTUIECKUX
TpebOBAHMSIX 11 GBIAO OTKPBITO AASI COIO30B C PA3AMIHBIMIM TOAUTHUICCKUMIM CUAAMM, CXOKUMM
110 YOEKACHWSIM B BOIIPOCAX COLMAABHO-IIOAUTUYECKOTO HIEPEYCTPOICTBA MMIIE P,

MyCy/bMAHE U KAZETBI

ademcxas npozpamma ectmo ne ebpeiickas, a obugepyccxas KyAbmypHas Hapoo-
« HAA NPOZPAMMA, NOUEMY U AbHYM K Hell Gce Hapodrocmu, Hacersiowue Poccuro.
[TpaBaa, MycyAbMaHe MMEIOT COOCTBEHHYIO IIPOrPAMMY, HO 13 BCEX APYIUX IIPO-

IPAMM OHM CUUTAIOT IIPOTPAMMY HIAPTUM HAPOAHOM CBOOOABI HamaydIer», — mmcaa 8 1907 .
B «Tepasxumane» M. Facnpunckun («4to my>xao Hosomy Bpemern?», 1907).

B mepuop Ilepson pyccxoit pesoarogun 1905—1907 rr. Iaprus mHapopHOU CBOGOADI
6b1aa TOV 1MAATPOPMOTL, HA KOTOPOM OOBEAMHSIAMUCH IIPEACTABUTEAM PA3AMIHBIX HALIMO-
HAABHBIX ABMSKEHMIL. Taxk, B 4nMcAe yIPEAMTEAET KAACTCKOWM IMapTuUM OBIA BUAHBIN eBPEii-
CKMUI TOAMTHMIECKMI Aesiteab M. M. Bunasep, koropsii Takske 6bia uaeHom «Coro3a AAsl
AOCTVSKEHMSI IIOAHOIIPABUST €BPerckoro HapoAa B Poccum». Kpome Toro, oAmH 13 AMAEpOB
Mrrndaka HO. Akaypun Obia mpepcTaBuTesem KazaHCKOTo KoMuTeTa KaACTOB,  BIIOCACA-
creun — uaenom K Koneruryynonno-aemoxparnaeckoi maprun (usbpan ua Il crespe
B 1906 1.) (KoncruryynornHo-semoxparndeckas naptus. Coesp (3; 1906; Ilerepbypr)...,
19006, c. 176).

Vske Ha [ cpespe mycyabmaHe 0OCY>KAAAM, C KAKOW MAPTHUETL CACAYET COAMAAPU3UPOBATHCS
Ha BeIbOpax B I ['ocyaapcTBeHHYIO AYMY, M OCTAHOBMAM CBOW BhIOOp Ha Kaserax. Kaxk orme-
gaa V. TacripuHCKMIL, «CAMHOAYIIHOE PeleHne che3aa [epBoro crespa Mrrndaxal mpussaso
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IIOAB3Y COBMECTHOM PAOOTHI MYCYABMAH C AYUIIET] YACTHIO PYCCKOIO ODIEeCTBA, BOIAOIEHHOM
B ero AnbepasbHoit ppakumm» («Mycyapmanckuit mutunr», 1905).

DTy HO3ULNIO TOAACPSKAAM MYCYABMAHE U3 PA3HBIX PEIMOHOB, a TakKe B Kppimy n Kazann
(«Mycyabmanckuit mutuars, 1905). B gactHOCTH, BO MHOTOM 6Aaropapst roAocam KPBIMCKMX
MYCYABMAH IIPEACTABUTEAb KAACTOB KH:3b Baaammmp Oboaerckmit 6p1a n30paH AemyTaToM
I TocyaaperBenton Aymsr ot Tasprdeckoit rybepHMM, XOTSL H OAHOTO MYCYABMAHCKOIO Ae-
nyrata or Kpeima B I Aymy He 6b1a0 nsbpano. ITpn atom 14 us 25 aemyratos-mycyabmaH OT
Apyrux pernoHoB B | Ayme 6p1am mpeacTaBuTeasmn Kapetos (Yemanosa, 1999, ¢. 139—140).

I'To Bocmommuaamam B. OboaeHckoro, Bo Bpems BLI6OPOB B I Aymy KpsImcKue mycyAbmaHe
6BIAM BeCbMa MOTUBMPOBAHBI 1 IIMPOKO IIPEACTABACHBI B KAYECTBE M30MpaTeAert, B OTAMINE OT
AOBOABHO MHAMPPepeHTHbIX pycckux. Kak ormedaa B. OboaeHCKMI, MX IPU3BAAM TOAOCOBATD
3a KAAETOB I10 YKa3aHuIO VITTidaKa 1 OHM YCIIENIHO CIIPaBUATCH C 3TON 3aaadeit (BaHdeHKoO,
2008, c. 118—127). Korpa B. O6oaerckmit otiipasuacs B Caukr-IletepOypr aast yaacTns B 3a-
cepanmsix | Aymbr, Ha BOK3aA€ €T0 BCTPETUAM IIPEACTABUTEAN MYCYABMAH, KOTOPbIE IIOIIPOCHUAT
€r0 AOASKHBIM 00OPa30M IIPEACTABASITD MYCYABMAHCKMI BOIIpoc B mapaamenTe («KbbIppim xa-
6epaepn. Akmecpsknt», 1906). To ecTs B TOT Iepros KaAeThI BOCIIPUHUMAANUCH MYCYABMAHAMI
KAaK MX HEIIOCPEACTBEHHbIE AYMCKME IIPEACTABUTEAL.

Kak oTmeuas BIIOCAEACTBUM B BOCIIOMMHAHWSIX AMAEP KapaeToB laBea MMAIOKOB, MycyAb-
MaHe B TOABI PEBOAIOLMIU B LJEAOM 3aHUMAAU YMEPEHHYIO MOAUTUYECKYIO MO3ULUIO, «CACAYS
MACAAAM ITPOTPECCHMBHON YaCTU PYCCKOTO OOIecTBa», M M3OMPaAn CBOMX IPEACTABUTEACH
B [-II Aympr Ha maargopmax OBIJEPOCCHUTACKMX TTOAUTUIECKUX TTAPTUI, IIPESKAE BCETO KaAe-
TOB. Kpome Toro, 10 ero To4HOMy HaOAIOACHMIO, TPeOOBaHMS PA3AMIHBIX HALJMOHAABHBIX ABM-
SKEHMIU B PeBOAIOLMOHHBIN 1eprnoa 1905—1906 IT. cBOAMAMCH B OCHOBHOM K «HALMIOHAABHO-

KyABTYpHOU aBToHOMMUM» (Mmatokos, 1925, ¢. 170—171).

HauwnonaapHsle ABMOKeHMS, Takue Kak VTTH(AK, CTPEMMANCH MCITOAB30BaTh AyMy B Iep-
BYIO OYepPEeAb KaK ITOAUTHUIECKYIO IAOIJAAKY AASI BBIABVMSKEHMS HALIMOHAABHBIX TPeOOBaHMIL
AAst TpoxOsKACHMSI B Aymy MM ObIA HEOOXOAMM ITOAUTHIECKUX COFO3HUK, KOTOPBIM baaroaapst
cBOEN MHOTOObEIaroI]erl AMOEPAABPHOM IIPOIPAMME CTaAd TTAPTUS KAACTOB. Apyrue AymcKue
[IapTHUM, KPOME ACBBIX, HAJMOHAABHBIN BOIIPOC B CBOMX IIPOIPAMMAX BOODIIE He 3aTPATMBAANL.
['AaBHBIM HEAOCTATKOM COLIMAAMUCTOB, B CBOIO OYE€PEAb, OBIAO HEIIPU3HAHME MIAPTUIHOTO 00B-
€AVMHEHMS, IOCTPOSHHOTO Ha AI0OOM MHOM ITPUHIIUIIE, KPOME KAACCOBOTO.

XOoTs1 cOAMIKEHME MYCYABMAH C KAACTAMY camm AMAEPBI MTTidara 00bsacHsAM 0b1ert Anbe-
paasHOM AnHMen [TapTun HapOAHOV CBOGOABI, TAABHBIM BOIIPOCOM, IIPUBACKILUM MYCYADMAH,
Ob1A, IO BCETL BUAMMOCTHM, HALIMOHAABHBIN. B wacTHOCTH, 11O caoBam FO. AkuypmHa, yaacTHUKM
PETMOHAABHBIX COOPAHMIA MYCYABMAH HAIIAM IIPOrPAMMY KaAETOB Hanboaee IIPUEeMAEMOTL ITpH
VCAOBMM BHECEHMSI B Hee HEKOTOPBIX YAYUIIICHNT, COOTBETCTBYIOIJMX KOHKPETHBIM IIPEAAOSKE-
Huam mycyabmad (Cpe3ppt n KoupepeHgun..., . 159).

Tak, 11-a cTaTs mporpammsr Kapetos raacuaa: «Korcturyygmst Poccurickoi mmrmepmm
AOASKHA TaPaHTUPOBATH BCEM HAPOAAM, HACEASIOIUM WUMIIEPHUIO, IIOMUMO IIOAHOTO IPaXk-
AAHCKOTO U IOAMUTMUYECKOTO PABHONIPABMU BCEX TPAsKAAH, IPABO CBOOOAHOTO KYABTYPHOTO
CaMOOIIPEACAEHMNS, KAK-TO: IIOAHYIO CBOOOAY YIIOTpeOAEHWMS PA3AMUHBIX SA3BIKOB W HAPEUMi
B OOIeCTBEHHOW KM3HM, CBOOOAY OCHOBAHMSA M COAEPIKAHMS YIEOHBIX 3aBEACHWMI U BCAKOTO
PoAa cOOpaHmMTL, COI030B M YIPEIKACHMI, MMEIOIIUX IJEABIO COXPaHEHME M PA3BUTUE SA3BIKA, AV~
TEPATYPHI U KYABTYPBI KASKAOW HAIIMOHAABHOCTH, U T.A» (Cpe3abr u KoHbepeHuun..., ¢. 162).
ITo cyrn, peaerarsr III chespa mycyabMaH B HOCTAHOBAGHWMAX AeTaamsuposasn 11-1o crarsio
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KAAETCKOV IPOIpammbl TpeGOBAHMSIMM, HEIIOCPEACTBEHHO Kacaromgumucs mycyabman (Bee-
POCCHIMCKMIL MYCYABMAHCKMI Che3a, 19006).

[TpeacTaBuUTEAM PA3AMYHBIX HALMOHAABHBIX ABMOKEHWM, B 4aCTHOCTM MTTmdaxa, BhIABM-
raAu B Ka4ecTBe CBOEV ITOAMTMYECKON IIPOrPAMMBI He TOABKO Y3KOHAITPABACHHBIE STHOKOH-
deccrnorarbHbIe TpeOOBAHMS, HO M IIOAYYEHME PABHBIX COLMAABHBIX BO3MOKHOCTET. [Tommnmo
HAIJMOHAABHOTO BOITPOCA, MX COAMIKEHMIO C KaAeTAMM CIIOCOOCTBOBAAA CAMA ABOVCTBEHHOCTD
MMITEPCKOM cUcTeMbl yirpaBaeHMsL. CAOSKMBIIAsCS elje B mepuop Ipasaeuns Exarepumusr 11
(1762—1796), ona moApasymeBasa COCYLJECTBOBAHME CTPOTOM COCAOBHOM anddepeHyma-
UM B YCAOBVSX MHOTOHALJMOHAABHOCTWM HACEACHWS. B 3TOWM cBsasm mporpamma anbepasb-
HOVl KaAeTCKOV IIAPTHUM, KOTOPasl BHIABUIAAA TPeOOBaHMS O IIEPeyCTPONCTBE ObIJeCTBeHHO-
HOAMTHUYIECKOTO CTPOst POCCHM ¢ LIEABIO €T0 ITePeX0AA OT COCAOBHO OBYCAOBACHHOTO IIOAAAHCTBA
K TPasKAAHCTBY B IIPABOBOM CMBICAE, ObIAA CO3BYYHA MHTEpecam AnAepoB Mrtudaka. Oun crpe-
MMAUCH YCTPAHUTH COCAOBHBIE OTPAHMYEHNS, YTOOBI PACIIMPUTH BO3MOSKHOCTH COLJMAABHOM
MOBMABHOCTI MYCYABMAH.

Taxk, mporpamma MyCyABMAHCKOWM IIAPTUM, KOTOPAs, C OAHOW CTOPOHBI, BBICTYIIAAA 33 CO-
XpaHeHUe 3THOKOH(PECCUMOHAABHOMN CIIeUUKMU MYCYABMAH B BOIIPOCAX aAMUHUCTPATUBHOTO
VIIPaBACHWS, C APYTOVL CTOPOHBI, OCHOBBIBAAACH HA ITPOIPaMMe KAACTOB IIPY BRIABUSKEHWUN TPe-
GoBanmrt 06 yCTpaHEeHMNM COCAOBHOTO HEPABEHCTBA 1 IIOYTU AOCAOBHO IIOBTOPSIAA €€ II0 BOIIPO-
cam IOAMTHIECKOTO cTpost Poccnrickon mmirepmn (KOHCTUTYLMOHHO-IAPAAMEHTCKAST MOHAP-
XW5T), MECTHOTO CAMOYIIPABACHASL, IIPABOBOV CUCTEMBL, TOCYAAPCTBEHHBIX GUHAHCOB, ArPAPHOMY
n pabouemy Borpocam (cm: ITporpamma Mycyasmanckon maprun, 1907; Korcrnryygnonno-
AeMoKparndeckast maprist. [ Tporpamma maprmun Hapoatoi csoboast..., 1917).

[TpumeuareasHo, uro Ha Il crezpe kaperos B staBape 1906 r. yIacTHUKY, OIMPASICH HA IIPEA-
aoskernst FO. AkayprHa OT Anja POCCHMICKMX MYCYABMAH, IIOCTAHOBUAY CPOPMYAMPOBATH OCO-
6b171 ycTaB 06 M36upaTeAbHBIX TpaBax mycyAbMaHoK (Che3abl 1 KoHPepeHTMM. ., ¢. 158). Apyrue
mpepsoskernst FO. Akayprra 6s1an mpusHanst LleHTpaABHBIM KOMUTETOM COOTBETCTBYIOIIUMI
OpUIMAABHON IIPOTPAMME, HO X He IPUHSIAM KaK PYKOBOACTBO K AetcTBUIO (Che3Abl 1 KOH-
depernmun..., ¢. 160—161). Takmm obpazom, Ha HAYAAPHOM STAIIE ITOAUTUIECKOTN ACSITEABHOCTI
MYCYABMAH ¥ KAACTOB SIBHO IIPOCAEYKMBAETCS B3AWMMHBIN MHTEPEC: KOHCTUTYLJMOHHBIE AEMO-
KPaThI AayKe OBIAV TOTOBBI IIPUHMUMATD OTACABHBIE Y3KNe TPeOOBAHMST HALIMOHAABHBIX IPYIIIL

[Tocae «TpeThenIOHBCKOTO IIEPEBOPOTA» COKO3 MYCYABMAH C KAACTAMI IIOLIATHYACS M3-32
CMABHO M3MEHMBIIMUXCSI TIOAUTUIECKUX YCAOBMI. B YacTHOCTM, OOHOBACHHBIN M30MPATEABHBIN
3aKOH 3HAYMUTEABHO YPE3aA IIPEACTABUTEABCTBO HALJMOHAABHBIX M AMOCPAABHBIX DAEMEHTOB
B Ayme 11 Tem CambIM CHMU3MA OOOIOAHYIO 3aMHTEPECOBAHHOCTD KAACTOB M ITPEACTABUTEACT Ha-
MoHaABHBIX ABMsKeHMI. Ecan Bo II Ayme 65140 36 MyCyABMAHCKMX ACTIYTATOB 1 98 KaAeTOB,
to III Ayma ¢ 9 mycyabmancknmu pAemyratamu u 54 KapeTamu yske He IIPeACTaBasiaa cobon
IIPESKHIOIO 1TAATPOPMY, HAa KOTOPOM 00€ CTOPOHBI MOTAW BBICTYIIUTD 3aMETHOM IIOAACPSKKOM
APYT ADYTY.

Tax, coraacHo opunynassaomy ordery LIK KOHCTUTYMOHHO-AEMOKPATHICCKON TIAPTHUH,
FO. Akuypun ysxe aetom 1907 1. MOKMHYA KAACTCKYIO IIAPTUIO «BCACACTBIME BCTYIIACHWS B MY-
CYABMAHCKYIO KOHCTUTYUMOHHYIO Iaptuio» (sicl) (KoHcTuryumnoHHO-AeMOKpaTHyecKas nap-
s Llenrpaapubii komurer..., 1907, . 5). Kpome Toro, u Apyrue amnpaepst Mirtudaxa crasm Brio-
CACACTBMM BCE Yalje KPUTMKOBATH HALJMOHAABHYIO IIOAUTUKY KaAeToB. B wactroCcTH, B 1908 1.
«TepArkmmaH» IMCaA TI0 ITOMY BOIIPOCY caeayroree: «Bechbma BO3MOSKHO, 9TO KYABTYPHBIV CAd-
BSIHCKUTL Che3A, OOBEAMHMB PASHOMBICASIIINX TOAUTHUKOB, AACT HAYAAO ,,HALIMOHAA-AMOE PAABHOM
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PYCCKOV mapTin Ha CMEeHY OKTSIOPUCTCKOM 1 KAASTCKOM apTuit. Mycyabmane-KaAeTs! 06s13a-
HBI IIPEABUACTD BO3MOKHOCTD TAKOTL 3HAMEHATEABHON MeTamopdossL.» («fluerika HarmoHaa-
anbepaasuon mapTumn», 1908).

3AKJIIOYEHUE

Pocemrickort mmmepun erge Bo BpemeHa Exarepnust I1 caoskmnaach ABOVICTBEHHAST TIOAUTH-

4ecKas CUCTeMA YIIPABACHWS IOAAAHHBIMM, B PAMKAX KOTOPOI COXPAHSIAACH 3HAYMMOCTD

KaK COCAOBHOW, TaK M 3THOKOH(ECCMOHAABHOM ITPUHAAACIKHOCTI. DTa CUCTEMA C HEKO-
TOPBIMU M3MEHEHMsIMI, BHeCeHHbIMI Beanknmn pedpopmamm 1860—1870-x rr. u Manndecrom
17 oxrsa6psa 1905 r.,, mpocyecrBoBasa BraoTh A0 HOsA6pst 1917 r. B ar0M cBsI3uM, KOraa B ycao-
susx [leppoit pycckoit pesoatognn 1905—1907 rr. B cTpaHe aKTUBU3MPOBAAUCH PA3AUYHBIE
OBIJeCTBEHHO-TIOAMTHUYECKIME CUABL, B IIOAE ITYOAMIHON TIOAUTHUKIM OOHAPYSKMACH KAK MUHUMYM
ABe B3aMMOCBSI3aHHBIe, HO TeTepOreHHbIe TeHAeHIM: 1) 6oppba 3a yeTpaHeHmne COCAOBHBIX OIpa-
HUYECHWUI 1 BBEACHME IPASKAAHCKMX CBOOOA; 2) 6Goppba 3a IIpaBa HALJMOHAABHBIX MEHBIIIMHCTB.
[TpeacTaBMTEAM HALIMOHAABHBIX ABVSKEHMI, B 9acTHOCTH M TTHdaKa, OKa3aAnch Ha IeperyTbe
ABYX 9TUX TEHACHLIMUIA, BBIABUTAS IIOAUTHIECKIE IIPOrpammbl. C OAHOV CTOPOHBI, OHM CTPEMI-
AVICh K YAOBACTBOPEHMIO COOCTBEHHBIX Y3KOHAITPABACHHBIX STHOKOH()ECCHOHAABHBIX Tpebo-
BaHui (pedopma HAMOHAABHOTO OOPA30BAHMSI, AYXOBHBIX IIPABACHMUI U T.A.), 4 C APYTOM —
K PaBHOIIPABHOMY yYaCTMIO B OOIJECTBEHHO-TIOAUTHMIECKON SKMU3HU MMIIEPUH, KOTOPOE, KaK
MUCTOPUIECKN CAOSKMAOCH, OBIAO OOYCAOBACHO COCAOBHOW IIPUHAAAEKHOCTBIO (Cp., HAIIPUMED,
COCAOBHBIV 1J€H3 TI0 M36MPATEABHOMY 3aKOHY).

C APYIOU CTOPOHBI, CTPEMACHWME CO3AATh MYCYABMAHCKYIO IIAPTUIO OTPASKAAO HAMEPeHMe
AnpaepoB MrTidaxa McIroAb30BaTh oAe IYGAMIHON IIOAUTHUKM B CBOeM OOppbe co crapbimm
PEAVUTMO3HBIMIM DAUTAMM, B PYKAX KOTOPBIX, COTAACHO CYIJECTBOBABLICT CUCTEME YIIPABACHM,
OBIA COCPEAOTOYCHBI KAIOYEBbIEe AAMMUHUCTPATUBHBIE PecypPChl. Peaansanms sTon gean Tpebo-
BaAa KaK MOSKHO DOAee ITOAHOWM KOHCOAMAALIMM BHYTPU MYCYABMAHCKOTO COODIeCTBa 1, COOT-
BETCTBEHHO, peOPMBI 1 YHUPUKALIUM AYXOBHBIX IIPABACHWU MYCYAbMAH. B TO ke Bpem: 6opnba
HOBBIX M CTAPBIX MYCYABMAHCKMUX DAUT IOAPA3YMEBaAa YCTPAHEHME COCAOBHBIX OTPaHUYCHWUI,
9TO YKe IIEPEXOAMAO U3 TIOAST HALMOHAABHBIX TPEOOBAHM B IIOAE COLMAABHO-TIOAUTUIECKIUX.

Bo Bpemst Bbi60pos B I—IT [ocyaapcTBEHHBIE AYMBI ITPEACTABUTEAN HALJMOHAABHBIX ABUIKE-
HW, 06PA30BaBIIMX CBOM COIO3bI M HEOPUIIMAABHBIE ITAPTUM, OOHAPYKUANM OOLe MHTEPECH
C ACSITEASIMM OBIEPOCCHUICKMX TOAUTUYECKMUX TTAPTHI, BRICTYIIABIIMMI 32 IEPEYCTPOTICTBO MO~
AUTUIECKOTO MOPSIAKA UMIIEPUIA 11 TIEPEXOA OT COCAOBHOTO 001JeCTBa K IPAsKAAHCKO-IIPABOBOMY.
Dra cuTyagus CTara OTIIPABHON TOYKOM COAVMSKEHMsI, B YACTHOCTM, KAACTOB C MYCYAbMAHAMM-
nporpeccuctamu B 1905—1907 1.

Oanaxo yske «TpeTpenIoHbCKIMI IEPEBOPOT», IIOCAE KOTOPOTO OBIA M3MEHEH M30MpaTeAb-
HBIV 3aKOH M MyCYABMAHE C KAAETAMM 3AMETHO ITOTEPSIAY KBOTY MeCT B [ ocyAapcTBEHHOM AyMme,
CTaA MOMEHTOM IIOCTEIIeHHOTO PACIazd MX IMOAUTHMIECKOro coro3a. Heecmorps Ha TenaeHmMio
K pasobIJeHNnIO, OTACABHBIE MYCYABMAHE COXPAHVAM CBOIO IOAUTUUECKYIO AOSIABHOCTD KaAe-
Tam, HO mocae nioHst 1907 1. 3To 6bIAM CKOpEee YaCTHBIE ITOAUMTUIECKIE B3TASIABL OTACABHO B3sI-
TBIX MYCYABMAH, HEYKEAN B3aMMHAS IIOAUTUIECKAS] 3AMHTEPECOBAHHOCTD ABYX CTOPOH.
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BBEAEHUE

r I Y 0, uTO 51 Harmcaa [0 HEOGXOAMMOCTI PYKOBOACTBOBATBCS CYHHOT B ITPABOBBIX BO-
<< IIpocax], BOBCe He 03HAYAET, YTO 51 OTKA3BIBAIOCH OT CACAOBAHW TaKAMAY. W 1 He
OTBEpraro KHUrM 1o Gpuxxy. PasymHOMY yaeHOMY HEOOXOAMMO YUTATh KHWUIW IO
$UKXY, 1 IIYCTh HUKOTO HE CMYIJAEeT TO, YTO TAM eCTb IIPOTMUBOIIOAOSKHBIE MHeHMsL. [ Aa coxpa-
HUT HaC AAAAX OT TOTO, K Y€MY ITPU3BIBACT IPYIIIA AIOACT, KOTOPBIE IIOSBMAVCH B HAIIIEe BPEeMSL
OHM OTBePraroT KHUIM 110 PUKXY, TOBOPAT OECCMBICAMILY M B3AOP, PACIIPOCTPAHSS TEM CAMBIM
GOABIIIOE HEYeCTHe U CMYTY CpeAr mycyabmaH. OHM — 3TO ASKAAMABL, KOTOPBIE IIPETEHAYIOT Ha
CTeIleHb a0COAIOTHOTO MYASKTAXMAA 11 CIUTAIOT, YTO OHM CACAVIOT ToABKO Kopany n Cynre. To,
9TO OHWM IIPU3BIBAIOT COBEPIIATD MAKTMXAA BCEX, B TOM YMCAC HEBESKECTBEHHbIX YYCHUKOB, [0~
POSKAAET HeyBa>KeHMe K IIAPUATCKUM KHUTAM U K MX aBTOPAM — MMAMAaM U IIarixam — U sB-
ASIETCSI MCTOYHMKOM 6OABIION cMyTHI 11 HedecTwst! Aa ybepesker Hac Aaax ot sTorob! — mmcaa
Haszup ap-Aypriuan AATYHWM, AATECTAHCKUI ‘AALM, ABTOP HECKOABKMUX COYMHEHMI, ITMOPUAHBIX
C TOUKM 3PEHMS COCYIJECTBYIOIMX B HUX B3TATAOB U MACHL.

1. Hasup ap-Aypruan. «Aa-MaskTuxan Ba-T-rakanp». Pykommcs za apabekom sissike. Qorp Bocrounsix pyxormcein MMAD JIOUL]
PAH. ®MC, om. 1, Ne 35a, 1. 256-266.
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MuTearexTyasbHas AesteabHocTs Hasupa ap-Ayprman Aaryan (1891-1935) yske mpu-
BACKAAQ BHUMAHUE MCCACAOBATEACH. — HEKOTOPBIE M3 €TI0 COYMHEHMI ObIAM OIyOAMKOBAHEI,
B 4YaCTHOCTM B boAbIIOM Onorpadmueckom caoBape «Hysxar as-asxan ¢u Tapas>xum ‘yaama’
Aarvcran», B KOTOPBIV BOLIAM KpaTKue Ororpaduieckme CBEACHMS O AATECTAHCKUX ‘dAumax ¢ X
1o XX . (Inxcanpos u Ap., 2012). ITocae maaarms 31om paboTsl €l 3aMHTEPECOBAAMUCH MHOTME
MCCACAOBATEAN, HO AUIIID AAST YTOYHEHMST M BOCIIPOU3BEACHMST G1orpaduit OTACABHBIX AAT€CTAH-
ckmx yuensix. Taxske I 1. [lInxaanes omybankoBaa spKyro noaemnky Hasmupa ap-Ayprmnan
¢ ero uperinbm ormonerTom Mycydom ap-Asxyrrymi (1869—1929) (Bobposrmkos u ap., 2017,
c. 168—205). B Helt oTpasmanch HEKOTOPBIE U3 €r0 YOeKAeHMI — UX MBI 06cyAnm panee. Tem
He MeHee pedOpMaTOPCKas COCTABASIFOLIAS PAbOT ‘@AUMA AO CHUX TIOP HE MCCACAOBAAACH KOM-
[IAEKCHO — C OIIOPOV Ha COXPAHMBIIMECST COYMHEHMSL.

B 3r0¥1 craThe MBI HAMEPEHHO M30eraem TEPMMHA «ASKAAMAM3MY» TPV OIIMCAHUI MHTEAACK-
TYaABHOTO HacAeAMsI 1 B3rAsIA0B Hasmpa ap-Ayprman m ncroaszyem 6oaee HeMTpasbHOE, HO Ce-
MAHTUIECKM HAIIOAHEHHOE HOHSTHE «PedpOpMATOPCTBOY. DTO CBSI3aHO B IIEPBYIO OYEPEAD C TEM,
9TO IIPUMEHEHNUE MCCACAOBATEABCKOV ONITUKM Oxadudusma Ha maTepuasax Ypaso-IToBoasKbs
(Lazzerini, 1975; A6ayaann, 1976; Kanlidere, 1997; Mcxaxos, 1997; Noack, 2000; Myxameriums,
2005; FO3ees, 2007) n Llenrpaasaoit Asun (0 KyabTypHOMU pedopme AXKaanaos B LlenTpassHon
Asun emi: Khalid, 1999) seissisaer accoymaTmBHbIN Psia, CONPSKEHHBIV C HOBOMETOAHOM CUCTE-
MOV1 00Pa3oBaHMs, KYABTYPHOM 1 COLMAABHOM PedpOPMONt, MHTETPALIUEeT B COMAABHOE 1 MHTEA-
AEKTyaAbHOE IIpOCTpaHcTBo Pocenrickoit mmuepun n T.A. Hu B oAHOM 13 counuennn Hasupa
ap-Aypruan msl He BCTpeTHM OOCYSKACHMIA BBILICYIIOMSIHYTBIX <KpuTepuen» dxadudusma. Aast
AATECTAHCKOV MHTEAACKTYAABHON TPAAULIIAM, KOTOPYIO MBI B STOM MUCCACAOBAHNUM XaPAKTEPU3yeM
Kak pedpOpMATOPCKYIO, CBOMCTBEHHA KPUTHUKA CYGUICKIUX IIPAKTUK, BO30OHOBACHME MHTEpEca
K M3YIEHUIO Xa0ucoB 1 paccy>KACHME O AOIIYCTUMOCTI PA3HBIX YPOBHEN UOKMUXADA, & TAKIKE
MHTEPEC K UCTOPUIECKUM 1 Ororpadmdaeckim counHeHmsm (ToApobHee 06 mncaamckom pedop-
mmame B Aarecrane cm.: lnxaanes, 2017, c. 134—169). Taxske o pedpopmMaTopckmx B3rasipax
TOTO MAW MHOTO ‘dAUMA MBI ACAAEM BBIBOA, OIIMPASICh HA Ty AUTEPATYPY, C KOTOPOIL OH B3aUMO-
AEMCTBOBaA. AarecTaHCKMe MCTOYHUKM IIOKA3BIBAIOT, YTO MECTHBIE PepOopMaTOPhI HOAPOOHO
M3Y9AAM COUMHEHMSI eTUIIETCKUX pedopmaTopos Askaman ap-Amna as-Aprann (1839—-1897),
Myxammapa A6po (1849—1905) n Myxammapa Parmpaa Puabt (1856—1935), a Tarcke TaTapekmx
pedopmaropos Hlnxabyranaa Mapaskann (1818—1889) u Pusst Qaxperanna (1859—1936).

Keric Hasupa aa-Ayprian roxkasareaeH BO MHOTMX aCIIEKTAX. BO-IIePBBIX, €r0 COUMHEHMSI, KO-
TOPBIE COXPAHUAWCD, TIO3BOASIOT ITPOCAEAUTD, KAK IIOCTEIIEHHO MEHSAMUCDH €TO B3TASIABI ITOA BAVA-
SIHMEM TPaHCHOPMUPYIOIIENCST MICAAMCKON MHTEAACKTYAABHOM TPAAULIMIA B PETOHE 1 B MIPE.
Boaee TOro, ccAeAyst MHTEAACKTYAABHOE HACACAUE ‘AALUMA, MBI BUAMM, YTO OHO HE MOSKET OBITH
OIMCAHO KaK AJKAAMACKOE MAM TpaauinonHoe. HabaiopaeTcs cmenieHne uAer, OUCK IIpuem-
AEMBIX ¥ MHTETPayNs UX B COOCTBEHHBIE AOBOABL M APTYMEHTBI, 4 TAKJKE KPUTUKA U OTBEprKe-
HHMe HeIIPUeMAEMBIX MbIcaeit. Hasup ap-Aypriuan HMKOraa He mpekpamjaa ObITh cydpuem u He
KPUTMKOBAA CYPUICKIME IIPAKTUKM, HO I[PV STOM PAZACASIA MHOTHME PeGOPMATOPCKUE UACH, ITO
GyaeT ormcaHo Huske. V HAKOHEL, MCCACAOBAHME COUMHEHMN aA-AyPIman, paBHO KaK M OTBETOB
Y peakyuit APYIUX YICHBIX HA HIUX, TO3BOASIET CACAATH BEIBOABL O TOPU3OHTAABHOM UPKYASILINAIA
OTACABHBIX COYMHEHNIL 1 AUTEPATYPHI B AATECTAHCKOM MHTEAACKTYAABHOM IIPOCTPAHCTEE.
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III. . ITyxamies, 1. A. UMUIEBCKASA

B1OrPA®MYECKAS CIIPABKA Y ITIEPBOE COYMHEHUE

6norpadmun Hasmpa ap-Ayprnan m3secTHO HeMHOTOE. MBI BOCCTAHOBUAWM €€ IIPEn-

MYIJECTBEHHO Ha OCHOBE IAMSITHBIX ABTOOMOTPaPUICCKIUX 3aIIMCET, CACAAHHBIX UM

cammM. VI3BeCTHO, 9TO ACTCTBO M IOHOCTH aA-Ayprman mpoBea CpeAn CyPuMCKUX MH-
TEAACKTYAAOB, YTO HE MOTAO HE OCTABUTH CACAA Ha GOPMMUPOBAHMUM €TO COOCTBEHHBIX B3TASIAOB.
[epspim yanTesem ‘aruma cras ero orey Huxa-Myxammap, — yaensin, 6y0yH? n mocaeaoBaTeAb
xarudutickozo weitxa Vavsca as-Lyaaxapu (Lyaaxapexoro) (1835—1904). O mesaypsaHbIx
sHanmsax Huka-Myxammapa n ero 6amnsoctn x as-1lysaxapm M3BeCTHO, ITOCKOABKY ITOCACA-
HUT TIOIIPOCHA €T0, KaK CTapIIero mMopuda, nepenmcars cBoe counterne «Kndaria as-mropma
du-T-Tapuka aT-TaBXMA»’ Ass tedaTn B Kazanckoi tunorpadun.

[Tocaepyromjee obpasosanme Hasup ap-Ayprmam moaydas B pamkax CyPuuckon
HAKIIOAHAMICKOM-XaAMAUICKON Tpaanumn. OH obydaacs B meapece c. [Tapaya, B meapece Myca
an-Qapayan (ym. B 1940-x), a Taxoke yactasiM obpasom B ¢. ['yaben y ‘aruma ['asanyba aa-
[y6parm (1871-1942) u Asxamanytauna Xapsxu B ¢. Kapabypaxkent (1858—1947)% Oanaxo
HEW3BECTHO, CTaA AU aA-Ayprman mopudom KaKoro-ambo m3 3tmx uetixo6. MHOKeCTBO yamnTesei
M IIPEKPACHOE UCAAMCKOE OOpa3OBaHMe ITO3BOAMANM €My OBITH B KYPCe TOAEMUK M AMCKYCCHIL,
LUPKYAMPOBABLIMX He TOABKO B AarecTaHe, HO 1 32 €I0 IIPEACAAMI.

B 1919 r. Hasup aa-Aypruan 6b1a BEIHYSKACH IIpepBaTh obydenue. [ Tocae paspyiienns ceae-
i Aypruan n [Tapaya mporreanmmn Tam AGHUKMHCKUMI BOTICKAMI OH IIEPECEAMACS B AOM
CBOETL JKEHBI B ¢. Tapku, rAe yerponacst paboTats IOMOIIHUKOM nmama (6Y0yHOM) B MECTHYIO
meders. OAHAKO €ro MHTEAACKTYaAbHbIE IIOUCKY He IIPEKPATUANCH.

Asaayarsie ropst XIX B. 03HAMEHOBAAMCH KPUTHKOM CYPUIUCKMUX IIPAKTUK T. H. pedopmaTopa-
M. B ocobeHHOCTI OHM OCYIKAAAN HIOCEIeHMe MOTHA wutelixo8 (3uilapamy-a-ky6yp) cybusamu,
IIOCACAYIOIIUTL 111ABAcCyAb Y AYXOBHYIO CBSI3b MEXKAY MHOPUOOM Y HACTABHUKOM VAV UUCTLXOM
(pabuma). Pasymeercss, MHOIME AATECTAHCKME MHTEAACKTYAABL CTAAN YACTBIO ITUX IIOACMIUK
n criopo. Hasup ap-Aypruan Toske BCTYIMA B AMCKYCCHIO, HAIIMCAB CBOE IIEPBOE COYMHEHME
«an-Papsrp ac-capur». OHO 65140 Hepernmcano ero orgom Huxka-Myxammapsom 8 1924 1.

B «an-®apsxp ac-capmr» Hasup ap-Ayprian pe3ro KpuTuxyer pehopmMaTopoB, B JaCTHOCTH
Msxaman ap-Amma aa-Adramm (1839—1897), Myxammapa A6po (1849—1905), Myxammapa Pupa
(1856—1935) n ux mocaeposaresen B Aarecrane, B ocobennoctn Aan Kasepa (1878—1943),
KOTOPOTO OH Ha3BaA PaCIIpoCTpaHuTeAem caradurckmx naen B Aarecrane. [ IpumedareasHo, 910
Aan Kastes He ocTasua mocae cebst cem AU COYIMHEHMI ¢ KPUTUKOM YKASAHHBIX CYPUIACKIUX
mpakTuk. O6 3rom Hasup ap-Aypruan Hammcaa co caoB HaxutbanOutickozo wetixa Aav Xaasxu
aA-AKyIIM, KOTOPBIVA BO BPEMSI CBOMX MHOTOYUCAEHHBIX IIPOIIOBEAEN B AATECTAHCKMX CEAEHMUSIX
HEOAHOKPATHO HasbiBas Aan Kasiesa epermkom n Kputukom cydusma.

Kpurnka Hasmpa, pasymeercst, cBsI13aHa O CKEITUYECKUM OTHOIIIEHUEM K cyPuamy B pedpop-
MATOPCKOM CPeAe M MHTEPIIPEeTALMel MHOTMX CYPUICKMUX MIPAKTUK KaK WUpKd. B coanaeHmnn
Hasup aa-Ayprian 060CHOBBIBACT ACTUTUMHOCTD TAKMUX CYPUICKMUX IIPAKTUK, KAK AYXOBHASI
cBs13b ¢ wetixom (pabuma), AyXOBHasI CBSI3b C IIPOPOKOM MyXaMMaAOM TIOCPEACTBOM ulelixa

2. 3amecTnTeAb MMama MedeTn ¢. Ayprean.

3. Manac aa-Lypakapu. Kudaita aa-mypup ¢pu rapuka ar-rasxma. Kasaus: Tunorpadus nHacaepunxos Yuproson, 1904,
c.248-252.

4. O cBonx yunreasx ap-Aypriuan coobrgaer B aprobuorpaduueckom counsernn «Tapaarmum ‘yaama’ ap-Aarncrarmitrinm. Cm.
HIDKE.
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(mabaccyr), moapba K Assaxy HOCPEACTBOM IIPABEAHMKOB MAN IIpopoka Myxammana (ucmuzaca),
a TAK>Ke MOCEIEHNE MOTMA ITPOPOKa MyXammana, CBSITBIX 1 TpaBeAHUKOB (3utiapa ar-Kkyoyp)’.

OrmcaHHOe COYMHEHME He TIOAYIMAO IIMPOKOTO PACIIPOCTPaHeHMs B AarectaHe, OHO COXpa-
HMAOCH B €AMHCTBEHHOM CIUCKE. BeposTHO, OHO GBIAO aAPECOBAHO IIMPOKOMY KPYTY UUTATEACTL.
[TprmepHO B 5TO >Ke Bpemsi IIOAOOHBIE COIMHEHMS € ATIOAOTETUKOM CYPUMUCKMUX ITPAKTUK IIUCAAT
KPYIIHbIE AareCTaHCKMe Hakimbananickue weixu Xacan aa-Kaxu (1852—1937) u Myxammag
an-Ma‘cybu (1872—1942). Dru aa wierixa Gpian aBTopuTeTHRIMI CpeAr cydues B Aarectane,
[O3TOMY MX paboTsl ObIaM GoAee BOCTpeOOBAHBL y ayAUTOPUH, Yem counHeHnne Hasupa Ha Ty
>Ke Temy. Bo-miepBbIx, OH ObIA MAaALIIe 1 MeHee u3BecTeH B Aarecrane, a BO-BTOPBIX, He ObIA
CYPUICKMUM ULELXOM.

TPAHC®OPMAILIMSA B3IJISI/IOB

ACAYIOLIMIA TTO XPOHOAOIMN UCTOYHNUK, OTPAKAIOIINUIA IOCTEIICHHO 3aPOSKAAIOIIMUIACS

y Hasupa aa-Aypruan narepec Kk pepopmMaToOpcKmnm MAESM, — ero mucbmo K Aan Ka-

s1eBY®, KOTOPOTO ‘@AM PE3KO KPUTHUKOBAA B CBOEM IIEPBOM counHeHmn «ar-Paaskp ac-
caamr». B imebme ot 1925 1. ap-Aypruam Hanrpasaset KasieBy psia BOIpocos ¢ Ipocs6oit AaTh Ha
HIX 0OOCHOBaHHBIV C IIPABOBOT TOUKM 3peHnst 0TBeT. CAOKHOCTD 1 HAIIOAHEHHOCTb COYMHEHMS
«an-Pap>Kp ac-CapMK» He OCTABASICT COMHEHMIL B TOM, 9TO aA-Ayprian He MOT He 3HATh OTBETOB
Ha 5TH BOIIPOChL. OAHAKO ‘@AUMA UHTEPECOBAAN HE CTOABKO CAMI OTBETBI, CKOABKO MCIIOAB3Y-
emast KasieBbIM LIeIb PasMBIIIACHUS M aPIYMEHTALIMUN, UCTOYHNUKI 1 METOABI, HA KOTOPbIE OH
OIIMPAETCS AASL ITPABOBOTO OOOCHOBAHML

3aAaHHBIE BOIIPOCH! OBIAT CBSI3aHBI C CAMBIMM PasHbIMM ObaacTsimn 3HaHMS. HexoTopsie
M3 HUX HOCMAW BIIOAHE MOAEPHBIV XapaKkTep: HAIPUMED, MOSKHO AM BOCIIPOU3BOAUTD 3aIIUCh
urenns Kopana Ha rpammodore. Apyrine MOSKHO OXapaKTepu30BaTh Kak bosee KaacCHIecKkue
AAST UCAAMCKOM MHTEAACKTYAABHOM TPAAMLUM: HAIIPUMED, ITIOKPBIAM BOABI BcemmpHOro mororna
BCE 3€MAM ITAAHETHI MAY TOABKO MX 9aCTh. TaKsKe OH CIIPAIIUBAA O AOCTOBEPHOCTHU HEKOTOPBIX
XaducoB, B TOM 9mcAe Xaduca o 3aTOYEHHOM B Tielgepe Maxau 1 corpoBoskAaroigem ero dabam
ar-apd. Ha Bce 3 Bormpocsr Haszmp ap-Ayprian 1moaydma OTBEThI: HEKOTOPBIE M3 HUX BECh-
Ma 00bEeMHBIE — OHM BKAIOYAIOT B CeOsI CCBIAKM HA PA3AMYHBIX IIPABOBEAOB U ‘@AuMob; Apyrme
OIPaHMYMBAIOTCSI HECKOABKMMM HPasami M BBIBOASITCSI HA OCHOBE PALJMIOHAABHBIX 3aKAIOUCHMI
Aan KasteBa, KOTOPBIN OIIMPAACS] HA €CTECTBEHHO-HAYIHbIE 3HAHMSL. TaK, OH IMILIET, YTO BCS
BOAQ MMPA HE MOSKET 3aTOINUTH ITAAHETY LJEAMKOM, IIOCKOABKY €€ OBIAO OBl HEAOCTATOUHO AASI
a1oro’. B orserax Aan Kasies pyKoBOACTBOBaACS He TOABKO COOCTBEHHBIMM PAUOHAABHBIMMU
CY>KAEHUAMM, HO M 3aKAIOIEHUAMU ‘AAUMOB — TPEACTABUTEAET APDYIUX MA3Xa0006, TOMUMO
waguumckozo.

HeopaAnHapHOCTS IIOAYICHHBIX OTBETOB, BEPOSITHO, IIOAOTpeaa nuTepec Hasmpa ap-Ayprnan
K boAee rAyOOKOMY 3HAKOMCTBY C COYMHEHMSIMU, KOTOPBIe OH KpuTnkosaa panee. 06 sTom
CBUAETEABCTBYIOT CCHIAKM HA HMUX M LUTATHI B boAee MO3AHMX paborax n mepermckax. Caepyer
OTMETUTB, UTO AATECTAHCKUE ‘AAUMDL AAYKE B PAHHUIA COBETCKMI IIEPUOA HE CYIJECTBOBAAN B Ba-
KYyMe, OHU MMEAM AOCTYII K OBLIMPHON AUTEPATYPE M XOPOIIO ee 3Haau. [ 1o bosee mO3AHMUM

5. Hasup 6. Myxamman, ap-Ayprian. Aa-Qapsxp ac-capnx Gpu paps ‘ara MyHKapu ar-Baca’mT Ba-a-Xasapuk. Pyxormcs. Qona Boc-
tounbix pykonmceit Mucrturyra MAD AOUL] PAH (panee: DBP MINAD), ODMC, om. 1, Ne 316, 56 a.
6. Borrpocsr Hasmpa aa-Ayprian coxpamanck B AndHov Koasekymnn Vabsica Kasiesa B Maxaukaae (1962 r.p.), Aokyment Ne 228.

Ortsersr Aan Kasiesa 6b1am nepermcanst pykont Hasupa ap-Aypruan u xpanarcs B koasekyun MHcTnuTyTa neropun B Ma-
xauxaae. OBP MMAD, OMC, ommmes 1, Ne 90, a. 280a—287a.

7. DBP MIMAD, DMC, ormmen 1, Ne 90, . 2806—281a.
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counHenmnsam Hasmupa ap-Ayprnan 04eBUAHO, 9TO OH GbIA IIPEKPACHO 3HAKOM C MAPCUPOM «an-
Manap» Myxammapa AGAO, MMEA IPEACTABAEHWSI O AUCIIYTE C MaTepuasmucTamm («ap-Papp asa
ap-Aaxpuiiniy) Askamaa ap-AmHa aa-Adranm, Taxoke oH HepeAKo yntuposaa Lnxab ay-Anna
Mapaskann (1818—1889), B yactHocT «Hasypar as-xax», «Baduitar as-acasad».

XAZIMCBI U UKTUXATL

asup apA-Aypruan 3ameTuA, YTO aBTOPHI MHOTWMX YIIOMSHYTHIX BBIIIIE COUMHEHMI MUC-
IIOAB3YIOT T. H. PALIMOHAABHBIN IIOAXOA, TO €CTb B IIEPBYIO O4€PEAb OHM ODpaIgaroTCs
x Kopany n xaducam, a AMIIb TOCA€ STOTO — K CYIJECTBYIOIIMM 3aKAIOYCHWSIM ‘AAU-
M0GB. Bo3obHOBACHME MHTepeca K XdJUCaM CTAAO OAHOV M3 SIPKUX YePT HOBOV TPAAMIIUM HAYAAA
XIX B. y MyCyABMAHCKMX MHTEAACKTYAAOB Kak Ha banskaem Bocroke, B yactrHOCTN B Ernire, Taxk
n B Yparo-IToBoaskpe. B AarecTaHCKOT MHTEAACKTYAABHOM TPAAMLIUIA YKAZAHHOTO IIEPUOAA 1 Pa-
Hee ‘aAuUMbL He IIPOSIBASIAT OOABIIIOTO MHTepeca K Xaducam. PasymeeTcs, B IpOrpammy AarecTaH-
CKMX y4eOHbIX 3aBEACHMI BXOAMAO HEKOTOPOE YMCAO TEKCTOB I10 XAJUCAM, HO CAMOCTOSITCABHbIE
COYMHEeHMsI Ha 3Ty Temy B Aarectane He coctasasanck ¢ nepsont rpern XVII s, (Lnxaanes, 2020).

K 1927 r. Hasup ap-Aypruan, mpopoaskasumii pabotats 6y0yHom B ¢. Tapku, cTaa M3BecTeH
B AarecTane Kaxk OOABIIIOVN CIIIMAAVCT B 00AACTH Xa0UCOB. DTO IIOCAYSKUAO IIPUIUHOM AAS ITO-
AEMUKM ¢ Kadu 3TOTO 3Ke ceaeHnst Myxammapaom at-Typryan — coxpaHmaack ux mnepenmckad,
Kadu obparmacst k Hasupy ap-Aypruan ¢ mpocsb0m AaTh 3aKAIOUEHME OTHOCUTEABHO AOCTO-
BEPHOCTM OAHOTO 13 Xa0ucob. B cBoro ouepeas, ‘@AuM OTBETIA, YTO HAIIIEA YIIOMSIHYTBINA Xa0UC
B HEKOTOPBIX COOPHMKAX 1 IIOCMOTPEA UCCACAOBAHWS UCHAOA, B KOTOPBIX YICHBIE — B MX UICAE
6514 yromstayT 1 M6u Tarimms (1263—1328) — nHatuan caaboe 3BeHO Cpean MePeAaTINKOB.
Aaaee mocaepoBasa AMcKyccns mmeHHO 00 yromsanyrom Mo Tanmmn: Myxamman at-Typryan
BBIPA3MA COMHEHME B TOM, UTO CTOUT IIPUOEraTh K 3aKAIOYCHMSIM ITOTO YIEHOIO, IIOCKOABKY OH
CUMTAACS] <IIOPULJAEMBIM CpeAr CYHHMUTOB» . Hasup aa-Ayprman otsetna, uto M6H Tarimums
MOT OBITH HE ITPaB B KAKMX-TO BOIIPOCAX, BEAD «HE OIIMOAIOTCSI AUIIID IIPOPOKIY, 1 YTO OH ObIA
BEAVKIM YYEHBIM, KOTOPBIV IIPUHEC MyCYABMAHAM GOABIIIE ITOAB3BL, YeM BpeAa. B rocaepyroren
repermcke xkadu ¢. Tapku IpoynTMpoBas HeraTUBHbIE 3aKAIOYCHMS PA3BAUIHBIX ‘AAUMOB 1 a-
Kkuxo6 06 Mb6u Tarimun, a Hasup ap-Aypruan, Haobopor, mpusea xBaseOHbIE JUTATHL 1 CTUXM
o Hem. [Toaemnrka poponskasacs ¢ 21 vosbpst 1927 r.mo 24 aexabps 1927 r., 3aTem onmoHeHTst
CTaAM AUCKYTHUPOBATH 00 udxxmuxade.

[ TpwmriTit K coraacuio o AO3BOACHHOCTM UOXMUXADA OILIIOHEHTAM HE YAAAOCH. DTO IIOCAYIKMAO
OAHOV 13 ITpranH, 110 Kotopon Hasmp as-Ayprmnan Harmcaa erge oaHo countenne «Aa-MarTmxap
Ba-T-TakAuA» B 1928 1. B Hem OH mipepcTaBma pasHble «YPOBHM» UOKMUXADA: HE3ABUCUMBIN AT
aBCOAIOTHBIN UDXKMUXAD; TACTUIHO HE3ABUCUMBIN UOXMUXAD, CBSI3aHHDIN C OAHMUM U3 YETBIPEX
Mazxab08 (ar-udxmuxad ar-mymaax ar-myHmacud ); uOXKmuxad B paMKax IPaBOBBIX HOPM
KOHKpeTHOro masxaba (udxmuxad ar-pamba). B stort pabore ap-Ayprman BEICTYIIMA C AIIOAOTE-
TUKO IIOCACAHMX ABYX «YpOBHEN» udxmuxada. OH Imcaa, 9T0 MOYKHO M HY>KHO IIEPECMOTPETh
HEKOTOPBIE OTPACA ITPaBa, ero BeTsu (ypy2), HO Hi B KOEM CAyIae HEAB3sI KACATHCSI OCHOB (YCYA).
«[Togemy MbI AOASKHBI CACAOBATH MHEHMIO YICHBIX, €CAM OHO IIPOTUBOPEIAT XAOUCAM, BEAb CAM
Mmam [adpun rosopma: “Ecam xaduc AOCTOBEPHBIN, TO ITO MOV MA3Xab, €CAM MOE PELIEHNE
IPOTUBOPEYNT XAOUCY, TO 51 OTKA3BIBAIOCH OT HETO M CAEAVIO Xaducy », — yrBepsraas Hasup

8. COopHas PyKOIMCH, BRAIOYAOIJas B ce0s coumMHeHMs «ar-VIASKTIXa) Ba-T-TakAuA>, Hagupa ap-Aypruan, oTseT Ha 310 COuM-
nerne Mycyda aa-AskyrryTn (0 KOTOPOTL peds MOMAeT HusKe), moaemuky Hasupa ¢ Mycydom aa-AskyHryTi 1 nmepenmceky
ap-Ayprman ¢ kagn em.: Tapxn. OBP MIMAD, OMC, om. 1, Ne 35a—354.

9. Myxaraba 6aitaa Hasup aa-Ayprman sa Myxamman ar-Tapryan. Pykormcs. @BP MINMAD, OMC, om. 1, Ne 354, 4. 2a—36.
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ap-Ayprmnan'®. Takum o6pasom, OH IUcaA, YTO MHOTHME YICHBIE IBITAIOTCS HAUTH PELISHNs 110
TEM VAV MHBIM ITPABOBBIM BOITPOCAM, 0OPAIJasICh K KHUTAM UMAMOB — OCHOBATEACT] IIPABOBBIX
koA (mazxaboB). VHoraa oHM OGHAPYIKMBAIOT TaM TOTOBBIE PELLEHMS, HO, KOTAQ He IIOAYIAeTCS,
ITBITAIOTCST HAMTM AaHAAOTUYHBIN IIPEACTABACHHOMY OTBET, YTO ABTOP CYMTACT HEIPaBuAbHBIM. OH
IIPUBOAUT IIPUMEPBI, KOTAA B PAMKAX TOTO WA MHOTO Md3Xa0d Y MMaMOB-OCHOBATEAETL He OBIAO
TOTOBOIO PELICHMS, U APYIUe yueHsle, Ipnberas K mpakTuke udxmuxada B pamkax masxaoa,
MUCCAEAOBAAV BHOBD BO3HMKAIOIJMUE BOIIPOCHI U CAMOCTOSITEALHO BLIHOCMAM COOTBETCTBYIOIIME
mpaBoBble 3akarodeHns (Qambor). Hasup ap-Ayprmnan, kaTeropudecku OTpuyast BO3MOSKHOCTD
a0COAIOTHOTO UdKmuxada, Tem He MeHee CIUTACT AOITYCTUMBIM IIPUOETraTh K HeMY B PaMKaXx TOTO
VAL MHOTO MA3Xabd, B CAYIae KOTAQ Y CAMUX UMAMOB He GBIAO TOTOBBIX PELLCHMIA.

Aanee oH IrprBeA cempb ITPUMEPOB IIPOTUBOPEUMIA B PUTYAABHOM IIPAKTUKE wuaduumolbu xa-
Hagumob, B paMKax KOTOPHBIX IIEPBbIE ACHCTBOBAAM, IIPOTHUBOpeya Xaducam. OAMH U3 ITpUMe-
POB CBA3aH C PUTYAABHBIM OMOBEHUEM: Y ULaduumob, €CAM IOCTOPOHHSIA SKEHIJMHA KOCHYAACh
MY>KUMHBI B COCTOSIHUM PUTYAABHOV YMCTOTBI, OMOBEHWME HapyIuaercs, a y Xxanadumob — Het
B COOTBETCTBUM C AOCTOBEpHBIM (apab. caxux) xaducom, nepepanssim ot Arirmm. Caepyromgue
ITPUMEPBI, TPUBOAMUMBIE aA-AyPIUAHY, TAKIKE CBA3aHBI C OCOOCHHOCTSIMYU PUTYAABHBIX ITPAKTUK:
HAITPUMEP, UTO ITPOU3HECEHME HAMEPEHNMS MYCYAbMaHMHA BCAYX — SKEAAHHOE ACVACTBUE VAV UTO
uTeHwme 11epBoit cypsl Kopana «aa-PaTtmxm» MMamMoMm B KasKAOM MOAUTBEHHOM Uukae (paxaare)
AOCTATOYHO AAS TEX, KTO MOAUTCS 32 HUM.

B 3aKAIO4MTEABHON YaCTV COUMHEHNSI, YTOOBI €T0 IIOHSIAM IIPABUABHO, 4 TAKSKE HE COYAM CTO-
POHHUKOM a0COAIOTHOTO udxmuxada u, Kak caeacTsue, dxxadudom, ap-Ayprnan rosopur: «To,
9TO ST HAIUCAA [B 3TOVL KHMTe], — 3TO He Te [MAen], ¢ KOTOPBIMM BBICTYIIAIOT [ASKaAuABL). M To, ato
sI HAIIUCAA M K YEMY IIPU3bIBAIO, TAKIKE HE CBSI3AHO C UX ACSIHMSIMI. 1O, 4TO 51 HAIMcaa, — 31O
HEKOTOPBIE IIPUMEPBI C PA3HBIMI MHEHWSIMM, C GoAee CABHON aprymeHTanmeit. M 3to mpumepst
uO>xkmuxada B HEKOTOPBIX YaCTHBIX (XaCC) BOITPOCax, O 4em s ToBopuA Bbime»! . Takum obpasom,
B 9TOM COYMHEHNUN aA-AyPIMAM PasAeAsieT HEKOTOPBIE MACH PeGOpPMATOPOB, KPUTUKOBABILIMX
CAEILYIO IIPUBEPSKEHHOCTD MA3XA0AM, HO Y BHICTYIIAET 34 UOXMUXA0 B YaCTHBIX IIPABOBBIX BOIIPO-
Cax, HECMOTPsI Ha TO YTO TPV STOM SIBASIETCSI JKECTKMUM IIPOTMUBHUKOM a0COAIOTHOTO UOXMUXada.

ITonemukA Hasura aa-Ayerunu ¢ Mycyoom An-/IXKYHTYTH

HTeAAeKTyaAbHOE ToAe B Aarectare kKoHUa XIX — mepsoit moaosuust XX BB. Xapax-

TEPU30BAAOCH OBICTPBIM PACIIPOCTPAHEHMEM COIMHEHNMI MECTHBIX ABTOPOB 1 He3a-

MEAAUTEABHOM peakynen Ha Hux. Taknm obpasom, ommcanHas Boie pabora Hasmpa
apA-Ayprnan nomnasa x I?lycyd)y an-AJKYHTYTH — ‘aAumy m3 c. ASKeHTyTal, allOAOTeTY MakAuda
M IpOTMBHUKY pedopmartopcrmnx uaen (Bobposankos n Ap., 2017, ¢. 168—205). Do upuseso
K 3aBSI3ABIIETICS TTPOAOAKUTEABHON AMCKYCCHI MEKAY yaerbimi, Mycyd aa-Asxyrrymi 17 ox-
Ts6pst 1928 1. Hatmcaa counnenne «as-Kasa ac-Caamna du Xacm Mappa as-MaskTixas Ba ByA-
SKy0 aT-TaKAMA», B KOTOPOM OOPYIIMA KPUTHKY Ha «'aKkamp Ba MASKMXAA», <OTKPBIB AOSKHOCTD
B3TASIAOBY aa-Aypruan'? Aa-ASKYHIYTU CIUTAA, YTO KaK sIBACHUE UIXKMUXAD AOTTYCTUM, HO OH
HEBBIIIOAHVM, IOCKOABKY B HACTOSIIUI MOMEHT MYOXmaxudo6 ¢ COOTBETCTBYIOIIMMI HABBIKA-
mn HeT: «OpHAKO B AaabHelIem 6oablie umamol (kaxk yersipe ocHoBaTeas mazxaba. — LI 111,
M. 1) me Gyper, Kak He BYyAET HUIETO IOAOOHOTO TOMY, 9TO OHM CO3AAAN, IIPUMEHSIST HE3aBUCH-

10. Hasup as-Ayprman. «Aa-Masxmuxap Ba-t-Takama». Pykommces Ha apabekom ssbike. DBP MNMAD, OMC, om. 1, Ne 35a, a. 166.

11. Tam ke, . 266.

12. Myeyd an-Asxyuryriii. «aa-Kapa ac-caama dm xacm Maaya ar-maTHXaA Ba BYAXY6 ar-Taxanpy. Pykomcs a apabekom
aspike. DBP MIMAD, OMC, orr. 1, Ne 356, . 16—3a.
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Mot (abeoarorusiit. — 1 11, W. U.) udxmuxad». Takske an-ARyHryTi 060CHOBBIBAET BASKHOCTD
M LEHHOCTD PA3AMIMI MEXKAY Ma3xabamu 1 BICTYIIAET [IPOTUB IIMPOKOIO UCIIOAb3OBAHMSI 3a-
KAIOUCHWMM, AAHHBIX YIEHBIMU U3 APYIMX IPABOBBIX MIKOA (margux). Erunerckux pedpopma-
TopoB AskamaayaamHa as-Adrann, Myxammapa Abao n Pammaa Puaa, aa-AskyHrymi camnraer
BIIABIIMMU B 3a0AYKACHME 11 OTKAOHUBIIIUMUCS, 2 CAMOTO aA-Ayprian obBuHseT B baxxabusme
M IIPUBEPYKEHHOCTI MHEHMUIO HEYECTUBLIEB.

Ora KpUTHKa He MOrAa octaThes b6e3 orsera Hasupa ap-Aypruan. On Hammcaa obpemuoe
counHeHme «arT-Ta‘AMK ar-Xamup aaa-A-KaBa ac-caAuA». B Hem oH yTBepskaaa, uto dpanarmaHas
IIPUBEPSKEHHOCTh Ma3Xabam pasoblyaeT MyCyABMAHCKYIO YMMY. B KadecTBe AOKa3aTeAbCTBA
OH IIPUBEA UCTOPUIECKHME IIPUMEPBL B yacTHOCTH, OH I11cas, 4TO IIOCACAOBATEAM BCEX YETHIPEX
Ma3xaboB COBEPIIAIOT MOAUTBY B MeKkKke 1 MeanHe OTACABHO APYT OT APYIa, IIPUYeM BCE M3 HUX
MOASITCSI CTPOTO 32 CBOMM MMaMOM, 6YATO 651 OHM MCIIOBEAYIOT pastble peanrmn'®. Ha sasaenne
ske aa-AskyrryTi o Baxxabusme Hasup orserna Tak: «B ncaame Her maszxaba, umenyemoro Bax-
xabumcxum. Te, KTO u3BecTeH IOA 3TM UMeHeM B Heaskae, caeayror xanbaantckomy masxaby.
M3BecTHO, 4TO OBIAA BPA>KAA MEIKAY ETMIITSIHAMM U SKnUTeAIMI HeAskaa, OAHAKO ImoAnTHIeCcKas,
a He peAnrno3Hast. BHagase ermirsiHe BO3ACP’KMBAACH OT BBICTYIIACHWS IIPOTUB CBOUX OpaTheBn
n3 Heaskaa, Toraa ux npasurean (py’aca) molam Ha XUTPOCTh, ITOOBI AOCTIUYD CBOMX IIOAUTH-
YeCKMX LJeAeTl: OHM Ha4aAM IIOHOCUTD 1 OOBMHATH B HeBepun mycyabman Heaskaa, yreepsraas,
91O Bee Baxxabumut nomapyT B Ap. Tem cambiM MM YAAAOCH BOBAEYD EIMIITSIH B BOTIHY IIPOTUB
mycyabmanam Heasraa. Koraa ABe cTOPOHBI BPasKAYIOT, OYEBUAHO, OHM HAUMHAIOT GOABLIIE APYT
Apyra ockopbAsTS 1 yHIKATE. [ 1o 3T0M Ipnumte Baxxalbump. M3BECTHDI CeMYAC KK HeIeCTMUBAL
rpymia... Te, KOro OTHOCAT K HeM, He CIUTAAM cebst mydxmaxudamu M He BBICTYIIAAM 33 abco-
ATOTHBIN u0xmuxad. OHM IIPU3BIBAATL CACAOBATH AO3BOACHHOMY 1 OCTEPEraThCs 3aIIPETHOTO.
Myxammanp, 6. A6 as-Baxxab caeposan mazxaby Axmapa 6. Xarnbasa. Bmecre ¢ Tem oH oTpunaa
ACTUTMMHOCTD IIOCEIJEHMS MOITA, COTPOBOYKAAEMOTO PUTYAAAMM, KOTOPBIE IIPOTUBOPEYAT IIIa-
puaTy, HO He 3aIIpelyaa rnocewyars ux (3uilapa) mpu yCAOBUM CODAIOACHNMS HOPM IIapuaTa. DTo
M €CTh TO IIPECTYIIACHNE, KOTOPOE BMEHSIOT eMy Atoam» !4, B sakarouenne Hasup aa-Aypruan
peanaraet Mycydy ap-AxyHryTi oGpatiThes K paboTam TaTapekoro yueroro Pusst Gaxperan-
Ha (1859—1936): oHM coaepIKAT CXOAHDBIE HAPPATUBBI, HO TIPU ITOM, IO MHEHMIO aA-Ayprian,
Goaee TOUHDI 1 GECIIPUCTPACTHDI, YeM COYMHEHMSI MEKKAHCKOIO YYeHOTo 3arHa AaxaaHa, Ha
KOTOPOTO CCHIAACTCSI AA-ASKYHIYTHU B CBOEi KpuTHKe Baxxabumob.

B stBape 1929 1. Mycyd aa-Askyurymn Osia apecroBan opraHamm OITIY, oOBuren B anTn-
COBETCKOM A@SITEABHOCTH 1 PACCTPEASIH.

HUcTorua v BUOrrPA®UY

aK OTMEYaAOCh BO BBEACHNUM, PACIIPOCTPAHEHME OMOrpadmIecKmnX M UCTOPUICCKUX CO-

I< IMHEeHM BO BTOpon noaosmHe XIX — magase XX B. B Aarecrane GbIAO CBSI3aHO € OCO-
OGEHHBIM BHMMAHMUEM K HUM VICHBIX, IIPUACPKUBAIOIUXCST PePOPMATOPCKIX BITASIAOB.

AAst mcTopryecknx paboT, HAMMCAHHBIX AATeCTAHCKUMU yaeHBIMIM A0 XIX B., Obira XapakTepHa
OIIVCATEABHOCTH C SIBHO BBIPAYKCHHOM TEHACHIMO3HOCTHIO M3A0XKeHMsL. B yacTHOCTH, aBTOPHI
PAHHMUX UCTOPUYECKUX XPOHMUK IIOBECTBOBAAM O IIOBCEMECTHOM EAMHOBPEMEHHOM ITObeAe ncaama
Ha Bocrounom Kaekasze anbo ske 0 cakpasbHOCTI POAOB IIPABUTEAET MECTHBIX IIOAUTUIECKMUX

o6pasoBaHm71, CBA3BIBAST UX ITPOMUCXOPKACHME C IIPOPOKOM MYXS.MMQ.,A,OM. HPTA OTOM AASL TAKUX

13. Hasup aa-Ayprman. «At-Ta‘ ank aa-xamup asa-A-Kasa ac-capup». Pyrormces Ha apabekom sispike. QBP MMAD, OMC, or. 1,
Ne 35z,
14. Tam ke, a. 326—336.
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pabor He 6b1Aa XapaKTepHA UCTOPUYECKAsl TOYHOCTD, TAKSKE B HUX IIPAKTUIECKM OTCYTCTBOBAAA
xponoaorus cobsrrmit (nxcanaos m Ap., 1993; moppobree 0 MOAXOAAX K HAIIMCAHWUIO UCTOPUI
cm: Mycaes, Maromeaxanos, 2012, ¢. 92—99). AarecTasckime MCTOPUKI PACCMATPUBAEMOTO I1e-
PHMOA3, KaK IIPABMUAO, He PabOTaAM C IIMCbMEHHBIMM UCTOYHUKAMM, AOILICAIIMMM AO HIUX, AUOO
K€ KOMITMAMPOBAAN B CBOUX TPYAAx boaee paHHMe counHenms 6e3 kpurndeckoro anasmsa (Mn-

Hopexui, 1998, ¢. 64—065).

cropuaeckne coanuenms pepopmaTopoB, HAIIPOTUB, OTAMYAET OOACE KPUTUIECKII IOAXOA
K OCBeIJeHMIO cOObITni, brorpadmit. OHM 9aCTO CCHIAAACH HA PAOOTHI aPabCKMUX M TYPELIKMX
MUCTOPUKOB M MCIOAB30BAAW IIMPOKMUIL KPYT UCTOYHMKOB: ITUChMA, AOKYMEHTSHI 1 brorpadumn.
[Tpn aTom pedopMaTOPbI KPUTUIECKN MX aHAAUZUPOBAAN, OIIPOBEPrasi MAW YTOUHSI TE UCTO-
pHUecKue CBeACHNMS, KOTOPble OBIAM HAIIMCAHbI AarecTaHamn paree. B vacraoctn, Aan Kases,
Asxamasyaans an-Tapabyaarn n Hasup ap-Ayprian crasuan moa COMHEHMe YCTOSBIIMECS B Cpe-
A€ AATeCTAHCKUX YICHBIX-OOTOCAOBOB PAHHETO IEPUOAA IIPEACTABACHUS O €AMHOBPEMEHHOM
ncaammsagun AarecTaHa MAM CAKPAABHOCTY MECTHBIX AMHACTHUI. O4eBUAHO, YTO ITOT HOBBIN
KPUTHIECKUI IOAXOA K M3YIEHMIO UCTOPUY ObIA OOYCAOBACH PACIIPOCTPAHEHMEM OCMAHCKOM
MUCTOPUYECKOVL AUTEPATYPBL, KOTOPas B HadaAe XX B. CTaAd aKTMBHO IOCTYIIATh B AarectaH. DTo
HIOATBEPIKAAETCS [T PAOOTE C YACTHBIMM 11 MEIETHBIMI KOAACKLIMSIMM, B 0cobeHHOCTH B K-
vom Aarecrane (Umnaesckas, 2023).

B ncropuueckom skaupe paboras n Hasmp ap-Ayprman. B counnenmun «Hysxar aa-asxan ¢u
Tapapkum yaama’ Aarmcrany («Ycaapa ymoB o 6uorpadmsim parecranckux ya€Hsix») (ILnxca-
MAOB 1 AP., 2012) aBTOp, IIPUBOASI MCTOPUIECKIE CBEACHI O welixe ABy Mycanme, yriomnaaer,
9TO OH COCTABMA UCTOPHUIECKOe counHerne «Mmp’at as-zaman dpu ta’pux Aarecran» («3epraso
BpemeHn B uctopun Aarecrana»)!'’, KOTOpoe K HACTOSIIEMY BpEMEHM HE HAAEHO.

B counnenmn «Hysxar as-asxan ¢u tapapskmum yaama’ Aarmcran», sageprnensom B 1931 1,
OCBEIJAEeTCsT MHTEAAEKTYAABHOE HacAeAme Boaee 9em ABYXCOT AarecTaHckmx yaeHsix ¢ XI — Ha-
gana XX B. Buorpadmm pacrioA0>kKeHsI B XPOHOAOIMIECKOM IIOPSIAKE: OHM HAYMHAIOTCS C PAHHUX
‘arumoB X1 B. 1 AOXOAST AO coBpemeHHMKOB Hasmpa aa-Ayprmuan. AHaAM3 COIMHEHNMST TIOKA3bI-
BaeT, 9TO MHPOPMALNST O ACPOEHTCKIMX YICHBIX PAHHETO IIeproAa ObIAd 3aMMCTBOBAHA aBTOPOM
n3 coamuermns A6y Baxpa Myxammana ap-Aapbaran (ym. B 1145) «Pavixan aa-xaxa'mk Ba Gycran
ap-pakanr»!’. HecmoTpst Ha TO 9TO aa-Ayprian He CChIA2ETCS HA HETo, MHGOPMALMSL O HEKO-
TOPBIX yIeHBIX AepOeHTa, M3A0SKEHHASI MM, HE MOTAA OBITH IIOAYEPITHYTA 13 MHBIX MCTOIHUKOB.
MccaepoBaTean yrke OTMEUaAN, 9TO aA-AypIvAn 3HAA 3TO COUMHEHME, XpaHMBIneecs B ¢. [an-
IIMMa B €AMHCTBEHHOM CIIVCKE, €IJe A0 TOTO, KaK OHO 11onas0 B QOHA BOCTOYHBIX PYKOIIMCEN
MuctnryTa ncropun, apxeosormnn u staorpadun 8 1948 r.

B xonTekcre obpargennst Hasnpa ap-Aypruan k countennio «ParixaH as-xaka' MK» MHTEpec-
HO €TO IIPeACTaBACHNE O AarecTaHe KaKk O GAMHOM MHTEAACKTYaABHOM ITPOCTPAHCTBE. Bo Bpemst
skm3Hn AGy Bakpa ap-Aapbasam He CYIJECTBOBAAO €AMHOTO IIOHSTHS «AarecTan», mo3aTomy
B er0 paboTe OHO He mcIoAb3yeTcst. Boaee Toro, mpn ap-Aapbaran obaacts Aepbent (man bab
ar-A66ab) canrasach ceBepHOU IPOBUHLIMEN XasndaTa, HECMOTPsI Ha GaKTUYECKYIO HE3ABUCH-

15. Hasup aa-Aypruan. Hysxar aa-asxan ¢u tapaaxum ‘yaama' Aarvcran. Pykormes Ha apabekom sspike. BOP MNAD, OMC,
om. 1, Ne 95, a. 76.

16. Coraacno parecranckon Tpasnynn XVII—XIX BB. TepMUHOM, IIEPEBOAMMBIM KaK "aAnM, 0603HAYAAM BCEX, KTO M3YYar My-
CYABMAHCKME HAYKN, GBLA TPAMOTHDIM, 3AHIMAACS IIPEIIOAABAHMEM. DTO BUAHO IO MHOTOUMCACHHBIM AOKYMEHTAM, IAMSIT-
HBIM 3aIIMUCSAM, OTACABHBIM VICTOPVI‘ICCKMM XPOHTAKQM " KOAO(l)OHaM pyKOHTACeIZ. Halﬂ/lp aA—AypI‘TAAT/I HpeAj\O)KVlA MHY}O
KAACCUPUKALIUIO: HAPSIAY C TPAAMLUOHHBIM OOO3HAYCHMEM "aAMM TI0 OTHOLIEHMIO K HEKOTOPBIM YYE€HBIM OH MCIIOAB30BAA
CAOBO «MYXaKKMUK». OHO 3HAYNT, YTO OIMCHIBAEMBITL IEPOL HE TOABKO ObIA 06Pa3OBAHHBIM YEAOBEKOM, HO 1 OCTABUA TPYABL
B TOV MAM MHOVM 0bAaCTI.

17. AGy Baxkp Myxammay 6. aa-Qapassk ap-Aapbauan. Parixan ar-xaka'mk Ba 6ycran aa-paka’mk. OBP MMAD, @. 14, Ne 2191.
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MOCTD OT HeTO — 00 3TOM CBUAETEABCTBYET COUMHEeHMe, HarmmcanHoe Aby-a-Xacanom aa-Arr‘apu
(ym. B 936) «ITocaanme skureasim norpanmnyson obaactm bab aa-A6sab» (aa-Amr‘apn, 1992).
AA-Aypruan ke o3araaBaMBaeT cBoe coumHeHne «Ycaapa YMOB B Guorpadumsix AarecTaHCKUX
VYCHBIX» M BKAIOYAET B HETO OTACABHYIO TAABY II0A HaspaHmem «bab aa-Ab6Bab, ropoa Aepbena
n ero yuenbie». OY4EBUAHO, 4TO B IIPEACTABACHMM aA-Ayprian AarecTal MMeA YeTKMe IPAHMLbL,
B KOTOpBIe BXOAUMA 1 AepbeHT X—XI BB, MMEHHO IIO3TOMY OH CIEA AATECTAHIJAMM Y TEX VICHBIX,
KOTOPBIE SKMUAM Tam. TaKksKe B UMCAO AATECTAHCKMX YYEHBIX OH BKAIOYMA GOTOCAOBOB, KOTOPBIE
repeceanancs B Aarectas ms crpat banskaero BocToka, B 9aCTHOCTH EPCUACKMX YIEHBIX, TIepe-
ceamsmxcs B AepOeHT, a Takske MIOXOPOHEHHOTO B XYH3axe PACIPOCTpaHuUTeAs ncaama Ay
Mycanma n ioxoporerHoro B Kymyxe fiemerckoro yueroro Axmapa aa-Mamarm, Taroxe Hasup
ap-Aypruan mpeactasua B pabore Guorpadmn ‘aaumol, mponcxosKACHME KOTOPBIX OH CUMUTAA
AATeCTAHCKMUM, B 4aCTHOCTH Oborocaosa n3 3oaoront Opasr Caap ap-Anna Cyaerimana as-Aaxsn.

[Tomnmo ocHoOBHOTO TekcTa counuenns «Hysxar as-asxaH» cOXpaHMAOCH HECKOABKO €rO
YEePHOBBIX BAPUAHTOB. TaK, OAMH QparmeHT yepHOBUKA XpaHuTcs B Onbanorexe AGAypaxmana
Kasuesa (ym. B 1942) B c. Huoxkemi Askenryran, B Hem Hasup mpusea Gnorpadmn Hekoto-
poix Aarectanckux yaeHsix XVIII B8, Apyrom uepHOBUK 9TOrO COUMHEHMS XPAHUTCS B apXUBE
Myxammap-Canpa Canposa’®. TTpumedaTeAbHO, 4TO TIOCACAHMIA BAPUAHT 3HAYUTEABHO OTAMYA-
©TCs1 OT UTOTOBOM BEPCUU M ITO3BOASIET AaTuposats counterne 1931 r. Tax, B oAHOM 13 gepHO-
BUKOB aBTOP IIPUBOANUT CBEACHMSI O HECKOABKMX TATAPCKMX YIEHBIX, KOTOPBIE XX1AM B Aarecra-
ne. Onmceisast 6norpaduio baszura Xanpyaanua (o Hem cm: Munrayaans, Munsaaees, 2007,
c. 240—251) — opnoro u3 Hux, ap-Ayprman mumer: «B 1319 (1901—1902 r.) Bariasup Myaaa 6.
Xaripyasa mpuexaa B AarecTaH, rAe 0O60CHOBAACS B I. AHKM U CTaA UMAMOM VI MYA33UHOM AAST
TaTap u KasaHyes — >KuTeaei 3toro ropoaa. Certuac ske, B 1349 (1930—1931 r.), o erge skms
u sxmuBeT B T. Amxkn (Maxaukasa) BmecTe co coen cembein»?,

A100OIIBITHO, UTO B 3TOM YEPHOBIMKE €CTh Grorpadmm yIeHbIX, KOTOPbIe He BOILIAN B UTOTOBBIN
BapPUAHT COYMHEHN, TAKOKE aA-AyPIVAY IPUBOANUT B HEM KPUTHUUECKUE 3aMEUAHNS B X aApec.
Hampumep, B otHOIIeHMN yyeHoro ['asanyda aa-I'yoaann Hasup mumer: «On npuaepskmBaacs
($aHATUYIHBIX B3TASIAOB, ObIA 3AKOCHEBIIIMM B CBOMX yoeskaeHNM:IX... OH He 3aBepIuma oOpa3oBaHue,
MHaye OH CTaA Obl OAHOV U3 SKeMIysKuH cBoet snoxm»2!. B 6uorpadun Bassura Xaipyaanna
Hasup ormeuaer: «Bariazna Myasa 6. Xaripyasa He O4eHb MCKYCEH B apabCKOM SI3BIKE, OAHAKO
MU3BAEKAET MOAB3Y U3 TATAPCKMX KHT, HAIIMCAHHDIX Ha ero s13b1ke»*, TTpo cBOEero coBpeMeHHMKa,
KPYIIHOTO AArecTaHCKOTo yaeHoro Abycydpsaa Axaesa (1878—1931) Hazup ap-Aypruan roso-
put: «OH Harcas kaury “Ay‘a Mapxmy®?®, B KOTOPOTL €CTh MHOTOYUCAEHHAST AOSKb, O YEM 3HAET
HemaAo yueHsix. Ha 370 counHeHne Harmmcaa HeTaTUBHbIV OT3BIB TATAPCKUI YIeHbI Memana
aa-Tacripunckmit n onybankosaa ero B cBoeit rasete “Tepaskuman”. Ecan 6b1 AGycydpsin He mspan
3Ty KHUIY, 66140 661 XOpOIIo»*, OAHAKO B OCHOBHOT OTPEAAKTUPOBAHHEIN TekeT «Hysxar aa-
asxaH» apA-Aypruan He BKAIOUMA 3TW Omorpadmm, paBHO KaK M KPUTUIECKIE 3aMEYaH B aApec
APYIMX VICHBIX — OH AQA UM UCKAIOYUTEABHO ITOAOSKUTEABHBIE XapaKTePUCTUKN. [ IpakTndeckn

18. Orenepnyms 11 nxaanesa B . H. Askenryrait (cerrss6ps 2002 r.).

19. Hasup ap-Aypruan. Tapapskum ‘yaama’ ap-Aarucranmitiing. Pykonmcs Ha apabekom szbike. OBP MMAD, OMC, o, 5, Ne 509.
20. Hasup ap-Aypruan. Tapaaskum ‘yaama’ ap-Aarucranuiiiing, . 356—36a.

21. Tam sxe, . 556—56a.

22. Tam sxe, A. 356.

23. DTO COYMHEHME 1O OKKYABTHBIM IMPAKTUKAM, MArUK mceA U OyKB, K KOTOPbIM ITpuberaan cydpum AAsL ACIEHUST PA3AUYHOTO
poaa Goae3He, TPeAOXPAaHeHMS cebsl 1 APYTUX OT CrAasa, IOPYH, HAYIJEHWUI AJKMHHOB W LIIAMTAHOB.

24. Hazup ap-Ayprnan. Tapaaskum ‘yaama’ ap-Aarvcranmiiiing, A. 44a.
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BCE€ M3 HUX B M3AOKCHUN aA—,A,prVlAIA AOCTUTAM BBICOT B ap360}13b1‘1HbIX HAyKax, IIOCTUTAN UX
TOHKOCTU U OBIAU KPYIIHBIMM YICHBIMU.

BCPOHTHO, COACP>KAHME OCHOBHOTI'O TEKCTA M YCPHOBMKOB OTAMYIACTCS, IIOTOMY UTO ITOCACA-
HIME, Kak " pa3AMIHBIC BBIIIMCKNM IIO 6T/10I'p3q)T/1}IM AAreCTaHCKMX YICHDIX, 6n1AU ANAST ABTOPA AMIITb
BCIIOMOTATCADPHBIM MATCPUAAOM. OH MCITOAB30BAA MX AN cebs opn pa60Te HaA OCHOBHBIM TEK-
CTOM " IIOOTOMY AOITYCKAA KPUTUICCKME BbICKA3DIBAHMS B aAPEC HCKOTOPBIX YICHDIX. Bmecte
C TEM 3aBCPIICHHAS pa60Ta I—Ia:smpa, HAAO IIOAAraTh, 6p1Aa AAPpeCOBaHa IIMPOKOMY KPYTIy ImTa-
Teael. B aTom KoHTekcre 6M0rpac1>m/1 V4ICHBIX AOASKHBDI OBIAM HE TOABKO TIOCAY>KUTD MCTOYHMKOM
T/lH(l)OpMaI}T/lT/l AT €TO COBPEMCHHMKOB M IIOTOMKOB, HO M ITIOKA3aTb 06p336g MACAADPHBIX YYCHDIX,
CcTaTb HOAO6HI)IMT/1 KOTOPBIM AOASKHBI CTPEMUTDHCA BCE, KTO M3y4aCT MYCYADMAHCKME HAYKN.
B xumre <<Hy3X3T aA-asxaH» II0 3aAYMKE Hasmpa, OYEBMAHO, 6BIA TAKIKE T HaST/lAaTeAI)HBITZ 10~
CBIA K UUTATCASM.

3HAYMMOCTD PACCMATPUBAEMOTO COUMHEHMST AASI ATOV CTATBU TAKIKE COCTOUT B TOM, 4TO
Hasup ap-Aypruan BKAIOUMA B HETO YICHBIX CAMBIX PA3HBIX B3TASAOB: OH HE MCKAIOUMA U3 HETO
pedopmaTopoB, a HAO6OPOT, BEICOKO OLICHWMA UX TPYABL, IIOAOSKUTEABHO O0TO3BaAcs 00 V6w Tari-
MMM, BBICTYIIMA B 3a10UTY BaxxabumoB oT HAmapOK I;lycy(ba aA-ASKYHTYTHI, HATUCAA ¢ BOABIIIMM
IIMETETOM O AATECTAHCKMUX CYPUICKUX WX AX, OTMETUB BBICOKIIL YPOBEHD MX CBSITOCTH, 1 I10-
CBATMA MM CTUXHU. VIMEHHO 3TO U IIO3BOASIET HAM FOBOPUTH O IMOPUAHOCTY UAECHL M B3TASIAOB
camoro Hasupa ap-Ayprrnan. acTmdHO paspeas uAen HEKOTOPBIX AATECTAHCKUX pedopmaTopoB
B BOIIPOCAX TEOPUM MUCAAMCKOTO IIPaBa, OH IIPOAOASKAET C TAYOOKMM YBAXKEHMUEM OTHOCUTHCS
K cypm3My, KOTOPBIN 6bIA OOBEKTOM SKECTKOM KPUTUKI C X CTOPOHBL

3AKJIIOUYEHUE

1935 r. B konyge mecayga Pamadar Hasup ap-Ayprian OTIpaBUACS B CBOE POAHOE CEACHUE

Ayprean, atobs moceTns mormay orga Huka Myxammapa m mpountars Has zHent Kopam

Ha xaapOmiiize oH IIPOCTYAMACS, a BIIOCAGACTBIIM HE CMOT OIIPABUTHCS OT TSDKEAON 60oAe3HN
" BCKOpe CKOHYaACs B BospacTe 44 aet. Ero ByoBa pacripopaasa Gorarentinyro, o coobijeHmsIm
COBPEMEHHMKOB, KOAAEKIMIO €T0 PYKOIINCE — B HACTOSIMI MOMEHT OHWM BCTPEYAIOTCS B Pa3-
HBIX KaK Y4CTHBIX, TAK M TOCYAAPCTBEHHBIX KOAAeKIMsIX. Hexoropsie n3 counuennn Hasupa
aA-Aypruan A0 CUX IIOP He HAMACHBI UCCACAOBATEASIMIA.

[ToABOASI MTOT, CAAYET OTMETHUTB, YTO MHTEAACKTYAABHOE IToAe AarecTaHa B YKa3aHHbIN I1e-
PMOA OBIAO IIEPEITOAHEHO PA3AMIHBIMU UACSIMI U B3TASIAAMM, AMCKYCCUSIMI T TOPSTIMMI TTOAC-
muramn. Tem He MeHee OHO He OBIAO OMHAPHBIM, UTO IIOATBEPSKAAET OIMCaHHbIN Keric Hasmpa
aA-Ayprman. DTOT yIEHbIVI HUKOTAA He IPUINCASIA Ce0sT K Oxadudam, HO PasAeAsia MHOTHE MAEH
pedpopmaropos. OH InTaA MX COIMHEHNS, CCBIAAACS] HA HUX M IIMCAA B SKAHPAX, XaPAKTEPHBIX AAST
3TOTO HAIIPABACHAS ICAAMCKOT MBICAM. [ Tpr 3TOM OH OCTAaBAACS B paMKax CYPUICKOT TPAAULIUA
M IIPAKTUK M OTCTamMBaA MX aernTuMHOCTS. Keric Hasmupa aa-Ayprman ogeHs sIpoK, IIOCKOABKY €I0
MHTEAACKTYaABHOE HACACATE ACMOHCTPUPYET, KaK IIOCTEIICHHO TPAHCHOPMUPOBAATCH 11 AOTIOA-
HSIAVCH €TO COOCTBEHHBIE B3TASIABI M KAK HEKOTOPBIE 13 €r0 YOESKACHW, HAIIPOTUB, OCTABAAMUCD
HenzMmeHHBIMIU. OAHAKO OH eABa AU OBIA €AMHCTBEHHBIM YICHBIM B AarectaHe, MAen KOTOPOTO
HOCUAY TMOPUAHBIN XapakTep. MBI mpearioaaraem, 4To MOAOOHOE IIePeACTeHME PABAUIHBIX
MBICACTL 1 MCAAMCKUX TedeHMI 65140 Ooree dem XapakTepHO AAsT AarecTaHa YKa3aHHOTO IIEPHUOAA.
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“f1 CAEJIAIO TEBA YCIIEIITHBIM
MYCYJIbBMAHNHOM”: OHJIATH-

KOYYHMHTI B POCCHUA Cocun AuppeesHa
1 POPMHUPOBAHUE HOBOTO Paroauna
NCJIAMCKOTI'O BJIATOYECTHUA sofyaragozina@gmail.com

B amoti cmamve s paccmampuBaro mMycyrvManckuii onratin-xoyuunz 6 Poccuu, nvumasco
onpederumy, Kax KOHCmpyupyromcs HoBoie Heorubeparvroie cybvexmut. Paccmampubas
Ketic npoexma <«Tpurruonep» umama mockobexoit Memopuarvroii mewemu Ilamurs
Araymounoba, s Goiabrsio cneyuuieckue a3vikoBoie cmpamezuu, UCHOALIYeMbLe OAL
KoHcmpyupobarus obpaza «ycneutnozo /2apMOHULHOZO» MYCYAOMAHUHA. Dmom obpa3
CAYKUIM YEHMPArLHbIM MOMUBOM B DUCKYPCe MYCYADMANCKO20 KOYHUHzA. XOMA NpoeKm
6 nepByro ouepedo nanpabaen na purnarncoboe brazonoryuue, on npedcmabasem coboil
KOMNAEKCHYIO IMUHECKYI0 npozpammy, 20e Qunancobas cmaburvrocmo paccmampuba-
emcs kax ecmecmbBenroe caedcmbue brazouecmubozo noBederus. OHAANH-KOYHUHZ, OCHO-
Bannvui Ha npomecmanmcxom axmubucmckom amoce, oxazvibaemcs HoBvim cnocobom
BobBreuerus MyCyAbMAHCKOz0 CyOvekma — «HOBvIx» MOOePHUBUPOBAHHDIX MYCYAOMAH,
a maxxxe umama-koyia xax Ho6ozo muna peauzuo3nozo amopumema, — KoOmopotil co-
yemaem HeOAUDEPALDHLE UESHHOCTIU NPEONPUHUMAMEALCTNBA U CAMOTIOMOUL C UCAAM-
cxotl dobpodemervio. S 06¢cyxdar Heckorvko Qaxmopob, komopvie deraiom 3mom npo-
exm Becoma BocmpeboBarrvim cpedu coBpeMeHHbIX MYCYAbMAH, UCX00A U3 APZYMEHINA
KyAbmyprozo nompebarerus u y0obcmba cbemcxozo nepeBoda ucrama 6 pamxax zrobarv-
HOU HEOAUbEParvHOTL noBecmiku OHA.

Hmouesble cnoBa: coyuorozus ucrama, yudpobas anmponorozus, ucram 6 Poccuu,
Kubas peaueus, yudpoBoil ucram, Aaiu@-xoyuunea.

Codba AHppeeBHa
Paroauna

HAYYHBIN COTPYAHUK,

MuctnyT Boctokosepenmst PAH
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“I WILL MAKE YOU

A SUCCESSFUL MUSLIM”:

THE ROLE OF ONLINE COACHING

IN SHAPING NEOLIBERAL SOfya A. Ragozina
SUBJECTS IN RUSSIA sofyaragozina@gmail.com

In this paper, I consider Muslim online coaching in Russia, trying to determine how new neo-
liberal subjects are constructed. Considering the case of “Trillionaire” project by the imam of
Moscow’s Memorial Mosque Shamil Alyautdinov, lidentify specific linguistic strategies used to
construct an image of a “successful / harmonic” Muslim. This image serves as a central motif
in the discourse of Muslim coaching. While the project primarily focuses on financial well-
being, it is a comprebensive ethical program, where financial stability is viewed as a natural
consequence of pious bebavior. Online coaching based on Protestant activist ethos turns out
to be a new way to entrain the Muslim subject—the “new” modernized Muslims as well as
imam-coach as a new type of religious authority — that combines neo-
liberal values of entrepreneurship and self-help with Islamic virtue. |
Research Fellow, discuss several factO.rS that make this project highly m demand among
Institute of Oriental ~ CONtemporary Muslims based on cultural consumption argument and
Studies  the convenience of secular translation of Islam within the global neo-

liberal agenda.

Sofya A. Ragozina

Keywords: sociology of Islam, digital anthropology, Islam in Russia, living religion, digital
Islam, life-coaching.

fessional goals more successfully. Recently, however, life coaching — a form of psy-

chological training aimed at achieving harmony and self-confidence — has gained
enormous popularity. The trend is also evident in the religious sphere. Numerous coaching
projects incorporate secular values into religious discourses, a practice highly sought after by
active practitioners of various faiths. Furthermore, the mediatization of the religious sphere
has been instrumental in this shift: as coaches no longer need to interact with students in
person — blogs, webinars, and online courses dedicated to achieving success and harmony
within various religious frameworks are gaining prominence. How do secular and religious
values relate here? How does combining religious piety and secular efficiency within the Mus-
lim coaching project contribute to new interpretations of Islamic values? And the main ques-
tion is: What is the performative effect of media on the transformation of traditional Islamic
institutions?

r I Y he term coaching is often associated with business and practices of achieving pro-

In this paper, I examine the phenomenon of Muslim life coaches in Russia, a case study
that emerged during the rise of “coaching culture” in the early 2000s. Despite its prominence,
this trend has not been subject to in-depht study. By exploring the cyberspace of Muslim
coaching, this paper aims to investigate how neoliberal ethics are reinterpreted within the
[slamic context, shedding light on how Islamic values are transformed by being “embedded”
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in a neoliberal context. Is Muslim coaching a straightforward religious adaptation of a popular
secular practice, or does it present a unique form of constructing a new Muslim subjectivity?
Shamil and Zilia Alyautdinov, two prominent Russian Muslim coaches, translate neoliberal
business management practices into the language of Islam, thereby creating images of success-
ful Muslims. The thematic repertoire, specific linguistic strategies, and communicative patterns
(that I will consider further) suggest a comprehensive symbolic matrix for a Muslim neoliberal
project, which has the potential to create a new model of Muslim subject as well as challenge
traditional source of religious authority. To understand this phenomenon, I draw upon the
Protestantisation of non-Christian religions thesis and explore its compatibility with Islamic
tradition, focusing on how contemporary Islamic reformist discourse appropriates neoliberal
values. Furthermore, I engage with the concepts of secular translation (mainly in terms of Talal
Asad) and cultural consumption, which frames everyday religion in cyberspace. [ suggest that
the performative effect of online media, driven by specific communicative strategies, leads to
the construction of “new” Muslim subjects, combining religious piety and secular neoliberal
efficiency.

TRriLLIONER.LIFE: NEOLIBERAL ETHICS OF MuUsLIM COACHING

oaching is a phenomenon situated at the intersection of psychology, pedagogy,
leadership theory, and other fields, which aims to teach the achievement of any

goals. While cultural characteristics and their impact on coaching effectiveness
have been studied by specialists across disciplines, religious coaching remains less studied
despite its global popularity, particularly with large Christian and Muslim networks. The
origins of religious coaching can be traced back to American television evangelicals, whose
popularity peaked in the 1960s and 1970s. They promised their followers material, financial,
physical, and spiritual well-being. Many researchers have emphasized both the ideological
content of individual leaders or organizations and the institutional features of the movement,
highlighting the crucial role of the media component in the preaching of TV evangelists (for
example, Carrette, King, 2005).

The practice of televised sermons later spread to the Muslim world. For example, Egypt’s
Sheikh Metwalli al-Sha’rawi, through his weekly Friday broadcasts, became a prominent sym-
bol of Egyptian popular culture in the 1970s and 1980s. Today, a large number of Islamic
leaders turn to the format of televised sermons. A common thread among them is their at-
tempt to develop different models of “moderate” Islam — they appeal to the rhetoric of human
rights and freedoms, interfaith dialogue, and opposing the association of Islam with violence
(for example, Tariq Al-Suwaydan, a wealthy Kuwaiti businessman, entrepreneur, and Islamic
preacher). This niche is also being filled by women religious leaders, which in itself'is a kind of
marker of inclusion in the activist left-liberal discourse (such as Syrian humanitarian activist
Rufaida Al-Habash).

Regarding the promotion of personal well-being, the most famous figure in the Arab world
is the Egyptian activist Amr Khaled. Since the late 1990s, he has hosted highly popular televi-
sion programs on Egyptian satellite channels. Similar to other TV preachers, he advocates the
peaceful coexistence of Western and Muslim cultures and denounces extremism; however, he
also promotes individual activism and personal success. This case has been repeatedly analyzed
by anthropologists and Islamic scholars, demonstrating a variety of analytical optics can be
used to explain the phenomenon. Some interpretations view the “Amr Khaled phenomenon”

41



ISLAMOLOGY VOL13 } N°1 } 2024

as a political strategy employed by Salafi Muslim revivalists to focus on piety (Wise 2003, 103).
Additionally, several studies focus on regional perceptions of Amr Khaled. For example, Pandya
S. (2009) examines the impact of modernity, globalization, and new forms of media such as
televangelism, on the religious practices of educated Yemeni

Religious coaching, particularly Muslim coaching, is characterized by two key aspects: first-
ly, it involves the public acknowledgment of one’s religious identity and the corresponding
of oneself in public space according to that identity; secondly, it necessitates the framing of
coaching topics through a religious lens. Furthermore, such projects are usually revolve around
the coacher’s personal brand, rather than a collective effort. This fosters an image of the coach
as a model of personal development, achieved through their own work. In religious discourse,
this image is further interwind with the ideals of a righteous Muslim. This combination of the
secular and the religious significantly transforms and reinterprets the concept of religious
piety within the community formed around the coach.

The emergence of figures who simultaneously embrace their Islamic heritage and adopt
elements of neoliberal ethics raises new questions about the conceptual boundaries in study-
ing the contemporary Islamic tradition. How can we define the boundary between the secular
and the secular, especially when the secular is so readily translated into the religious sphere.
The discourse of religious coaching rearticulates the problem of the separation between tradi-
tion and modernity: Does religious coaching represent a modern interpretation of traditional
religious authority? How can we distinguish between Islam and New Age spiritualism? Fi-
nally, in the era of heightened online communication, how do we delineate between offline
and online dimensions? Ultimately, the most important question arises: is it even productive
to draw rigid boundaries when analyzing the multifaceted nature of religious coaching in
contemporary Islam?

In this paper, [ aim to examine the case of the two most popular Muslim coaches in the
Russian-speaking segment of social media — the married couple Shamil and Zilia Alyautdi-
nov. They draw attention for several reasons. Firstly, these figures represent a model for a new
Muslim subjects within neoliberal ethics. This case, originating from a non-Muslim majority
country, expands the scope of digital anthropology of Islam. It reveals how local issues in
Russia intertwine with a global, Western-oriented neoliberal agenda, echoing similar trends
observed in Muslim-majority countries. Secondly, this case explores the understudied medium
of neoliberal religious instructions, particulary within Islamic context. The reliance on social
media as a primary platform for promoting this religious coaching project introduces a novel
dimension to the research, prompting questions about the intersection of online and offline
spheres. Finally, Shamil Alyautdinov, in addition to his effective online presence as a coach,
holds a position of authority in the religious community as the imam of a prominent Moscow
mosques. Thus, this case exemplifies how new sources of authorities are emerging, blending
the traditional, or offline, role of a mosque imam with the modern persona of an online coach.
Below, I take a closer look at the Alyautdinovs’ Instagram accounts to identify their main
discursive strategies.

Shamil Alyautdinov was born in 1974 in Moscow. He received his religious education at
the International Islamic Academy and the Faculty of Islamic Law in Al-Azhar, Egypt. He was
appointed Imam of Moscow Memorial Mosque in 1997 and Deputy Mutfti of the DUM of the
Russian Federation for Religious Affairs in 2002; Head of the Scientific Theological Council of
the DUM of the Russian Federation since 2007. He is the author of numerous theological and
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popular works on Islam and the first theological translation of the Quran into Russian (pub-
lished in 2017). In 1999, he married Zilla Alyautdinova, and they have six children together.

Shamil Alyautdinov launched the coaching project, known as Trillionaire, in 2012. Accord-
ing to the official website,

the essence of the project lies not only in material wealth (as its name implies, but also in
gaining spiritual wealth, i.e., in becoming “vicar of God on earth,” as the Quran says. This is
achieved by leveraging the boundless opportunities offered to every man by the Creator. This is the
only project in the world that considers Muslim values (ayat from the Quran and the sayings of
the Prophet Mubammad) as a tool for spiritual, intellectual, physical, and material transformation
in life (Trillioner).

The Trillioner project offers paid educational products, primarly seminars and webinars.
In response to the COVID-19 pandemic, the focus has recently shifted towards online
offerings. As project’s name suggests — it primarily aims at achieve financial goals; however,
individual webinars address broader self-improvement goals. The main platform for promotion
is Instagram!, where the Trillioner.life account boasts 295,000 followers as of August 2021.
Since 2015-2016, Shamil Alyautdinov’s wife, Zilya, has joined the project, targeting a female
audience with seminars, webinars and consultations on women’s and family issues.

While Shamil Alyautdinov identifies
himself as the founder of Muslim coaching,
he consistently tris to distinguish between @ trillioner.ife

. . . “ . . . . Mockea
his religious and “secular” identities in his
promotional materials. For example, in a blurb
for an upcoming webinar, he writes:

What 1 give at seminars and webinars is not
religious knowledge (all religious I have
for free at umma.ru?), but my valuable life
experience as a father of many children,
as a self-sufficient individual (money has
worked for me since 2012), and as the au-
thor of books and materials that are read

and studied every month by approximately «MOPA BbIJIE3ATDb
1 million users from around the world (In- n3 NoOA3EME/NNDbBA
stagram, July 4, 2021). U CAOUTBCH B JINDT!»
The counselling presentation states: Working Wawuns, Asayraunon
on your problems or goals goes beyond the scope
of the imam’s work. At consultations, Shamil QVY - N

Alyautdinov acts not so much as an imam but as Hpasie: 4278
a psychotherapist, personal coach, trainer and siliieidiie ZRpaps el

mentor (Konsultatsiya imam za dengi). CpPOYHO NPUCOEANHANTECS.... ellé

CmMoTpeTb BCce KoMmeHTapum (83)

.. . 43
However, religious discourse regularly “per-
1 AauBapsa 2021 r.

meates the core of Alyautdinov’s coaching project
when examining his Instagram page. While he Picture 1. «It’s time to get out of the dungeon
uses the “trillioner.life” platform to promote his and take the elevator.

1. Website forbidden in Russian Federation.
2. Another major media project by Sh. Alyautdinov collects a large amount of religious material.
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[slamic projects (such as the release of new books), Alyautdinov often translate psychological
and managerial concepts commonly found in coaching discourse into Islamic language. Thus,
despite his efforts to distance himself from religious rhetoric, his background as an Islamic
theologian and imam is a key factor in the project’s popularity. The attempt to legitimize the
values of individual success — often associated with Western culture — within the framework
of traditional Islamic collectivism has gained appeal among Muslims. The quest to an answer
the question “how to be a Muslim today” in the face of new challenges and threats has evolved
into the broader inquiry of “how to be a successful Muslim,” reflecting a demand for a more
modernized version of everyday Islam. In the following, I examine the content of the “trillioner.
life” website to illustrate the phenomenon of the interpenetration of religious and coaching
discourses into each other.

As mentioned above, finances are a key topic on this blog. Topics such as subconscious
poverty and wealth, rules of saving, and similar subjects frequently appear. First of all, Alyaut-
dinov’s main argument that Islam encourages abundance and material prosperity stands out.
He challenges the stereotype linking Islamic piety with poverty: “If you look at the Quranic
texts through the prism of poverty... you find what you are looking for” (Instagram, July20,
2020,). From his perspective, poverty can only be justified for those who try to resolve their
psychological and material problems by relying on religion. He even claims that it is Satana
who “throws you pessimistic thoughts about poverty” (Instagram, 2021, June 7). Interestingly,
Alyautdinov coined the term “subconscious poverty” as a bridge between two popular, mass-
oriented fields: the psychology of success and financial literacy.

Unlike traditional financial coaching projects, there is a greater emphasis on the ethical
justification of basic financial behaviour. As one publication aptly stated, “Invest in values,
otherwise you will invest in losses.” Beyond the specific tools and management techniques that
Alyautdinov teaches in his webinars, he outlines a comprehensive ethical framework in which
finance is just a small component of a larger whole. One of the main principles of this model
is the value of conscious consumption. For example, he argues that Islam rejects waste and
luxury and, and in many of his contributions, he explains the benefits of a rational approach
to spending. He advises against spend money on expensive cars and appliances, encourages
caution with loans, and advocates for a greater focus on savings.

Another fundamental attitude relates to the proactive stance of the successful Muslim.
“Change yourself and the world will change around you” is the motto of many of Alyautdi-
nov’s coaching projects. In Islamic discourse, this approach revisits the long-standing debate
between advocates of divine predestination and free will. Is it permissible to take additional
actions to improve one’s wealth if “Allah wills everything”? Does the pursuit of financial
goals interfere with the divine plan, thereby violating Islamic doctrine? For Alyautdinov,
action is not only the key to financial success, but also the basis of religious piety. “There
is a great difference between relying on Allah, having done everything possible and even
impossible, and relying on Him, ‘acting’ only in thoughts and prayers” (Instagram, October
22, 2020). Thus, creativity is thus encouraged, though activism is tempered by religious
norms. Ambition and a self-demanding attitude are balanced with discipline and self-control.
Within a religious context, these values and attitudes fill the category of Islamic piety with
new meanings.

Finally, the focus on bodily discourse is noteworthy. A healthy body becomes an essential
element of the image of a successful Muslim. In his blog, Alyautdinov pays great attention to
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the topics of such as healthy diet and regular physical activity, including recommendations
related to COVID-19 (Instagram, December 9, 2020). His motto, “each day is smarter, stronger,
more devout, and richer],” encapsulates his approach. For example, he shares videos of himself
performing various physical exercises. Interestingly, alongside traditional Muslim foods (like
dates and kist al-Hindi), the Islamic discourse on good nutrition also features products such
as puer tea® and ginger. This theme gained particular prominence during the COVID-19 pan-
demic, when Alyautdinov’s blog shared a recipe for daily immunity boosting. More importantly,
the focus oncorporeality is closely tied to self-discipline, developed through the consistent
repetition of proper practices and rhythms. “What can you do if you are tired and overworked?
The most important thing is not to fall out of schedule, out of the rhythm of your day,” he
advises. A similar theme appears in in Zilia Alyautdinova’s blog, where she reflect on the best
ways to perform dua (prayer) and discusses “effective timing,” when “there is a greater chance
of catching a state of satisfaction” (Instagram, 2021). At the intersection of religious discourse
on piety and secular discourse on efficiency, “effective prayer” — and in Alyautdinov’s blog,
the “prayer of abundance”— becomes a key component of the Muslim coaching project.

A brief examination of the main themes of this blog inevitably draws an analogy with Max
Weber’s (1934) The Protestant Ethic and the Spirit of Capitalism. Alyautdinov convincingly
argues for the compatibility of wealth and Islamic piety. At the same time, he consistently
portrays a negative image of the capitalist system, associating it with “animalistic” consump-
tion. Financial prosperity, in his view, is primarily connects to proper Muslim behavior,
rather than knowledge of specific financial instruments. This approach serves both as an
attempt to “modernize” Islam and as a mean of protecting Muslim identity, guarding against
dissolution in “liquid modernity” (Bauman, 2000). So, can Shamil Alyautdinov be considered
a new reformer?

Is SuamiIL ALYAUTDINOV A NEW REFORMER? PROVIDING PROTESTANTIZATION
OF IsLAM

ccording to a broad definition, the protestantization of religion refers to the process

by which various world religions are reshaped according to a Protestant model.

“It is about appropriating the Protestant ethos. This ethos has two main dimensions:
literally, it speaks of protest, and of a drive for reforming existing systems from within”
(Niculescu 2020).

This phenomenon has been widely studied in various non-Christian contexts (Whitney
2022). Since Protestant values have proven to be most compatible with Western capitalist
society, researchers have examined a different set of practices concerning the incorporation
of religious practices and ideologies into liberal-democratic Western societies.

Islam holds a unique position in discussions of Protestantization: On the one hand, these
discussions are influenced by the widespread framework of the clash of civilizations and
the popular perception of an inherent conflict between Western and Islamic cultures, often
portraying Islam as a problem. On the other hand, the colonial histories of various Islamic
countries and the phenomenon of Islamic reformism, which has historical precedence, also play
an important role. This intellectual movement, prominent in the 19 and early 20 centuries,
united advocates of reforming Islamic tradition from within, as a response to the challenge of
Western dominance. In the context of rising rhetoric linking violence with Islam post-9,/11

3. Fermented tea is traditionally produced in China.
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attacks and the growth of postcolonial and decolonial discourses, the concept of reformism in
Islam has become highly politicized. Contemporary public figures and intellectuals engaging
with new and recent history of Muslim societies often find themselves participating in
reformist discourse.

In analysing the phenomenon of “Protestant Islam,” Syed Farid Alatas identifies two groups
that appeal to this category: first are “existing Muslim revival movements as having Protestant-
like feature”; the second call for a change in Muslim society and referencing the Protestand
Reformation as a model. “The first version is represented by academic scholarship while the
second is promoted by both scholars and journalists making calls for change in Muslim Society
and appealing to the Protestant Refomation as a model” (Alatas 2007). However, the boundaris
between these groups can often become blurred.

For example, rather emotional calls for Islamic reformation can be found among
“Westernized” people from the Middle East and North Africa. Ayaan Hirsi Ali (2016), in her
book Why Does Islam Need Reformation Now?, argues that the main adversary of Western
liberals is not terrorists but the medieval version of Islam. Reza Aslan (2005) claims that the
main goal of reformation is to adapt Islam to democratic principles, stating that “representative
democracy is perhaps the best social and political experiment in the whole world.” A prominent
authority on Muslim law, Abdullah Ahmed al-Naim (1990), is one of the brightest advocates
for the liberalization of Islam, offering a comprehensive proposal for Sharia reform. His focus
lies in aligning “Islamic public law” with the demands of secularism.

One of the leading theorists in the sociology of religion, Peter Berger, identified pluralism
and democracy as prerequisites for Protestantization. However, in this way, Protestantization is
reduced to Westernization since the norms and institutions described by Berger are embodied
precisely in Western-style liberal democracies (Berger 2013). In his classic work Weber and
Islam: A Critical Study, Bryan Turner (1974) presented a detailed critique of Weberian sociology
to analyze Muslim societies. He emphasized the Orientalist character of Weber’s argument,
critiquing Weber’s thesis on the militant nature of Islam (which, in Weber’s view, redirected
the quest for salvation through inner asceticism toward land acquisition and imperial
expansion) and on the supposed institutional incompatibility between Muslim societies and
capitalism. Despite a consistent critique of Orientalism in much of his later work — something
Turner sees as an extension of Weberian sociology — he does not dismiss Protestantism. For
Turner, this process is an integral part of global social change: “the urbanization of the world’s
population, the transformation of the family, the decline of fertility rates, rising life expectancy,
the entry of women into the formal labour market, and access to basic education” (Turner
2016). Emerging forms of mobile religiosity, he argues, have and “elective affinity, referring to
Weber’s Protestant Ethic Thesis, with mobile urban singles.” Protestantization, in this context,
refers to the standardization of religion in different paths to modernity.

Olivier Roy explores the phenomenon of standardization in detail, viewing it more like
formatting than acculturation. “Formatting means interaction: a consensus forms about shared
values as religiosities converge into an eclectic seeker’s quest, a defined system with legal
rights, or an institutional “churchification” as Wiccans or Muslims expect a prison or military
chaplain to match that provided by the bureaucracy for their Christian or Jewish comrades”
(Murphy 2011).

Is Shamil Alyautdinov a new reformer? In reality, he is crafting an image of Protestant
neoliberal Islam that addresses a range of modern challenges. He offers an exhaustive program
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for a modernized Islam that incorporates principles of neoliberal ethics. Roman Loimeier’s
(2005) analysis of Muslim communities south of the Sahara provides a framework for assessing
whether Islamic phenomena align with the criteris of Protestantism. Loimeier considers various
factors, including methods of disseminating religious knowledge and education level. Despite
certain typological similarities with the Christian Reformation, he advocates for renewed
attention to an individualistic and, in this sense, more rationalist approach to religion. This
new reading of rationality, closely tied to individual religious piety, is central to Shamil
Alyautdinov’s project. The paradox is that while he critiques certains aspects of neoliberal
ethics, he does fully abandon them, but rather substitutes them with religious categories. For
example, he denounces the “Western model of consumption” while promoting products related
to traditional Islamic medicine, and he frequently offers a theological rationale for a proactive
stance. Similar trends have been repeatedly described in the context of Islam’s adaptation of
aneoliberal framework, such as calculating piety (Rudnyckyj 2010), pious neoliberalism (Atia
2013), and religious activism (Marei 2016). these strategies collectively serve to create a new
archetype — the neoliberal successful Muslim.

How effective are these attempts? Tatyana Rabinovich (2018), in her research on the
various practices of Muslim women in Russia, examines the impact of neoliberal discourse
on her respondents’ strategies in the face of contemporary economic and political change. In
her dissertation, she includes a case study of women'’s small businesses, where respondents
talk about their participation in Alyautdinov’s events. However, Rabinowitz concludes that
“Despite the attempts to ‘think bigger’ and ‘reject a poor person’s mentality,” as Alyautdinov
advised, the women were systematically ‘failing’ at becoming entrepreneurial subjects. Rather
than working harder and smarter, they paradoxically engaged in tea drinking, hospitality, and
dreaming” (Rabinovich, 2018, 40). Rabinovich’s work provides a detailed exploration of why
these women have not been able to become a more successful entrepreneur. While this case
study demonstrates that, regardless of how fully these principles are realized, Alyautdinov’s
project serves as a reference model for Muslims seeking change. Furthermore, through the
active use of information technology, it has become an element of everyday experience,
influencing the transformation of the image of a pious Muslim.

Cultural Consumption and Monetization of Piety: Selling the Image of Successful
Businessman and Pious Muslim / Modernized Muslims and Imam-coach as New Neoliberal
Subjects

However, it is not only the content of Alyautdinov’s online coaching webinars that is
vital for the development of the project but also the form in which he presents his message.
The social media format is particularly performative, creating unique conditions for the
transformation of everyday religious practices. Visually, his feed demonstrares the convergence
and blending of religious and secular discourses. For example, video from mosque might be
followed by an article titled Why Save Money? What if I die tomorrow?. Similarly, seasons
greetings for Eid al-Adha, the Muslim festival marking the culmination of the annual
pilgrimage to Mecca, are interspersed with motivational messages like The Secret of Happiness
and The Trillionaire Acts.

Conventionally, the publications in this account can be categorized into several
groups: promotion of educational products, testimonials from satisfied students, brief
answers to questions or recommendations (which can also be combined with webinar
advertisements), “personal” content (such as exercise videos, interviews with family
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members), and religious content. The last group is particularly noteworthy because it is not
directly related to the objectives of the Trillionaire project. Nonetheless, the feed features
posts about Alyautdinov’s new books on religious topics, answers to religious questions
(e.g., Second or Third? Modern Polygamy), and advertisements for products of traditional
[slamic medicine. These posts are well-received and generate the significant engagement
from subscribers, comparable to the response to “financial” publications. Alyautdinov
addresses religious issues that resonate widely in a society where Muslims are a minority,
including topics like polygamy and homosexuality. Thus, navigating the current agenda
becomes an element of the image of a successful modern Muslim. Simultaneously, although
most publications focus specifically on finance, the occasional religious posts underline
the uniqueness of this project within a specific Islamic discourse and contribute to the
long-term, development of Islamic identity.

The confusion can also be seen in the example of individual discursive strategies within
specific posts. For instance, the image of Alyautdinov himself is a notable aspect. When
discussing the dangers of subconscious poverty or reciting a hadith (a piece of data about
Muhammad) that supports his thought, he consistently presents himself as a successful
businessman. His attire —whether a suit, a white shirt, a plain black one, or a grey T-shirt for
more personal content — and his well-defined, confident speech reinforce this image. Often his
materials are deliberately evocative and provocative. A popular technique involves re-voicing
from a well-known film to illustrate common problems. For example, the video Salam Half
(Instagram, April 25, 2021) addresses the rules of greetings in Islam. It portrays a domestic
conflict arising from someone allegedly replying incorrectly to a salam, thereby violating
Islamic norms. To highlight the absurdity of such conflicts, the video reenacts a scene from
the film Django Unchained where the characters gather for dinner at the landowner’s house.

Zilia and Shamil Alyautdinov’s blogs also reflect reference gender models. For example,
the image of a successful Muslim is associated with stressed masculinity. Shamil Alyautdinov
publishes lists of “masculine” films, features images of rugged athletes, experiments with his
own image, and sometimes posts photos of himself with expensive cars (Instagram, October
17,2021). Beyond the visual part, Alyautdinov also articulates his views on masculinity. He
criticizes parents who do not adhere to traditional masculine upbringing rules, urging them
to “take care of your son’s psyche, steer him in the right direction” (Instagram, April 27, 2021).
Zilia Alyautdinova’s blog broadcasts the image of the ideal Muslim woman: modest and pi-
ous. Her role as a mother of six, managing her responsibilities without nannies or assistants,
is particularly emphasized. The family clearly occupies the first place in her value hierarchy.
At the same time, it also emphasizes her “activist” side: her desire to commit to professional
sphere and her effort to provide a comprehensive education for her children.

Alyautdinov maximizes the immersive potential of social media interaction with his audi-
ence. Besides the visual component, his brief audio messages play a significant role in shaping
his image. For example, in short monologues he delivers concise statements like “the problem
is an opportunity” (Instagram, December 6, 2021) or “know what you want for the future”
(Instagram, 2021, December 5). Or, on the contrary, he emphasizes the emotional sounding of
film clips (Instagram, April 24, 2022) or conducts interviews with seminar participants. Both
techniques help to establish boundaries. The instructive tone creates a hierarchical dynamic,
positioning Alyautdinov as a sheikh with access to almost sacred knowledge. In contrast, the
heightened emotionality in other content blur these boundaries, seemingly placing hum back
into the realm of everyday people.
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The approach of coaches (not only religious coaches) is often criticized for its excessive fo-
cus on the financial well-being. This concern is particularly pronounced in religious contexts,
where it questions the legitimacy of a “consumer” model of Islam that emphasizes personal
enrichment and reduces religious piety to a form of commodity.

The concept of cultural consumption as a part of the neoliberal project is particularly use-
ful in explaining Alyautdinov’s case. T. Katz-Gerro (2004) offers two reasons for the relevance
of this concept from a broad sociological perspective. First, cultural consumption as means of
distinguishing social groups; second, consumption becomes a central process through which
social groups reproduce themselves (Katz-Gerro 2004: 12). In this case, emerges as a novel
method for shaping Muslim identities in a neoliberal framework. The self-constitution of the
individual is a hallmark of modernity. Dietrich Jung analyzes in detail the Western social
science perspective on contemporary subjectivity and applies these theories to non-Western
contexts, focusing on contemporary Muslim subjectivities. Drawing on Andreas Reckwitz’s
typology, he proposes a normative model of a “Muslim professional” (Jung, Sinclair 2020: 28),
which blends neoliberal economic theories and management sciences with a specific form of
Islamic morality. This model offers role models for constructing modern Muslim identities. In
Alyautdinov’s case, this entanglement produces at least two new
Muslim actor models: modernized Muslims engaged in Alyautdi- @) e
nov’s projects and Alyautdinov himself representing a new form
of religious authority.

Why is religious coaching effective in creating “new
modernized Muslims”? It is due to the secular translation that
is integrated into the discourse of cultural consumption and
global neoliberal modernity. The sphere of coaching is being © Q ¥ A
enriched with new culturally localized practices, while Islamic 2635 mocuerpes
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it a sin to change the ‘God-given’ color of my hair?” are common. This reflects Alyautdinov’s
status. As an imam, people naturally his fatwas (religious edicts). However, the interaction is
not one-sided, and Alyautdinov responds to these inquiries. Consequently, due to the secular
translation described earlier, the Muslim coach also gains the status of a religious authority,
thereby transforming and adding new meanings to the functioning of this social institution.
Beyond the broader discussion of the democratization of Islamic knowledge in online space,
the transformative effect of media is evident. Culturally localized Muslim coaching addresses
the community’s need for a religious authority adapted to contemporary realities. The “ques-
tions to the imam/priest” format has a long history online across religious traditions, and
social media has amplified this trend with its interactivity and convenience. As the mode of
interaction evolves, so does the content. Today, the modern imam functions as a coach, guiding
community members on how to become better Muslims.

The emergence of categories of highly individualized, economically motivated “new mod-
ernized Muslims,” as well as a new type of religious authority represented by imam-coach.
risks of polarization of Islamic public space, as noted by B. Turner. Turner observed that the
democratizing effect of electronic space has led to a reductionist dichotomy: the formalist con-
servative traditional ulema versus the independent, mobile and charismatic “new intellectuals.”
Using the framework of Islamic modernism, this can deepen polarization by creating divisions
into “right” and “wrong” Islam. Matheo Benussi (2021), analyzing the Pietist movements in
Tatarstan, suggests that a concept of emancipating ethics helps to overcome binarity in the
analysis of Muslim subjectivities. “Islam thus offers an ‘axis’ to which ethical effort is directed in
a process that actualizes emancipating subjects and collectivities. In other words, although an
ethical form of life produces friction with the mainstream and unbalances the political status
quo, its primary orientation is not towards reforming or overturning the order external to it,
but towards the lateral realization of a different life” (Benussi 2021: 40). While this model
offers epistemological potential, its main advantage — broaden anthropological conversations
on Muslim piety beyond existing fault lines — turns out to be its main limitation. The politi-
cal context seems to be entirely flattened, with dichotomies labeled as unequivocally wrong.
Binarities are so entrenched in both academic and public discourse about Islam that they have
become a factor shaping Muslim subjectivity. The Islamic coaching project does seek to move
beyond the political context. Still, the deliberate avoidance of political rhetoric challenges the
binarity of “traditional” and “radical Islam,” which are often based on the distribution of politi-
cal resources. Thus, apoliticality also becomes an essential feature of the new Muslim actors.

CONCLUSION

new neoliberal subjects are constructed through the Trillionaire project. By analyzing

materials from Instagram, I identify specific linguistic strategies used to construct image
of “successful /harmonic” Muslim primarily analyzing materials from Instagram. This image is
central to the discourse of Muslim coaching. Although the project primarily addresses finance,
it actually constitutes a comprehensive ethical program where financial well-being only as
a consequence of pious behaviour. Core values conveyed in this discourse include conscious
consumption, proactive living, and maintaining a healthy body. Alyautdinov’s innovative
approach lies in legitimizing attitudes associated with neoliberal ethics within the framework
of contemporary Islamic tradition, leveraging his theological education and high status in the
Muslim community.

I n this paper, I have explored Muslim online coaching in Russia, focus in on how
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Online communication plays a distinctive role in this project, generating a new form of
everyday religion and new grounds for the integration of the Muslim community. The constant
process of individual iterations and the recontextualization of symbols introduce new mean-
ings and frameworks, challenging existing models of subjectivity and source of authority. Thus,
online coaching emerges as a novel way to cultivate the “new” modernized Muslim — a blend
of neoliberal values of entrepreneurship and self-help with Islamic virtue. This approach can
be categorized as a part of Islamic reformist discourse.

While attempts to adapt Islam to contemporary challenges are not new — reminiscent of
19th-century movements addressing Western colonial domination — Alyautdinov’s innova-
tion lies in the appropriation of the Protestant activist ethos. The dominance of neoliberal
order stimulates Muslim to consume a specific set of values while simultaneously preserving
their Muslim identity to avoid the trap of assimilation. Online religious coaching proves to be
an ideal tool for embodying pious and successful Muslim identities from various perspectives:
ideological one (the project offers a secular translation of neoliberal ethics into culturally
localized Islamic practices); social (the project addresses the need for spirituality and self-
improvement among individuals); and logistic (the convenience of social media facilitates
engagement in daily religious practices).

The interpenetration of the virtual and the real worlds reveals the individualization of
religious experience and intensifies horizontal connections, leading to the de-hierarchization
of vertical structures. This phenomenon is well studied through the lenses of the mediatization
of religion. However, in the case of Alyautdinov, the interplay between online and offline
practices demonstrates a somehow reversed effect — reinforcing traditional hierarchies
between imam and believers through new instrument of religious coaching project. This
scenario introduces a new model of Muslim neoliberal subject: imam-coach. This figure
effectively combines Islamic virtue with neoliberal moral values. Using the framework of
active piety and religious activism, Alyautdinov creates a novel form of Islamic leadership
that integrates traditional and neoliberal authority sources.
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Because of the difficulty anthropology continues to face in relinquishing its secu-
lar vestiges, field encounters with not-immediately-perceptible reality, the realm of
God, the invisible, and the otherworldly have usually been removed or deemed in-
significant in anthropological accounts. In dialogue with the ontological turn and
other recent developments in anthropology, in this article we introduce the special
section on Muslim ontologies by advocating for a more profound reconsideration of
the role that the encounter with other modes of knowing in the field might have for
the discipline. Proposing to include transcendence, the divine, and invisible realities
in a reflection on anthropological knowledge, we foreground vertical knowledge as
a mode of approaching knowledge that centers on the human ability to transform
and experience the self in ways that also correspond to different modalities of
perceiving reality.
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AHTPOIIOJIOTUYECKHX UCCJIEIOBAHUI

B CBETE MYCYJIbBMAHCKHNX OHTOJIOTUI:
CBETCKME ITEPEXXUTKH, ITYXOBHBIE
IIIMCTEMOJIOI'NH, BEPTUKAJIbHOE
3HAHUE

Mad6uo Buunum
Jinnn pu Mynno

Oma cmamos (Vicini, di Puppo, 2024) npedBapsaem memamurecxuii 600k «BoxecmBerroe
npucymcembue: Mycyrvmarckue owmonrozuu, Ammponorozus, Tparcyendenmmocmo»
(Divine Presence: Muslim Ontologies, Anthropology, Transcendence) 6 <«Kypnare
ammozpaduuecxoit meopuw» (Journal of Ethnographic Theory). Ha npomsaxenuu mrozux
Aem amo usdanue noddepxubaem axademueckyo OUCKYCCUIO O KOHUENIMYAADHLIX

ocHoBax coBpemennozo 3HAHUL O MYCYAbMAHAX U UCAAME.
Hanpumep, 6 mpemvem nomepe 2015 2. 6viro onybauxobaro cpazy
HECKOALKO penaux 6 noremuxe, cocmoabuierica Ha CMpaHuyax
o0noz0 XxypHara, o perebanmrnocmu xounyenma noGcedneGrozo
ucaama 0as ezo0 cobpemennoli anwmponorouu. B el npunaru
yuacmue Bedyugue cneyuarucmot 6 amoii obaacmu: Hads ®aduiro,
Maitanmu Qepnando, Camyru Murvke u Aapa Aub. Cmamos
Qabuo Buwuru u Auru du Ilynno, xax u Becv cobparnvil umu
memamuueckuil 610k, Ha Haw 632A510, 3a0aem HoBoe Hanpabirerue
6 obosnauennoii Gouue OJuckyccuu. ABmopor cmabsm Gonpoc:
4mo 3Hauum owmorozuteckuil noBopom 6 ammponorozuu Ors
uccredobanuii. mycyroman? Ouu npuxodsm K 00HOHAUHOMY
6viB00y:  MycyAbMaHCKue — OHMOAOUU U INUCTIEMOAOZUU
dorxrvt bvumo Bxarouenvr 6 npedmemmyio obracmo pedrexcuu
AHMPONoAOZULeCcKO20 3Hanusa. Bosmoxrno au amo 6 pamxax
domurupyroweti cexyraprotl owmorouu? Beposmio, ombBem
Ha amom Bonpoc cmarnem npodorxenuem 60AVULOT DUCKYCCUU
0 B3aumoommnowenuu cybvexmob u obvexmob uccredobarus,
Komopas akxmuBro pasbopauubaemcs cezo0Ha He morvko 6 cepe

UBYUEHUS MYCYALMAN.

Ma6vo Buunum
Jouenm,
VnuBepcumem Beporot

Nvunn gu NMynno

cmapuiui

HayHbLl COmpYOHUK,
Vuubepcumem
Xeavcumxu

[lepeBoduux:
HKoHcTanTun
CepreeBunu4
Bacunbuos

douenm CIIBI'Y

Hnrouesble cnoBa: Mycyrvmanckue oHmMoAr0zul, OHMOAOZUHECKULL NOBOpOm, anmpo-
noaozus peauzuu, Memodorozus noreGoll pabomot, 3HAHUE, MPAHCUEHOCHIHOCTD.

CHMAY M3BECTHBIX CAO)KHOCTGTZ, C KOTOPBIMU IIPOAOASKACT CTAAKMUBATDHCSI AHTPOIIOAOTN,

IBITAsCh M30aBUTHCS OT CBOETO CEKYASPHOTO HACACAMSI, HEOSKUAAHHBIC BCTPEUN B XOAE
HOAEBOV PabOTBI ¢ PEAABHOCTBIO, HE BOCIHPUHMMAEMON HEIIOCPEACTBEHHO, CPeport
Bora, MMpOM HEBUAMMBIM U ITOTYCTOPOHHMUM, KaK ITPABUAO, UCKAIOUAIOTCS MAU PACCMATPUBA-

I0TCI KaK HE3HAYMTCADHBIC B aHTPOIIOAOTMICCKNUX INTYAMAIX. B stom C6OPHI/1K€ IIPEACTaBACH
CHeI}VIaAbeHZ Pasaea, HOCB}IHJCHHI)UZ MYCYAPMAHCKMM OHTOAOIMSIM! B HEM, 0613.':1]_{_}21}1(21) K Me-
TOAOAOTMNM OHTOAOTMICCKOTO ITOBOPOTA M APYIMM HCAABHUM TCOPETUICCKUM paapaGOTKaM
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B AaHTPOIIOAOIMH, MBI BBICTYIIaeM 32 boAee TAYOOKOE ITepeoCcMBICACHNE TOTO 3HAICHMST, KOTOPOE
BCTpeYa C MHBIMU CIIOCOOAMU IIO3HAHMA B YCAOBUAX STHOIPAPUUIECKOTO ITOAT MMEET MAU MO-
SKET MMETb AAST AUCIMIIAMHBL [ [peaAarast BRAIOUMTB TPAHCIJeHACHTHOCTD, DOSKECTBEHHYIO 1 He-
BUAVMMYIO PEeaAbHOCTD B IIPEAMETHYIO 00AacTh pedAeKCHM aHTPOIOAOTMYECKOTO 3HAHWMS, MBI
BBIABUIAEM Ha IIEPBbI IIAAH IIOHSITHE BEPTUKAABHOTO 3HAHWASI KAK OCOOOTO ITOAXOAA K KOTHM-
TUBHON AESTEABHOCTH, B LJEHTPE KOTOPOTO HAXOAMTCS CIIOCOOHOCTD YeA0BeKa K TpaHcpopma-
MU M BHYTPEHHEMY IIePEKMUBAHMIO, COOTBETCTBYIOIJUM TAK>KE M PASAMIHBIM MOAAABHOCTSIM
BOCIIPUATIS PEAABHOCTA

DTOT CrieMaAbHbIN Pa3AeA BOSHMK M3 ODIJEro 4yBCTBa HEYAOBACTBOPEHHOCTHM TeM, KAKMUM
06pasom B METOAOAOTMIECKMX IIOAXOAAX Y TEOPETUICCKUX TIOCTPOCHMUSIX AHTPOIIOAOTMYECKOM
HAYKM 32 IIOCACAHWE TOADI 11 33 BCIO €€ AOATYIO UCTOPMIO B IJEAOM PACCMATPUBAACH OTHOIICHNS
YeAOBEKA C HEBOCIIPUHMMAEMON HEITIOCPEACTBEHHO PeasbHOCTHIO, cdeport boskecTeennoro. Kax,
BO3MOJKHO, CTAHET IIOHSITHO BCEM TEM, KTO ITPOYUTAET HACTOSIIee BBEACHME M COOPAHHBIE 3ACh
CTaTbW, 3TV ABA M3MEPEHNSI BUAMMOTO M BHEMUPHOTO TECHO CBSI3aHBI MEKAY coborl. B cmay Tex
CAO’KHOCTEI, C KOTOPBIMIM IIPOAOASKACT CTAAKMUBATHCSI AHTPOIIOAOTHSI, TIBITASICh M30aBUTBCS OT
CBOETO CEKYASPHOTO HACACALST, HEOSKMAAHHBIE BCTPEUN C PEaABHOCTHIO, HE BOCITPUHUMACMOT He-
IIOCPEACTBEHHO, B 0OCOOEHHOCTH KOTAA Pedb MACT O chepe boskecTBeHHOTO, B XOA€ ITOACBOV Pabo-
TBI MUICKAIOYAAMUCH BOBCE WAV SKE CUMTAAUCH HE3HAYUTEABHBIMI B AHTPOITIOAOTMIECKMX HAPPATHUBAX.
OAHAKO IO Mepe Pa3BUTISI STOTO HAITPABACHMST MCCACAOBAHMIA MBI IIPUIIAM K IIOHUMAHMUIO, 4TO
ACTAABHBIV AaHAAM3 STIUCTEMOAOTMIECKMX ITOCTYAATOB, HA OCHOBAHWMI KOTOPBIX B AHTPOIIOAOTH-
YECKMX TEKCTAX OIMCHIBAAVCH TAKOTO POAA PEHOMEHBI, IIOAPA3YMEBACT TAKIKE 1 HEOOXOAUMOCTD
[IepecMOTpa TOTO, KaK B MUCTOPUIECKON IIEPCIIEKTIUBE AHTPOIIOAOTMS OIIPEACASIET 3HaHe. Takum
06pasoM, ITPOEKT, HATIPABACHHBIV IIEPBOHAYAABHO HA TO, YTOOBI IIPUAATD MYCYABMAHCKIUM OHTO-
AOTTSIM OOABIIIMIL BEC M CACAATH UX OOAEE OTKPBITBIMU U AOCTYITHBIMM B PAMKAX COBPEMEHHBIX
AVCKYCCUTL B cpepe aHTPOIIOAOTUN PEAUTIM, IIPEBPATUACS B UTOTE B PAAMKAABHOE TIEPEOCMBIC-
ACHME CTATyCa AAPTEPHATUBHBIX CIIOCOOOB IO3HAHMSI, C KOTOPBIMIM AaHTPOIIOAOTM CTAAKMBAIOTCS
B [TOA€, MX POAU B KPUTUYECKOM ITIOAXOAE K YCTOSIBIIIMMCS OOIJ@IIPUHSTBIM B3TASIAAM HA CAMO
[IO3HAHME — B3TASIAAM, KOTOPBIE, ByAyun 00yCAOBAEHHBIMM CEKYAIPHON napaaurmoit (Furani
and Robbins, 2021), 06BIKHOBEHHO CBOAST 3HAHUE UCKAIOIUTEABHO K cpepe PaMOHAABHOMU
peuernymn.

Kax 6yaeT moApo6GHO PaccMOTPEHO HMIKe, B aHTPOIIOAOIMN IIPESKAE YIKe IIPEATIPUHMUMA-
AVACH TIOIIBITKY 6OACE CePBE3HO ITOAOMTHM K PA3AMIHBIM MUPam 1an chepam peasbHocTn. Tem
He MeHee, HECMOTPSI Ha TO YTO B PAMKAX OHTOAOTMYECKOTO ITOBOPOTA ObIAA BRICKA3aHA MAES
0 HEOOXOAMMOCTM BKAIOUECHMST MHAUTEHHBIX KOCMOAOTHI B AHTPOIIOAOTMIECKYIO TEOPHIO, ACAO
C M3YYCHUEM PEAUTMO3HBIX IIPEACTABACHNI B MOHOTEUCTUIECKIUX TPAAULIMIK OOCTOUT MHAYeE.
Pacumpsist 0615yI0 METOAOAOIMYECKYIO MHTEHLUIO OHTOAOTMYECKOTO IIOBOPOTA K PACCMOTPEHMIO
MHBIX OHTOAOTMYECKMX CTPYKTYP Ha APYIViE TPAAULMI 3HAHSI, MBI BBOAVIM UACIO BEPTUKAABHOTO
3HaHuMsL. Beaep 3a Takmmn yueHsimn, Kak Askosa Po66unc (Joel Robbins, 2020) u Xaaep Oypa-
un (Khaled Furani, 2019), mb1 roBopum 0 HeE0B6XOAMMOCTH OGHOBAEHMST AHTPOIIOAOTMYECKOT
TEOPUM 1 €€ UCCACAOBATEABCKMX METOAOB Y€Pe3 OCMBICACHHUE 11 aHAAM3 ITOACBBIX KOHTAKTOB CO
cdeport BoskecTBEHHOTO, HEBUAMMOTO, BHEMUPHOTO W CIIMPUTYAABHDIX SIIMCTEMOAOIMI, KOTOPBIE
OHM PacKpsIBAOT. [ ToCpeACTBOM BRAIOYCHNS TPAHCLIEHACHTHOTO, DOKECTBEHHOL 11 HEBUAMMOV
PeaAbHOCTH B PACCY>KACHMS 06 AaHTPOIIOAOTMIECKOM 3HAHMM KaK TAKOBOM MBI JTBEPSKAACM,
9TO MOKHO PACIIUPUTD AHTPOIIOAOTMIECKOE IOHMMAHME 3HAHWS 3d IIPEACABL, YCTAHOBACHHbIE
CEKYASIPHBIMU SIMUCTEMOAOTMIMI. [ TpUHATHE MHBIX CIIOCOOOB ITO3HAHMS BO BCEVl IIOAHOTE HE
TOABKO O3HAYAET IIPUBACUCHIME APYITX TEOPUIA, UMEIOIJIX PEAUTMO3HOE OOOCHOBAHWME, HO T ITOA-
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PABYyMEBACT OTKPBITOCTD PA3SAMIHBIM MOAYCAM BOCIIPUATISL PEAADPHOCTM, KOTOPBIC PACKPBIBATOTCS
B peAVlFT/lO?)HOTZ TEOPMUN M OIIBITE. Takum o6pa30M, TIOHATNE «BEPTUKAAPHOE 3HAHME» O3HAYACT
OTKPbITOCTH 0CcOOBIM BHAAM BHYTPEHHETO IICPESKMBAHNMS M ITIO3HAHNMSI, OCHOBAHHbIM HA AAPTCPHA~
TUBHBIX IIOAXOAAX K AOCTUIKEHMIO «PEAADPHOCTM» — ITPESKAC BCETO HEBMAMMBIX T/13MepeHI/1f/1 6bI-
T, KOTOPbBIC BBIXOAT 32 PAMKN TOTO, YTO CIUTACTCSI IIO3HABACMDBIM CO BPEMEH HPOCBeLgeHIA}I.

B sTOM CcrreImasbHOM pasAeAe MBI UCCACAYEM BEPTUKAABHBIC CIIOCOOBI IIO3HAHMS, YACAS
0coboe BHMMAHIE TOMY, YTO B CAMOM OOIIJeM BUAE HA3BIBAEM MYCYABMAHCKUMI OHTOAOTVASIMM
VAV MYCYABMAHCKUMM YIeHMAMMU O 6b1Tin. CAeAyeT, BIIPOYEeM, YTOUHIUTS, YTO MATEPUAABL ITOTO
PasAeAa B 3HAYUTEABHOV CTEIIeH M OIVMPAIOTCS HA IIPOHUKHYTOE CYGUACKIUMM UASSIMI HAITPABAC-
Hrte meTadu3nKn 1 Gpraocodpun B MCAAMCKON MHTEAACKTYAABHOV TPAAMULIAN, 4 TAKIKE Ha pabOTHI
mmmtcroro uaocoda Capp aa-amna arm-1npasu (Myasa Caspa). [Tosromy mbr He mpeTeHAyem
Ha TO, 9TOOBI PACCY>KAATH 00 MCAAMCKOV MHTEAACKTYAABHON TPAAULUIM B IEAOM, A CTABUM IIEPeA
cobori boaee CKPOMHBIE 3aAA4H, YKA3BIBASI HA BO3MOSKHOE HAITPABACHWE HAYIHBIX M3BICKAHMI
B OyAyIIeM, KOTOPBIE ITPY AAABHEMIIIeM YTAYOACHHOM M3ydeHMM OOTaTCTBA 1 Pa3HOODPasLI 3TOM
TPaAULMI MOTYT CIIOCOOCTBOBATD PA3BUTUIO TEOPETUICCKON MBICAU B AHTPOIIOAOTH.

3a rocAeAHME ABAALIATH ACT AHTPOIIOAOTMSI XPUCTUAHCTBA IIPEBPATUAACH B OBICTPO passuBa-
FOIJYIOCsT OBAACTD UCCAEAOBAHWIA, B KOTOPOV GOPMYAUPYIOTCSI OCHOBHBIE UAEU OTHOCUTEABHO
TOTO, KAKUM 06Pa3oM BO3MOYKHO TEOPETU3UPOBATD ITPOGAEMY OTHOLIEHNI Y€AOBEKA C TPAHC-
yenaenTHON peasbHocThio (Cannell, 2005, 2006; Engelke, 2007, 2011; Hovland, 2018; Keane,
2007; Meyer, 2010, 2011; Reinhardt, 2016; Robbins, 2006, 2011, 2020). B 4acTHocTH, M3bICKa-
HUSI TAKOTO POAA OBIAM ITPEATIPUHSITHL B PAMKAX MATEPUAAUCTUIECKOTO TIOAXOAQ K U3YYEHWIO
peanrun — B paboTax, UCXOASIIUX M3 TOTO AOIYIJEHMS, YTO IEPEXKUBAHNE CBIJEHHOTO BCErAd
peaausyercs B matepuasbbix popmax (Engelke, 2007, 2011; Meyer, 2011). Peanrnosuste Tex-
CTbI, CBATBIHM, CTATYU, APOMATBI AU AQSKE Cam puTyaabHbIi s13bIK (Keane, 2007) — marepuann-
Hble Cy6CTPATHI, OIOCPEAYIOIUE OTHOLIEHWSI YEAOBEKA C TPAHCLEHACHTHBIM, HEAOCTMKMUMBIM
OPsIAKOM. K 4ncay mpenmyIyecTs Takoro MOAXOAQ CTOUT OTHECTH TIPEOAOACHUE AUXOTOMMUM
BEPOBAHWIA, CMBICAOB, JEHHOCTEN M MATEPUAABHBIX OOBEKTOB, PUTYAABHBIX IIPAKTUK, SCTETUKMN.
Tem He MeHee, KaK TTOAAraIOT HEKOTOPbIE KPUTUKM, 3TO GBIAO AOCTUTHYTO LIEHOM YTBEPSKACHMS
IIPEACTABAECHMS O TOM, YTO MEXKAY AIOAbMM 11 BOrom cyrjecTsyeT deTkoe pasaeAcHme 1 Helrpe-
opoamnmas aucrangus (Cannell, 2005, 2006). MubIMU cAOBaMM, ITOT HOAXOA OTPAHUYUBAET
Hallle OHMMaHue 6oaee IMIMPOKOTO CIEKTPA B3aMMOOTHOIIEHUI 1 CIIOCOOOB MePEKMBAHMUS

cesgennoro (Hovland, 2018; Reinhardt, 2016).

Crarpn, OIryGAMKOBAaHHbBIE B 3TOM Pa3AEAE, MCCACAVIOT POAb, KOTOPYIO UIPAIOT B OILIPEAE-
A€HWV OTHOLICHMI C HEBOCIIPMHUMAEMON HEITOCPEACTBEHHO PEaABHOCTBIO B MCAAME TAKME
CYIJHOCTHO Pa3AMYHbIE YPOBHM MATEPUAABHOTO, KAK TEKCTHI PEAUTMO3HOTO coaepskanmst (Vi-
cini, 2024), puryasbHble OOBEKTBI, PEAUTO3HBIE ABTOPUTETHI, U3PEICHMUST PEAUTTIO3HOTO TOAKA
(Alatas, 2024) v HE3pMMBIe CyIJecTBa, HATOAOOME YMEPIINX CBATBIX AV IIPEAKOB, SIBASIOIIMUXCS
Bo cHax n Bupaernsax (Di Puppo, 2024; Louw, 2024; Schmeding, 2024). Bmecte ¢ Tem aBTOpBI
MCCACAYIOT, KAKMM OOPa30M BCTPEUM MYCYABMAH CO CBSIJEHHbBIM OTPASKAIOTCS B PA3AMIHBIX TI0
CBOEMY XapaKTepy SIMUCTEMOAOTMIECKMUX TEOPUSIX, SIIMCTEMMUIECKIUX IIPAKTUKAX 1 CBSI3AHHBIX
C HMMM CIOCOBOB MO3HAHMSL, KOTOPBIE BApbUpyIoTest oT pegutaymnn Kopana (Alatas, 2024), mpo-
msnecerms Gopmyast ucmuxapa (Schmeding, 2024) Ao pasmprmaennit o kouge skmsan (Louw,
2024), meantaTnBHOTO co3epranms siBacHUI Ipupoast (Vicini, 2024) nan ske camormo3HaHMs
(Di Puppo, 2024). OAHOBpeMEHHO OHVU AEMOHCTPUPYIOT TAK3Ke, KAK BCTPedn ¢ GOXKECTBEHHBIM,
XOTSI M YXOASIIIVE KOPHSIMI B TPAHCLEHACHTHYIO PEAABHOCTS, IIOPOIKAAIOT Oboaee rayboKoe B3a-
TIMOAETICTBHME C MMMAHEHTHBIM MUPOM B GOpME HABESTHHOTO CHOBUACHMUSIMU BHIOOPA AYXOB-
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Hpix HactasHMkoB (Schmeding, 2024), masomunmuectsa B cestigennsie mpocrpatcrsa (Di Puppo,
2024), akra ocmbicaenns Kopana gepes roaoca csarsix (Alatas, 2024), pyruaHoro HapeBaHws
opexabl 110 yrpam (Louw, 2024), pasmsiiiaernit o mupe npupoast 1 kocmoce (Vicini, 2024).

[TpeacTaBaeHHbIE HMIKE CTATBIU CACAVIOT OOIEeMY AYXY TPAAMLIMM AHTPOIIOAOTMIECKOTO U3~
VYEHSI MCAAMA, BHECIIIEN 3HAIUTEABHBIN BKAAA B UCCACAOBAHE OTHOLICHMI YeAoBeKa ¢ boaee
OCSI33€MbIM TPAHCLJCHACHTHBIM HOPSIAKOM. B 3T1x paborax paccmarTpmBaroTcsl KOHTAKTHI YeA0-
BEKa C HE3PUMBIM MMUPOM, SIBACHHBIM, B 4aCTHOCTH, B 06pazax AskmnHHOB (Crapanzano, 1980;
Eneborg, 2013; Spadola, 2009; Suhr, 2019) nan B cnosupermsx (Louw, 2010; Mittermaier,
2011), pazbuparorcs (B3anmo)OTHOIIEHNMSI MYCYABMAaH C «MHBIMM MecTamm» (Mittermaier,
2011), Borom (Schielke, 2019) n TpancyenaentHoit peaasHocTsio (Abenante, Vicini, 2017;
Alatas, 2020; Birchok, 2019; Vicini, 2020). DTi mccaepa0BaHMS CIIOCOGCTBOBAAM OFKMUBACHUIO
AVCKYCCUTL 1 B LJEAOM IIPUBACIEHMIO BHUMAHMS K BOIIPOCY O TOM, BO3MOSKHO A BKAIOYMTD He-
3PUMBIE M3MEPEHMSI YEAOBEUECKOTO CYIJECTBOBAHNS B IPOOAEMHOE IIOA€ aHTPOIIOAOTMYECKIX
wryamit (Harpumep, Bubandt et al, 2019) u B Tom uncae B pedaercnio 0 KOHTaKTax aHTPO-
IIOAOTOB CO CBSIEHHBIM (M1 IEPEXKUTOM MMU OIIBITE) BO BPEMsI IIPOBEACHMSI IIOAEBBIX paboT
(Di Puppo, 2021; Selim, 2020).

Hamum aBTops! Tem He MeHee cAeAaAn ele OAMH tmar sruepes. OHu cymeAn IPOSICHUTD, BO
BCSIKOM CAY4a€ A0 HEKOTOPOTL CTEIEHN, KaK OTHOIIEHNUS] MHPOPMAHTOB CO CBSIIJEHHBIM BbI-
CTPaMBAOTCSI Y COOTHOCSITCS C MYCYABMAHCKMMM YUEHUIMI O OBITHI, B PAMKax KOTOPBIX Bor,
CBSIIJEHHOE 11 HE3PUMOE YK€ IPEBBIBAIOT B 3TOM MUPE, (CO)YIACTBYIOT B MUPCKUX A€AAX W SIB-
ASTIOTCSI AOCTYITHBIMM AASL 9EAOBEKA, €70 MHTEAAEKTYAABHBIX CIIOCOBHOCTEN M 4yBCTBEHHOTO BOC~
IIPUSITUSL — PA3YMEETCS], B TOM CAYYAE, ECAM OH AOASKHBIM OOPasoM K 3TOMY HOArOTOBAEH. Kax
AEMOHCTPUPYIOT 3T1 UCCACAOBAHMSI, CEPHE3HOE OTHOLIEHNUE K TAKOTO POAQ OHTOAOIMSIM Tpebyer
TAK>KE PACCMOTPEHMSI CIIOCOBOB MO3HAHMSL, € TOMOIIBIO KOTOPHIX YEAOBEK MOSKET ITPUGAUZUTHCS
K BOKECTBEHHOT, TPAHCLJEHAEHTHON peasbHOCTH. «Cephe3HOe OTHOIIECHUE» B AAHHOM CAYYAE
O3HAYaeT IPU3HAHUE SITUCTEMOAOTMIECKUX METOAOB 1 CBSI3aHHBIX C HUMM OHTOAOTMIA B Kade-
CTBE MHTYUTUBHBIX POPM 3HAHMS, KOTOPIE MOTYT BHECTHU CYIJECTBEHHBIN BKAAA B Pas3paboTKy
APVIOT, Y3K€ HE CTOAb OTAQACHHOV OT Hac 06AACTI — aHTPOIIOAOIMYECKOT TEOPUU. AHTPOIIO-
AOTWSI AOATOE BPEMSI CIIEIMAAU3UPOBAAACH HA OCMBICACHIUI UACOAOTUIECKIX, XYAOSKECTBEHHBIX
" PUAOCOPCKUX TPAAULINTA, KOTOPBIE OIIPEACASIIOT SKU3HEHHDIN YKAGA MHGOPMAHTOB U € KOTO-
PBIMU YUEHBIE BCTPEYAAUCH B YCAOBUSIX ITHOIPAPUIECKOTO MOASL, 9TO CAYYKMAO OCHOBAHUEM AASL
00OBSICHEHMST MX CIIOCOOOB MEPEKMBAHMST ACCTBUTEABHOCTI U CYIJECTBOBAHMSL B OIIPEACACHHO
IKOAOTMUECKOV HUIIIE. DTU TPAAULUM B3AUMOACHCTBUS C OKPYIKAIOIJUM MUPOM MUCIIOAB30BA-
AVCD, KaK IIPABUAO, B KAYECTBE KAAHHBIX» AASI MHTEPIIPETALUI «AOTUKI» AIOAEH, C KOTOPBIMM
AHTPOIIOAOTY CTAAKMBAAUCH B IIOAEBBIX IKCIIEAULMSIX: TAK CACAAA, HATIPUMED, DBaHc-T Iputdaps
(1937) B cBOEM HOBATOPCKOM UCCAEAOBAHUI O HAPOAE A3AHAE.

VY mpepsaraemoro 3aech HaAyYHOTO IIOAXOAQ €CTh OCOOEHHOCTM, KOTOPbIe KPATKO MOXKHO
cHOPMYAMPOBATH B ABYX OCHOBHBIX ITOAOSKEHMAX. COTrAaCHO IIEPBOMY M3 HMUX HEOOXOAMMO Oo-
Aee IIUPOKO MUCIIOAB30BATh B PAOOTe MYCYABMAHCKME SIMCTEMMUIECKIE IIPAKTUKM U CIIOCOODI
IIO3HAHMSI, YTOOBI C OIIOPOTL HA HMUX M3yIaTh MOAYCHI BOCIIPUSITUS U IIPOOAEMATUKY TOTO, 9TO
TPaKTYeTCsA KaK CBOCOOBIYHbIE M3MEPEHMS OBITI S, KOTOPbIe AHTPOIIOAOTVAS MUCCACAYET UAW CTa-
BUT IIepeA cobOT 32439y MCCACAOBATH. MBI yOEIKACHBI, YTO MHbIE CIIOCOOBI ITO3HAHMST OTKPBIBA-
FOT HOBBIE ITYTM K IIOCTMKEHMIO CIIOCOOOB IIEePESKMBAHMS YCAOBEKOM CBSIIJEHHOM M HE3PUMOTL
PEaABHOCTH, CPEACTB M IIPAKTUK B3aMMOACUCTBI ¢ Hell. Kak GyAeT rmokasaHo pasee, aHTpo-
ITOAOTM CTAAKMBAIOTCS C TAKOTO POAA PEAABHOCTBIO ITPESKAE BCETO YEPE3 OHTOAOTUM, KOTOPBIE
OTPasKaIOTCA B COOOIJEHMAX MHPOPMAHTOB B popme ANOO IIPUOOPETEHHOTO OIIBITHOTO 3HAHW,
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A160 Goaee paspaboranbix Teosorndeckux cucrem (Robbins, 2006) man sxe B pesyaprare He-
IIOCPEACTBEHHOTO B3aUMOAEMCTBISI CO CBSI3aHHBIMM C HUMM CIIOCOOAMM IIO3HAHMSL B TOM BUAE,
B KOTOPOM OHM IIEPEXKUBAIOTCS B IIOAE, M HE3ABUCUMO OT TOIO, HACKOABKO IIPUBBIYHO AASL GOAB-
IIMHCTBA AHTPOIIOAOTOB CTAAO OITYCKATh AAHHBIN OIBIT B cBomx nccaepoanmsx (Baldacchino,
2019; Glass-Coffin, 2010, 2013; Kahn, 2016; Willerslev, Suhr, 2018). B creTe crasanmHoro oImme
MBI IIOAATAEM, YTO UCAAMCKYIO METAQU3UKY 1 GUAOCOPCKYIO TPAAULMIO, COACPSKALLYIOCS B ITHO-
rpagpMyecKmx HapPaTUBAX, CAEAYET PACCMATPUBATD HE IIPOCTO KaK HabGOp 3HAHWMI, IIOAYICHHBIX
B XOAE AHTPOIIOAOIMYECKIMX UCCAEAOBAHN, 4 KaK 0CO00E aAbTEPHATUBHOE IIOHMMAHWUE IIPUPOABL
CBSIIJEHHOTO U CUCTEMBI OTHOIIIEHUH CBAIJEHHOTO ¢ Ppusnueckum mupom (Ogunnaike, 2020).

DTOT aCIeKT CBSI3aH CO BTOPBIM BBIABMHYTHIM HAMM IIOAOSKEHMUEM: ACVICTBUTEABHO CEPhE3HOE
OTHOIIIEHNUE K MYCYABMAHCKMM WAV MHBIM YYEHWUSIM O OBITUM ¢ HEOOXOAMMOCTBIO ITPEATIOAA-
raeT MepecMOTP IIPUPOADL YEAOBEIECKOTO 3HAHWS 1 €r0 BO3MOSKHOCTEN. Mcaamckue yaeHsle,
takue Kak VI6H aa-‘Apabu, Myaaa Caapa, [lnxab ap-ann ac-Cyxpasapam (Mbl HA3BAAM AMIIID
HEKOTOPBIX 13 HIUX), PACCY’KAAAM O TOM, YTO 3HAHME He OTPAHUIMBACTCS PUIUIECKIUM MUPOM,
a BBIXOAWT 33 €TO IIPEAEABI 11 BKAIOYAET, TAKMM 00pasom, Te 0cobble crrocobbl BOCITPUAITIS, KO-
TOPBIE ITO3BOASIIOT AIOASM IIPUOOIGUTHCS K TPAHCEHACHTHOMY M HeBUAMMOMY. [TopobHOTO
POAA PACIIMPUTEABHOE TOAKOBAHME BO3MOYKHOCTEN [TO3HAHMS KOPEHUTCS B ABOVACTBEHHOM 110
XapaKTepPy OTHOLICHNUN YeAOBEYECKOTO «I» 1 BOSKECTBEHHOIO: YeAOBEUECKasl AYIla IIPUIACTHA
K BEYHOMY 11 OTTOrO Ge3 Hero yigepOHa B oHToAorMdeckoMm maate (Pandolfo, 2018). B atom or-
HOILICHUN MYCYABMAHCKME aHTPOIIOAOTMI — BayKHbIE pedpepeHTBI M UCTOYHUKI BAOXHOBEHMS
AASI IIEPEOCMBICACHNST HE TOABKO IIOAC3HOCTH 1 IPAHML] UCIIOAB30BAHMS KATETOPUIL MMMAHEHT-
HOCTM Y TPAHCLEHACHTHOCTH ([IEPBOHAYAABHOTO MMITYABCA, ITOOYAMBIIIETO HAC K CO3AAHMIO 9TOM
CIIeYMAABHOM CeKLMI), HO W, YTO CYIJECTBEHHO BasKHEee, CIIOCOOOB MO3HAHMS B aHTPOIIOAOIMN.
AericTBUTEeABHO, OHM SIPKO AGMOHCTPUPYIOT, KAK Pa3MBIIIACHNS O PA3AMYHBIX CIIOCO0AX Iepe-
SKMUBAHMS TPAHCLEHACHTHOCTI BBIXOAST 3d PAMKI PEAMUITO3HOTO, IIOCKOABKY 3aTPAIMBAIOT CAMBIE
OCHOBBI YEAOBEYECKOTO 3HAHWS 1 €T0 BO3MOSKHOCTHM. TaKOTO POAA MAESI HAPYIIIAeT OTAMIAIOI e
€BPOIOLEHTPUCTCKOE MBIIIACHNE OMHAPHDIE IPEACTABACHNAS, TAKNME KaK IPOTUBOIIOCTABACHMS
BEPBI 1 PA3yMa, PEAUTMO3HOM BEPBI M HAYYHOTO METOAA MCCACAOBAHWL. B 3HAYMTEABHON CTeIIeHN
OHV IIPEACTABASIOT COBOV PE3YABTAT CEKYASPHOTO BOCIIUTAHMS, PAAMKAABHO IOBAMSBIIIETO HA
HAIlle IOHMMAHNUE IIPUPOADL YEAOBEYECKOTO 3HAHWS M €0 BO3HUKHOBEHWS, — 3TO MBI 1 COOM-
Ppaemcst nccaeAoBaTh boaee IoAPOOHO.

IIEPEXXMTKM CEKYJIIPHOT'O

aK coBcem HepaBHO Harmcaan Qypann n Pob6muc (2021), HecmoTpst Ha CKAOHHOCTD aH-

TPOIOAOIMM K CAMOKPUTUKE IO TIOBOAY €€ AABHUX OTHOIIEHWN ¢ KOAOHMaAm3mom (Asad,

1973), espoyenrpmsmom (Fabian, 2014) 1 criocoboB ITpOBEACHMS TOAEBBIX MCCAEAOBAHMIA
(Clifford, Marcus, 1986), B Hevi TOYTM HE IPU3HAETCSI, 9TO OHA CBETCKAS 1O CBOEMY XapaKTEPY
AUCLIMIIAMHA, U HE PACCMATPUBAETCSI, KaK 3TO BAMSIET HA M3YIEHUE APYIUX MIUPOB, PEAUTMO3HDIX
B 9aCTHOCTU. AasKe Te PasMBbIIIACHMsI, KOTOPBIE TaK MAM MHAYE 3aTPATUBAAI AAHHBIN BOIIPOC, Ha-
IIPUME]P TeMATUIECKAsT IOABOPKaA HEOOABIIINX CTATEN O CEKYASPU3ME, OITYOAMKOBAHHAS B SKyPHAAC
Social Anthropology B 2001 1., 6oaee ABYX AeCATMAETMI HA3aA, OBIAM, KAK IPABUAO, BHICKA3AHbI
13 0boporMTeAbHO To3ULUM. OAMH 13 KAIOYEBBIX YIaCTHMKOB Aebatos Bproc Kandepep cunta-
€T 3TO MAPAAOKCOM aHTPOIIOAOTUIA: XOT5I 3TA AUCLIUIIAUHA AOATOE BPEMsI CAYIKMAA «COMHEHUEM
CEKYASIPWU3Ma», OHA OCHOBBIBAAA CBOV METOAOCAOIMN M OLJCHKY YEAOBEYECKOTO CYLJECTBOBAHNASI BO
BCEX €r0 PasHOOOPA3HBIX IPOSIBACHVSIX Ha «PAAUKAABHOM COMHEHMI», KOTOPOE, TIO €10 MHEHUIO,
BBICTYIIAET <HEOTHEMAEMOT YacThiO cekyaspusmar (Kapferer, 2001, p. 342).
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Kandepep npusHaa, 4To cTapas aHTPOIIOAOI NS «B 3HAYUTEABHON CTELIEHN CTPEMMUAACD IIPO-
AEMOHCTPUPOBATH CUAY CBOEM CeKYASIPHOM MBICAM», IIOKA3BIBAS, UTO «AF0ObIe GOPMBI IIPAKTUKM
MOTYT OBITh CBEACHBI B OCHOBHOM K 3aIIAAHOMY PasyMy U, TAKMM 00pasom, AeMipOAOTM3UPOBa-
HbD>. [To GoabIIIeN 4acTi AdsKe OCTMOACPHUCTCKIUE M TIOCTKOAOHUAABHBIE TIOAXOABI «CACAVIOT
AOMMHMPYIOIJeMY Ha 3amape Aemudorormsupyromemy kypey» (Kapferer, 2001, p. 342)". Emy sxe
IIPUHAAAESKAT CAOBA O TOM, YTO AHTPOIIOAOIMSI «KaK IIPAKTHUKA CTPOTOTO 3HAHMSI» AOASKHA OBITH
«B MACAAE OTKPBITOM, YTOOBI OPOCHUTH BBI30B AASKE PALMOHAABHOCTH M PA3yMy KaK HEOOXOAMMBIM
METOAAM B3aMMOACVCTBISI C BO3MOSKHOCTSIMM deaoBedeckoro Obrrusp» (2001, p. 344). Oanaxo on
OIIPEAEASIET 3TY OTKPBITOCTD B TEPMUHAX AUAACKTUKI COMHEHMS, KOTOPAsI COIIPSKEHA C Pery-
ASIPHBIM VIIPASKHEHWUEM B PAAMKAABHOM COMHEHMM B COYETAHMUN C IIPUOCTAHOBKOM CKEIITULIM3-
ma. Mekycro mrpas caoBamu, Kardepep sasBaseT, 9T0 B mAease aHTPOIIOAOTMS AOAYKHA OBITH
CIIOCOOHA OCIIOPUTD IIPUHLNUII PALMOHAABHOCTHM M OTOMUTM OT CBOEM AABHEN BHEPEAUITIO3HOM
M ATEUCTUIECKON IIO3MULMUI HA IIPAKTHUKE. TeM He MEeHee 3AeCh OH AUILb YTBEPSKAAET IPUOPUTET
COBPEMEHHOM CeKYASIPHOM SIMCTEMOAOTMM, OCHOBAHHOV HA CKEIITULM3ME, IIPOBEPKE U COMHE-
HIM, 9TO, PA3YMEETCSI, HE OCTABASIET IIPOCTPAHCTBA AAST AMAAOTA C Temn GOPMAMM MBIIIACHMS,
KOTOpPbIE OPUEHTUPOBAHBI Ha MHbIE POPMBI PACCY’KACHWSI 1 OIIBITA.

Hecmotpst Ha TO 9TO MHOTME OrpaHMYEHMS CEKYASIPHOTO XAPAKTEPa aHTPOIIOAOTMM OCO3-
HABAAWCE, PaHHee PepACKCUBHOE MBIIIACHNME He OBIAO TOTOBO M, IIOSKAAYH, HE MOTAO YIECTh BCE
Te METOAOAOTMIECKIUE 1 IIUCTEMOAOTMIECKIE BOIIPOCHI, KOTOPBIEe HEM30eSKHO BOSHUKAIOT TP
ACTICTBUTEABHOM PACCMOTPEHMN 3TOM Ipobaemsl. Kak ITOKa3bIBAIOT CTATHH, BOLICAIINE B ITOT
cBOPHMK, Cephe3HOe OTHOLICHNE K PEAUTNMM O3HAYAET He IPOCTO OTKPBITOCTD 110 OTHOLIEHWUIO
K MHBIM KYABTYPAM MAY CUCTEMAM BEPOBAHMI, HO M AKTUBHOE B3AMMOACTICTBUE C APYITMIU MI-
pamn. Heobxoammo obpartjaTs BHMMaHME Ha TO, KAK B HUX IIOHMMAIOTCS Pa3yM, PALIMOHAABHOCTD
M AdSKe CaMO 3HAHME — IOCACAHSL cpepa, KOTOPAs He CAYIAVIHO BCeIAd ObIAA AOITYCTUMOTL AAST
AHTPOIIOAOTA M MCKAIOUCHHOV 13 ACTUTUMHBIX 00AACTeT ero MHPOPMAHTOB. DTO TpebyeT 11o-
CTOSIHHBIX YCUAMI CO CTOPOHBI AHTPOIIOAOTMYECKON AUCHUIIAMHBL, 4 TAKIKE APYIMX COLMAABHDIX
HAYK, IIOCKOABKY II0 OOABIIIEN YacTI OHM IIPOAOAYKAIOT OIIMPATHCS HA TEOPETUIECKITL AIIIIAPAT,
OCHOBAHHBIV Ha MACE YEAOBEYECKOTO Pasyma, KOTOPBIV GbIA OITPEACACH B €BPOIIETACKON MBICAM CO
BpemeH Aekapra n ospHee KOAMGUIMpoBaH B AncKypeax [Tpocsergerms n moct-I Tpocsergyenmst.

B 5TOV TpasmMUmm MBICAM CEKYASIPHBIN Pasym, OCHOBAHHBIN HA BepUUKALIMIU 1 COMHEHUM,
dopmupyer pyHpameHT AAsT OoAee IIMPOKOTO IPOEKTA BAACHIU/3HAHUS, KOTOPBI OTAMIACT
3aIIaAHBIV MOAEPHM3M OT BCEX APYIMX CIIOCOOOB CYLJECTBOBAHMS B MUPE, UCCACAYEMBIX AHTPO-
nosornen (Foucault, 1972, 1980). 3anmapHas KOAOHMAABHAST SKCIIAHCUS BCETAR IIAA PyKa 06
PYKY ¢ pasBuTHem 0cobOro BUAA 3aIIAAHOTO MHTEAACKTYAABHOTO IIPOEKTA, HAIIPABACHHOIO Ha
mccAeAOBaHME, COOP 1 KAACCUPUKALIMIO BCEX CYIJECTBYIOMMX GOPM 1 CIIOcOOOB OBITISI HA 3TOM
naasete (a TAaK>Ke B IIO3HABAEMON BCeAeHHOT), UTO B KOHEYHOM CUETE ITPUBOAMAO K paspaboTke
Bce boAee YTOHUYEHHBIX GOPM 3HAHMS O MaTepnaabHOoM mupe. Lleapto atoro HaumnHanms Os1a0
npuobpeTeHne paHee HEBUAAHHOM CIIOCOGHOCTI KOHTPOAMPOBATD PEAABHOCTD AASI TIOCTOSIHHOTO
VAYYILIEHUS] COCTOSIHUS YEAOBEKA. B pamKrax 3ToM Tpasuymm MCCACAOBAHMSI, PA3BUBABIIENCS
HIAPAAACABHO C IIPOLJECCOM BTOPIKEHMSI 3AIAAHBIX ACPIKAB B OCTAABHON MUP, AHTPOIIOAOIMSI
CTpemMmAach coOMPATh 3HAHMS O TeX OOIIECTBAX M KYABTYPaX, KOTOPbIE B TO BPEMSI CIUTAAUCH MC-
Ye30IUMU, MAPTUHAABHBIMU, MAABIMU, YTOOBI IIPOAEMOHCTPUPOBATH GOrATCTBO YEAOBEYECKOTO
ormbiTa. BiAa, BIIPOYEM, 1 APYTast LJEAb — AYUILIE IIOHSTH IIPUPOAY YEAOBEKA CO BCEMI €€ CAOIK-

1. Kangepep coamaapeH, Kak IPEeACTaBASIETCSL, ¢ I03ULMel psiaa GoAee I03AHMX aBTOPOB, KOTOPBIE 3aMETUAN, 4TO aHTPOIIOAOT
CKAOHHBI BUACTH B l)eAI/erlVL BHCIIHUEC HPO}IBAeHVl}I GOACC rAy6OI(T4X 1Z8 HPCAHOAO)KVITCABHO 60[\66 ((peﬂAI)H])IX» AW <UCTUH-
HBIX» COYMaABHBIX CTPYKTYP, nepapxuit u saacti (Kahn, 2016; Robbins, 2020; Willerslev, Suhr, 2018).

60



®asrio Buannn, Jlvm au [yrmno

HOCTSIMU, UCTOPUIECKUMIM OCOOSHHOCTSIMU M PasAMIMSIMIA. B cOOTBETCTBIM ¢ ITOM Tpasuymen
B aHTPOLOAOTMIECKIMX IITYAMSIX MHBIE YEAOBEYECKIE MUPBI B OOABIIIMHCTBE CBOEM IIPOAOATKAIOT
PACCMATPUBATHCS B TEPMUHAX «OBIIECTB», <KYABTYP» MAM «PEAUIMO3HBIX CUCTEMY, TPAKTYE-
MBIX KaK AUCKpeTHbIe (OTAEAbHbIE, HO BMECTE C TEM COLIOCTABUMBIE; APYIUE, HO OAHOBPEMEHHO
$YHKLMOHAABHO aHAAOTMYHBIE) OOPa30BaHMsI, CAOSKHOCTh KOTOPBIX aHTPOIIOAOIM MOTYT II0-
HSITb 1 OOBSICHUTD CBOMM YUTATEASIM IIyTEM PACKPBITIUSI BHYTPEHHEM, «PEaAbHONY AMHAMUKMN,
Aevkaigeit B ux ocHose. CeropAHs! aHTPOIIOAOIMYECKUE UCCACAOBAHMS B 3HAIUTEABHONM CTEIICHNU
HO-IIPEKHEMY OPUEHTUPOBAHbBI Ha OOBSICHUTEABHYIO AOTUKY, OTBEYAIOLLYIO TAK MAM MHAYE LJEA
KAACCUPUKALM YEAOBEIECKMX OOIECTB B PAMKAX AMCKPETHBIX 1 COIIOCTABUMBIX CYLJHOCTEM, —
AOTUKY, IIPEILITCTBYIOIYIO AIOOOMY AEMCTBUTEABHOMY B3aUMMOAETACTBIIO C AABTEPHATUBHBIMM
crriocobamm GBITHS YeAOBEKA.

I[To caosam Qyparn (2019, p. 13), aHTPOIIOAOIMS «HAYINAACH § PESKUMOB IIUCTEMUKO-
HIOAUTUYECKOTO CYBEPEHUTETA TOMY, YTO ACHCTBUTEABHO MMEIOT 3HAYEHNE TOABKO Te Pa3AINSL,
KOTOPbIE MOYKET IIOMBICAUTD CAMOCTOSITEABHBIN PA3yM», IOCKOABKY €CAM ObI OHA «HE COKPATMAA
PA3AMIMSI AO KYABTYPHBIX, TO, BEPOSITHO, HUKOTAQ ObI He 3aHSIAQ MECTO B COBPEMEHHOM YHUBEPCH-
Tere». Bo3aMOsKHO, ToAUMHEHME TAKOM KAACCUPUKALMM GBIAO HEOOXOAMMO AASI BOBHMKHOBEHASI
M BBIKMBAHMST AHTPOIIOAOIMI KAK CAMOCTOSITEABHOM AUCLIMIIAMHBL, TEM HE MEHEe 3TO IIPUBEAO
K CTMPAHUIO OHTOAOTMYECKOM YHUKAABHOCTU APYIUX MUPOB M ACACHMIO MX Ha abCTpaKkTHbIE
mopeant. OHTOAOIMIECKME PABAMINS APYIUX OBIIECTB — a, K CAOBY CKa3aTh, BO MHOIMX OTHO-
LIIEHNMSIX Y CAMUX 3AIIAAHBIX OOIIECTB — HEPEAKO MAM IO BOABIIET YACTH M3YYEHBI HEAOCTA-
touno. Ho 3a mipepesamn 4ea0BeUeCKOlM BOAM K BAACTM, KOTOPYIO CEKYASIPHBIN Pa3ym HAACAMA
camocrosTeapbim 6brrnem (Milbank, 2006), ¢ oAHOM cTOPOHDL, 1 HEOGXOAMMOTO AAST YEAOBEKA
moucka criaodeHHoct u obmerns (Durkheim, 1912/2018; Lévi-Strauss, 1955/1969; Mauss,
1925/2016), ¢ Apyrovi, HAXOAATCS YMCTBEHHASI AESTEABHOCTD, 4 TAKIKE PA3AMIHBIE CIIOCOBHI
OCMBICACHMS] YEAOBEUECKOTO CYILJECTBOBAHMSI, IEPESKMUBAHMS OKPYSKAIOLIETO MIUPA, 1, TAKUM
obpasom, IprobpeTeHnst Tex MAn MHBIX GOPM,/BUAOB 3HAHWS, KOTOPbIE OCTAIOTCSI BHE IIOAS
3PEHMsT KaK aHTPOIIOAOIMM, TAK U APYIUX COLMAABHBIX MAW I'YMAHUTAPHBIX HAYK B TOW Mepe,
B KOTOPOW IIOCAGAHME OCTAIOTCSI OTPY>KEHHBIMM B COBPEMEHHYIO CEKYASIPHYIO SIIMUCTEMOAOTHAIO.

OHTOJIOTMYECKUI TOBOPOT M MYCYJIbBMAHCKHUE CIIOCOBBI ITO3HAHMS

ypaun n Po66nuc (2021) HepAaBHO IIPEAIOAOKIMANM, YTO OOpalleHne K CEKYASPHOMY

IIPOVCXOYKACHMIO M HACACAMIO AHTPOIIOAOTMM AOAYKHO TAK MAM MHAYE OATOAKHYTD AUC-

LMUIIAMHY K 3aHITHUSIM, CXOAHBIM € TeM, 9T0 AAOT OIIPEACAMA B CBOE Bpemsl Kak prosoche
(«BHMMATEABHOCTS K camomy cebe»). Obpaiyascs K cebe, CBOer METOAOAOTMM 1 SIMUCTEMOAOTHH,
MMEIOIIVM AABHIOO MCTOPUIO, AHTPOIIOAOTWSI AOASKHA IIPUAOSKUTD YCHUAMS, KAKMUE TOABKO BO3-
MO3KHO, 9TOOBI IIPUAATH HOBbIE GOPMBL CBOEMY HAYIHOMY IIOUCKY M CIIOCO0AM AOKA3aTEABHBIX
PACCYSKACHMI, 2 TAKSKE B3TASIHYTD Ha YEAOBEYECKYIO SKM3Hb B HOBOM CBETE BO BCEVL €€ CAOXK-
HOCTM — Ad’Ke Ha OIIBIT TeX M3MEPEHNUI YeAOBEUCCKOM JKM3HM, KOTOPBIE HE ITIOAAAIOTCS HEIIo-
CPEACTBEHHOMY IIePESKMBAHMIO MAM IOHMMAHMIO; MHBIMI CAOBAM, PEAA30BATD BCE ITO TAKMUM
06pazom, KOTOpsIN He 0bycAOBACH GoabIIIe cekyAsIpHBIM B3rasiaom. Kak ormeuaror Qyparm mn Pob-
OVHC, OCYIJeCTBUTD 3TOT IIOBOPOT B AHTPOIIOAOIMHM He TaK IIPOCTO, KAK HEAABHME IIPEABIAYIHE.

HexoTopsre 13 y4aCTHMKOB 3TOTO CIIEIJMAABHOTO Pa3A€Ad TOAUEPKMUBAIOT, YTO MEKAY MACIMWM
OHTOAOTMYECKOTO IIOBOPOTA U MYCYABMAHCKUMI OHTOAOTUSIMHU, C KOTOPBIMIM OHU CTOAKHYAMCD
BO BpemsI CBOMX MccaeAoBaumn B Typgun, Pocemn, Miuaonesun, Kerpreiscrane n Agranmcrane,
BO3MOSKEH IIAOAOTBOPHBIN Anasor. OAHA U3 3aCAYT 3TOTO MIOBOPOTA 3AKAKOYACTCS B TOM, UTO OH
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MIOATOAKHYA AHTPOIIOAOTOB K BOCCOCAMHEHMIO C IIEPBOHAYAABHOM 3aAQ9eH TOV AVCLIUIIAMHEL,
a MUMEHHO He IIPOCTO AOBOABCTBOBATHCS IIOHMMAHMEM APYTUX MUPOB, KOTOPBIE BCTPEYAIOTCS
B II0A€, HO ¥ MUHTETPUPOBATH HATUBHbIE TEOPUM B ITaHTeOH aHTpornosorndecknx (Holbraad, Ped-
ersen, 2017; Scott, 2013; Viveiros de Castro, 2014) — npumepHo Tax, Kak Mapceas Mocc caeaan
C «AYXOM Bergm» (Xay) B CBOEM IIUPOKO M3BECTHOM MCCACAOBAHUM O AApe.

He cayuarino, Bripodem, 4T0 GOABLIMHCTBO aBTOPOB OHTOAOIMYECKOTO IIOBOPOTA OXOTHEE
IIPUHUMAIOT BCEPhE3 MHAUICHHBIE KOCMOAOTMM, HEXKEA T€, KOTOPBIX IIPUACPSKMUBAIOTCSI AIOAN,
ucrioeayromue moHotencruaeckue peanrnn (Willerslev, Suhr, 2018, p. 67—68; cp. Viveiros de
Castro, 2014, p. 133, 143—144). XoTs1 1puanH AASL ITOTO MOSKET ObITH HeckoAbKO (cm. Vicini,
2024), B pamrax HaIIel AUCHUIIAMHBL CEKYASIPHAsI OOYCAOBACHHOCTD PACCMATPUBAETCSI KAK OT-
PasKEHME TOTO, ITO XAPAKTEP AYXOB MAM APYIUX CYIIECTB, HACCASIIOLUX MUP KOPEHHbBIX HAPOAOB,
BOCIIPMHMMAETCS Kak MMMaHEeHTHbIN. [Tpu yaere sT0r0 daxra mopo6HOro popa KOCMOAOTMI
OBIAV BKAIOUEHBI B TEOPETUIECKMI AIINIAPAT B 3HAYUTEABHON cTerieHn Gaaropapst Aatypuany
(Holbraad, Pedersen, 2017; cp. Schielke, 2019), koTopsiii ykasas Ha TOPM3OHTAABHBIN TUIT OT-
HOLIICHUI MEXKAY AIOABMI, OOBEKTAMM, SKUBOTHBIMM 11 AYXaMM, B OTBET Ha 9TO MBI IIPEAAATAEM
HOBBIV IIOAXOA, KOTOPBIVL Ha3bIBAeM BepmuKarvHviM 3HAHUCM.

Hecmorpst Ha TO 4TO OHTOAOIMYIECKMIL IIOBOPOT OKA3aA OJKMUBASIIOIIEE BO3ACIICTBIE HA
KAIOUeBbIe AcOATHI BHYTPHM aHTPOIIOAOIMHM, OHA GBI OKA3aAaCh B BRIUIPHILIE, €CAM Ob axT ee
CEKYASIPHOTO IIPOUCXOKAEHMS 6b1a oTpedaexcuposan. Pypanm u Po66unc (2021, p. 508)
OTMEUAIOT, 9TO ITOT LIOBOPOT, KAK, BIIPOYEM, I IIPEALIECTBYIOIMe (MHTEPIIPETALMOHHBIN,
3Tnaecknit, ahPpEeKTUBHBIN ), MOXKHO CIUTATh BBIPASKEHMEM «HEYCTAHHOTO [IOMCKA KOHEYHBIX
LJeACTL AASI IIUTAEMOTO CEKYASPHBIM TOLIAMBOM IyMaHM3Ma aHTporroAornmn». [1o aton mpu-
4MHEe OHM YTBEPIKAAIOT, UTO, XOTSI €€ CTOPOHHMUKIM CTPEMSITCSI BOCIIPUHMUMATD HECXOXKECTh
Goaee ceppe3HO U IIPU3BIBAIOT KOAAET K PEASITUBUCTCKOMY W IIPO3PAYHOMY MBIIIIACHWIO, OHI
VACASIIOT MaAO BHUMAHWMS TOMY, KAKYIO MACIO MBIIIACHWS IIPEAAAratoT 3T mupsl. OHn He
PACCMATPUBAIOT BOIIPOC O TOM, KaK IIPOPECCHMOHAABHOE MBIIIACHUE AHTPOIIOAOTa-AKAACMIKA
MOJKET OBITh APYIMM, €CAM GBI OHO BKAIOYAAO IIPEOBIBAHME B HEIIO3HABAEMBIX AOMAX IYAEC,
MHTYMUIUY, CTPACTSX, TAMHAX, TEAAX, OTKPOBEHMUSIX MAW B MHBIX IIPOCTPAHCTBAX, OOBIYHO 3a-
KPBITBIX CeKyAspHbIMU rparmygamims (Furani, Robbins, 2021, p. 510). Dto, 6esycaosHo, Apyrme
CII0CObBI IIEPEKMUBAHMST 11 MBIIIACHVASL, KOTOPBIE OOBIYHO MCKAIOYAIOTCSI M3 AaHTPOIIOAOIMYECKON
IIPAKTUKM, HE3ABUCHUMO OT TOTO, YTO OHM OOCY’KAAAMCH B PAHHUX 1 BoAee ITO3AHMX aHTPOIIO-
AOTMUYECKUX PABOTAX 10 MCAAMY, MUCCACAVIOIINX, Kak Bor mpossaser ce6st B MycyabMaHCKOM
sxmsan (Ewing, 1994; Fernando, 2017; Mittermaier, 2011; Spadola, 2011; Willerslev, Suhr,
2018; cm. Vicini, 2024).

Aeaast mar Briepes B 3TOM HAITPABACHUMY, B CIICIMAABHOM CEKIIMI MBI HE TOABKO YKA3BIBAEM
Ha HEOOXOAMMOCTD PeabMAUTALINUIA MHOTO ITOHWUMAHVL MBIIIACHWS B APYITX, OCOOCHHO PEAUTTO3-
HBIX MMPaX, B KOTOPBIX OHO TAYOOKO IIEPEIACTACTCS C APYTVIMIM HEKOTHUTMUBHBIMU M3MEPEHMUAMN
9eAOBEYECKOTO OIBITA. MBI cTpemmmcs boaee HEIIOCPEACTBEHHO Pa3BeHYATb TY JKe MACIO 3HAHUS
M3 CEKYASIPHOV CPEABI, KOTOPAsI AOATOE BPEMSI IIPEACTABASIAA €TO KaK MCTOYHUK YEAOBEIECKON
ATeHTHOCTW, BAACTU Y CUABL ITO 03HaYaeT IIepeoCMBICACHIE CAMOTO 3HAHWS, OCBOOOSKAEHHOTO OT
MAET 4EAOBEIECKOM BAACTI? UTO, €CAM MYCYABMAHCKIE OHTOAOTMM OTKPOIOT €T0 HOBOE IIOHMMa~
He, KOTopoe OOAbIIe He OYACT OPUEHTUPOBAHO Ha KOHTPOAD HaA STUM AUOO APYTAM MVUPOM UA
VHBIMM YEAOBEICCKIMM CYIIJECTBAMI 1 OBAGACHNE MMM C IIOMOIBIO MHAUBUAYAABHOT XAPU3MBI
AT BAACTH, 11 IIEPEOCMBICASIT 3HAHME KaK IIYTh K HAXOXKACHMIO APYIAX UCTUH, AAFOII BO3MOSK-
HOCTB TTO-HOBOMY OIIPEAEATD MECTO 11 POAD 3HAHWUS B OPUEHTALMM YEAOBEYECKOM JKM3HN? MoryT
AV APYTVi€ OHTOAOTMV HAIIPaBUTh HAC K IIOHWMMAHMIO 3HAHWS, OCBOOOKACHHOTO OT BAACTY KaK
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Ha MHCTUTYLUOHAABHOM, TAK 1 HA MHAMBUAYAALHOM YPOBHE? Kak Mbl MOYKEM IIEPEOCMBICAUTD
PEAUTMO3HYIO SKM3Hb, KOTAA OHA OKOHYATEABHO OCBOOOAMTCSI OT OKOB CEKYASIPHOV 00yCAOBACH-
HOCTM . BHOBb OOPETET ACTMTUMHOCTD POPMBI 3HAHWUSI?

AHTPOIIOJIOTUYECKUIA ITPOEKT U JAYXOBHBIE ITIYTEHIECTBUA

MEHHO B IIOA€ AHTPOIIOAOTM HanbOAEE OCTPO OIYTUAM TPAHMIIBI TAPAAUIMBI BAACTW-

3HAHMSL. DTO IPOU3OIIAC, KOTAZ OHM MUCIIBITAAM BCIO CUAY «KOHPPOHTALMU C AABTEP-

natusHocThio» (Willerslev, Suhr, 2018, p. 73) u «paspymmreastoro gyxa», aeskamjero
B OCHOBE aHTPOIIOAOTMYECKOTO MCCAEAOBAHMSL. K TIOAI0 MOSKHO MTOAXOAMTD KaK K KPUMUHAABHO-
MY IIPOCTPAHCTBY, ITOCKOABKY OHO ITPEAAATAET ECTECTBEHHOE MECTO OOUTAHMST OIIBITA YAMBACHMS
Y MUHTYUIJUM, CTPACTM M TAVAHBL, TEAECHOTO YYBCTEA Y OTKPOBEHWSI, KOTOPBIE OBBIMHO 3aKPBITHI OT
AVCHUITAMHEBI cBeTckum pasymom (Furani, Robbins, 2021). B moaesoii pabote ects oskmupanme
KOHTAKTa C YYAOM, TAUHAMM U APYTUMMU GOPMAMU TPAHCIIEHACHTHOCTY — BCEMU U3MEPEHMSMU
BBITHSI, KOTOPBIE OAHOBPEMEHHO BBI3BIBAIOT MHTEPEC AHTPOIIOAOTOB, HOBYKAAIOT UX K IOUCKY
3HaHM 1, Kak ormedaet FOuur (1994, p. 571), nOTEHyMAABHO MOTYT YIPOSKATH CAMOV UX UACH-
TUYHOCTI. B 9TOM CBETE AABHSIS TPUBBIMKA KOHTPOAMPOBATH ITHOTPAPUIECKYIO TIOAEBYIO paboTy
C OMOIIBIO Taby Ha TorpysKenue B Ty3emubIl Anckype (the taboo of “going native”) mosker
PACCMATPUBATHCS KAK CBOETO POAA 3aIJUTA, KOTOPast OblAa BO3BEAEHA ITPOTUB IIOTEHIUAAA TIOAS,
CIIOcOBHOTO PacIIaTaTh U PaspylIUTh OOGIIEIPUHATHIE B3TASABI HA PEAABHOCTD 1 CAMO 3HAHME
B PAMKAX AHTPOTIOAOTUI. DTO CBUAETEABCTBYET 06 OMTACEHMSIX TI0 TIOBOAY TOTO, KaK AAAEKO MOTYT
31TV aHTPOTIOAOTH TPV BCTPEUE C APYTUMM MUPAMIA.

AeCcTpyKTUBHOCTD, CBSI3AHHAS C AUMUHAABHOCTBIO TOAE€BOV PabOTHI, IIPOTUBOCTOUT IOIIBIT-
KaM 3aKAIOYNUTH COIIPSIKEHHBIN C HEVl OIBIT B PAMKM CBETCKOro pasyma. OAHAKO II0 3TOWM JKe
IPUYMHE OHA TIOPOSKAAET W APYTME MOIBITKU YKpoTuTh ee 3araaku (Willerslev, Suhr, 2018,
p. 68), 0OAHA U3 KOTOPBIX — OIPaHMYEHNUE UCCAEAOBAHNIL BOIIPOCAMI BEPOBAHMI U AYXOBHOTO
ombITa Apyrux, K KOTOPOMY aHTPOIIOAOTM IIPHUOETaAn IIpK BCTPede ¢ TPAHCLEHAECHTHOCTBIO,
Boskecrsennsim n Borom. o Habaroaernsam Qypann (2019), anrporrosornst B 3HAIMTEABHON
CTEIIeHM YTBEPAMAACH KAK CEKYASIPHAST AUCLIUIIAMHA, IIPEACTABNUB APYToro Kak KOHEYHOTO 1 Opo-
CMB KOCOT B3rAsIA Ha boskecTBeHHOE. Tem campim OHA YAOOHO BITeCHMAA beckoHeuHoro Apyroro,
TO ecTs Bora nan uHbIe IPOSIBACHMS TPAHCLEHACHTHBIX IIOPSIAKOB, M3 ICCACAOBAHMTL, 3aMEHUB
€r0 KYABTYPHBIM Apyrum.

B rpoTmBOBEC 3THM MOMBITKAM YKPOTUTD 1 KOHTPOAUPOBATH AECTPYKTUBHOCTD MOASI HEKO-
TOPbIE ABTOPBI B TOCAEAHEE BPEMST BRIGPAA APYTOT1 KYPC: OHM PEIITUAN BMECTO 3TOTO TIOAHOCTHEO
PACKPBITh HOTEHIMAA TIOAEBOV PAGOTHI B reHEPUPOBAHMM HOBOTO 3HAHMS. DTV ABTOPBI TOKA3aAM,
9TO, 0OCOBEHHO KOTAA AHTPOTIOAOT CTAAKUBAETCS C TPAHCIJEHAEHTHBIM 1 GOSKECTBEHHBIM, IIOAE-
Bast paboTa MOYKET He TOABKO M3MEHUTD €r0 COOCTBEHHDIN B3TASIA HA SKU3Hb, HO M IIOIIATHYTH
OCHOBHBIE TeOpeTHIecKue noroskenus ancyunanast (Baldacchino, 2019; Engelke, 2002; Glass-
Coffin, 2010, 2013; Kahn, 2016; Robbins, 2006; Scott, 2013; Willerslev, Suhr, 2018). Yrobn
IPOMAAIOCTPUPOBATD CUAY TAKOTO MTPOTUBOCTOSIHWS, TU ABTOPBI BBIABUTAIOT HA MEPBBIA TIAAH
CBOV1 COOCTBEHHBIN OIIBIT CTOAKHOBEHWSI C HEOODBSICHUMBIMI MAW TIOPA3UTEABHBIMI SBACHUSIMMU
AYXOBHOTO XapakTepa. BMecTo Toro 4tobsl paccmaTpUBaTh TAKME BCTPEUN KAK CAYIAMHOCTH
MAM AHOMAAUU TOABKO TIOTOMY, YTO OHM BBIXOAST 32 PAMKM CBETCKOTO MBIIITAGHMSI, OHMU TTPEA-
AAraroT YBUAETD B HUX HOBBIE ITYTH AASL IEPEOCMBICAEHNMS POPM AaHTPOIOAOTMYECKOTO 3HAHMUS
(Baldacchino, 2019; Ewing,1994; Glass-Coffin, 2010; Willerslev, Suhr 2018; cm. Di Puppo,
2024; Vicini, 2024).

63



ISLAMOLOGY VOL13 } N°1 } 2024

AHaAOTMYHBIM OOPA30M CTATBU STOTO CIICIMAABHOTO PA3ACAA IIEPEOCMBICASIIOT BEPY: B HUX
OHA PAacCMATPUBAETCS He IIPOCTO KaK Bepa B HEYTO TPAHCLEHACHTHOE/Heocs13aeMoe, HO Kak
Iy Tb, HAITPABACHHBIN Ha AOCTMSKEHME GOPMBI 3HAHMSI, KOTOPasl KaK AOIIOAHSIET CeKYASIPHBIC
ITPEACTABACHMSI, TAK U IIPOTUBOIIOCTABASICTCST M. Pedb MACT He O TOM, YTOOBI IIPUHSTD BEPY MAU
IOIIACTS II0A €€ OYAPOBAHNME, IIOCKOABKY TO O3HAYaA0 ObI BO3BpAIEHME K AUXOTOMMY 3HAHNS/
BEPbI, KOTOPYIO MBI ITPEAAATAEM ITPEOAOACTD, UCCACAYST MyCYABMaHCKHE OHTOAOTHMM. CKOpee, 3TO
ITPUTAAIIIEHNUE UCCACAOBATH BO3MOKHOCTD TOTO, 4TO APYTTE CIIOCODBI PACCMOTPEHMSI 3HAHMSI OT-
KPBIBAIOT IYTh K IIEPEOCMBICACHWMIO AUCIMIIAMHEL MBI HE OCTAHABAMBAEMCS Ha YTBEPIKACHUN,
4TO BAOXHOBACHHbIE CEKYASIPU3MOM POPMBI 3HAHMS HEM3DEIKHO HE CIIPABASIIOTCS C YyACCAMH,
TalHAMWM, 3aTAAKAMHY, TAPAAOKCAMI 1 HEAOPA3YMEHUSIMH, BCTPEYAIOIIUMIACS B STOM 00AACTM.
MbI BEIXOAMM 32 3TV IIPEAEABI 1 33A3€MCS BOITPOCOM O TOM, KaKkue GpOPMBI TO3HAHMS CO3BYYHBI
gyAecam, TAMHAM Y HEBUAMMOMY LJapCTBY DosKecTBeHHOTO. A 3TO, B CBOIO O4ePEAb, IIPUBOAUT HAC
K BOITPOCY O TOM, KaK AYXOBHOE IyTELIECTBIUE HAIINX MYCYABMAHCKMUX COOECEAHMKOB U MX BEP-
TUKAABHBIE IPOEKLMN MOTYT IIOMOYb HAM PACCMOTPETh aHTPOITOAOTMYECKUIA ITPOEKT B KAYCCTBE
OIIBITHOTO ¥ MHTEAACKTYAABHOTO ITYTEIICCTBUS, 2 He OAYKAAHAS 110 PA3AUYHBIM IIOHUMAHWSIM
YEAOBEYECKOTO 3HAHMUS — I1O MHTEAASKTYAABHBIM U OIIBITHBIM TPAAMIMAM, PAMKN KOTOPBIX
IIOCTOSIHHO CMEIJAIOTCs, KOTAA TPAHCHOPMMUPYETCS YEAOBEK.

O06pas AyXOBHOTO IIyTEIIECTBIS IIOMOTaeT BBIMTHM 33 PAMKM KOHLEIUI OTCTPAHEHHOTO
YYEHOTO MAW HEIIOABMIKHOTO HAGAIOAATEASI, KOTOPAsI BCE €IJe ACSKIUT B OCHOBE CEKYASPHOM aH-
TPOIOAOTMM. AYXOBHOE IIYTEIIECTBIUE — 3TO BUA ACSITEABHOCT, BOCIIPUHMUMAEMBIN KAK MIIN-
PpUYECcKOe/MHTEAACKTYAABHOE ABUSKEHME C LEABIO IIEPEOTKPBITIS cebsl — AMHAMMKA, KOTOPAsL
LIOAPA3YMEBAET POCT 3HAHSI/OCO3HAHMSI HE TOABKO CBOMX OIPAHMYCHITL, HO M CBOUX IIOTEHIIM-
AABHBIX BO3MOSKHOCTEN. MyCyABMAHCKIE OHTOAOIMH, C KOTOPBIMI MbI IIPUTAAIIIAEM aHTPOIIOAO-
VIO K AMAAOLY, IIOMOTAIOT PACKPBITH GOraTCTBO CII0c060B OBITHAS 11 BO3MOSKHOCTET ITO3HAHMSI, KO-
TOPBIE BBIXOAST AAACKO 32 IIPEACABL, yCTAHOBACHHSBIE eBporieickmnm [ Tpocsenjennem. Meaamekas
MHTEAAEKTYAABHASI TPAAULMSL, OCOOEHHO ee CyPUitCKIe IIPOSIBACHMS, CACAAAA YACTHIO CMBICAA
CBOETO CYIECTBOBAHNSI HEYCTAHHOE M3YUeHME PA3AMYHBIX M3MEPEHMI YEAOBEKA C TOYKM 3PEHISL
€r0 OTHOLIEHNI ¢ BOrom, B 9acTHOCTH, OHA MCCACAYET AMHAMMUUIHBIE 1 HECKOABKO 3araAOIHBIE
TPAEKTOPUIM PA3BUTIS YCAOBEUECKON AYIIIN, IIOHUMACMON KaK HU3IINUN HAQC W BBICILIU PYX,
1 Tparchopmannit cepaua kax oprana socrpustist (Chittick, 1989; Green, 2012; Karamustafa,
2007; Schimmel, 1975/2011; em. Vicini, 2017, 2020).

Xors B TIOCACAHECC BPEMST MHOTOBMAOBASL, IIOCTTYMAaHUTAPHASI aHTPOIIOAOTIST IIEPECOCMBICAMAA
CBOC CTPEMACHNEC BBIVITU 32 ITPEACADI YCAOBCKA, OHA COXPAHMAd HECCKOADPKO OIPAHMYCHHOEC ITPCA-
CTaBAEHVE O YEAOBEYECKOU CaMOCTH, O6YCAOBA6HHOC MOACADBIO AYaAM3MA TEAA M1 PA3YMA ,A,eKapTa.
,A,YXOBHI)IC IIYyTCHICCTBMST OTAMIAOTCSL I‘AY6T/1HOIZ ITPOHMKHOBCHISI B cobCTBEHHOE «I» YCAOBECKA,
IIOTOMY 4YTO OHU CIIOCOOHBI TOKOAEDATD IIpe>KHnue Y6C)KACHI/UI " IIPUBBIYKM M OTKPBHITH HOBbIC
M3MCEPECHMI <« BAaI‘OAap}I AYXOBHOMY IIYTEIICCTBMIO, TAKMM o6pa30M, MOJKHO IIEPEOCMbIC-
ANUTD aHTPOHOAOI‘T/l‘{eCKT/HZ ITPOCKT " YBUACTD B HEM IIOTCHOMAA AAS TIOCTAHOBKM ITOA BOITPOC
YCTOABIOMXCST ITPECAIIOCPIAOK M AOHYH;GHVHZ AHTPOIIOAOT'OB O TOM, KaKOTO POAa OIIBIT, BCTPEIM
" YCUANMI OIIPCACASIIOT, YTO 3HAYUT 6p1Th yeroBekoM. OHO IIpeApacIoAaraeT aHTpPOIIOAOTIMIO
K Goaee I‘AYGOKOMY B33.T/lMOA€f/1CTBT/HO C APyIMMI MUPAMN.
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BXO)KZ[EHI/IE B APYI'ME MUPBI: ITIOJIEBAI PABOTA 1 CAMOCTHb AHTPOIIOJIOTA

6pa3s AYXOBHOIO IIYTEIIIECTBUSI [IOAC3EH AASL TOTO, YTOBBI 3ACTABUTH AHTPOIIOAOT IO BECTH

AMAAOT C APYTMMM TIOAXOAAMI K OCMBICACHMIO 3HAHMS, YXOASIIUMI KOPHSIMMI B IIPOLjece

Tparchopmaymm cebst, KOTOPBINL OTPULAET BO3MOSKHOCTD BO3BPATA K CBOETA IIPESKHEN
HO3ULMUK. DT HEBO3MOSKHOCTD BO3BPAILEHMS PACKPHIBAET €Ije OAUH OTTEHOK IIOAEBOM PaboTh
1 OBBSICHSIET, TI0YEMY AOATO CUMUTAAM, YTO IIOTPYSKEHME B APYIHE MUPBI AOASKHO GBITH OCTOPOIK-
HBIM — MOACTPAXOBAHHBIM M3BECTHBIMI MEPAMI IIPEAOCTOPOSKHOCTH. W Taby Ha HOrpysKeHune
B TY3€MHBIN AUCKYPC, 1 cxema ipuocTanoskn Hesepus B oae (Kapferer, 2001) mporusocrost
He TOABKO Maee Tparcdopmanmm cebst, HO M KOHLIEIIMM 3HAHNS KaK MCTUHHOTO MCCACAOBAHMS,
IIOCKOABKY [TOAPA3YMEBAIOT, 4TO AHTPOIIOAOT OCTACTCSI OTACACHHBIM OT CBOETO OIIBITA B IIOAE.

ITosnymst BRICTYIABINMX 32 IPUOCTAHOBKY HEBEPWSI AaHTPOIIOAOTOB OCHOBAHA Ha B3TASIAC,
COTAACHO KOTOPOMY A@SITEABHOCTb B ITOAC OTACABHA OT ITOCACAYIOLJErO TeOPETU3MPOBAHNMSL. DTa
dopmyaa moapasymeBaeT rOTOBHOCTh AHTPOIIOAOTOB OTKA3aThCsI OT CBETCKMUX IIPEATIOCBIAOK
M PacCMaTPUBATD PEAUTMO3HBIE MUPBI KAK TO, YTO CTOUT 3HATD 00 0bIecTBax, KOTOPhIE OHM MU3Y-
4aroT. Ho 3TOT 03U TUBHBIN HACTPOTL ITPEATIOAATAET IIPOCTYIO TEPIMMOCTS (IIprdem BpeMeHHYIO,
O YeM CBUAETEABCTBYET CAOBO IIPMOCTAHOBKA») KO BCEM BEPOBAHVASIM: 3TO pOPMA OTKPHITOCTHU
K PEAMUTMO3HBIM MUPAM, TIOMOTAIOIAs TIOHSTH MX AOTMKY M OOBSICHUTD €€ B aHTPOIIOAOTMIECKMUX
TEPMMHAX,  HE PEAABHOE SIMCTEMOAOTMUECKOE OTKPBITHE AASI MUPOB, KOTOPBIE OHV UCCACAYIOT.
KyABTYpHBIN PeASITUBIU3M M KATETOPHSI BEPhI TIO3BOAMAY AaHTPOIIOAOTAM COXPAHUTD AUCTAHLIMIO
I10 OTHOIIIEHMIO K OHTOAOIMYECKUM PEAAMSIM, KOTOPBIE PACKPBIBAAY X COOCCEAHMKM, 1 HE 3a-
AaBaThCs BOIPocom 0b mx peasbHocTH. Kaxk ormeuaer 1o atomy nmosoay JKan-IToas baspaxnuno
(2019, p. 352), aHTPOIOAOI IIPUSHAIOT «PEAABHOCTDH BEPOBAHMIA CBOMX MHPOPMAHTOB, HO IIPIA
3TOM CTAPAIOTCS] UTHOPUPOBATH MAU AUCKPEAUTUPOBATD MX OHTOAOTMYECKIE YTBEPSKACHMSY.

Kpome TOro, mmrepaTns BO3BpaIeHNsI M3 IOASI IOAPA3YMEBAET HECKOABKO OIPAHMYCHHOE
IIpeACTaBACHME 00 AaHTPOIIOAOIMYECKON ACSITEABHOCTH KaK O TeOrpadpuIecKoMm IyTEIIeCTBUN.
V>Ke AQBHO IIPU3HAHO, YTO 3aHATHS AHTPOIIOAOTVET] He IIOAPA3YMEBAIOT IIPOCTOTO PpU3UIECKOTO
HepemMereHns U3 OAHOTO mecTa B Apyroe. CKopee, KaK 3TO OCOOEHHO ITOAYEPKUBAECTCS Teope-
TUKAMIU OHTOAOIMYECKOTO IIOBOPOTA, OHA IIPEAIIOAATAET BCTPEdy C APYTUMIM MUPAMHU, KOTOPAs
MOJKET HAYATBCS B TTOAE W ITPOAOASKATDCS BCIO SKM3HD. BaapaKMHO elrje pas MOAYCPKHYA HeOob-
XOAMMOCTb IIPU3HATD IIOACBYIO paboTy bosee PYHAAMEHTAABHBIM M 9K3UCTCHIMAABHBIM II€pe-
memgernem (2019, p. 352), KOraa OH OTMETHUA, YTO AHTPOIIOAOTHSI TPEOYET «OTKPBITOCTH K HIEpe-
MEIJEHMIO B CAMYIO CEPALIEBUHY CBOMX OHTOAOTMIECKMX OCHOB, TO €CTh TOTOBHOCTM ABUTATHCS
3a Te IIPEACABL, KOTOPbIE YCTAHOBMAA AYIIA Yepe3 Hallle CeKYASPHOe BOoCIIpusaTue». OAHAKO AAS
3TOTO HY’KHO IIPU3HATH, KaK 3TO AeAaet, Harpumep, Oypaun (2019), uto naes norpyskenns,
CBSI3aHHAS C ITIOACBOT PAOOTONL 1 STHOIpadpMIecKON BCTpedeit ¢ Apyrnm, yske IoApasymeBaeT
MHOV [IOAXOA K 3HAHMIO W UCTVHE, HESKEAU TOT, KOTOPBIN IIPEAAATAET CYBEPEHHBIN pasym. Aeii-
CTBUTEABHO, IIOTPY)KeHNMe criocobcTByeT HoBbiteHnto porngaemoctu (Furani, 2019, p. 128)
M OTKPBITOCTI APYITIM M3MEPEHMSIM PEAABHOCTH, C KOTOPBIMI CTAAKMBAIOTCSI AHTPOIIOAOT BO
cuax (Ewing, 1994; Willerslev, Suhr, 2018), Bo Bpems HabaroaeHMs 32 HEOGBACHUMBIMMA SIB-
aermsmn (Turner, 1992), B xoae puryassusix gepemonnit (Di Puppo, 2021), a Taxske B 6oace
obiaernoM cpeae (Vicini, 2024).

[Tommmo rrpobaemsl BeTpeun ¢ HeOOBSICHUMBIMI AYXOBHBIMU SIBACHWUSIMI OCTAETCSI BOIIPOC
0 ¢popMax IIO3HAHMS, CIOCOOHBIX COXPAHNUTH KAYECTBO YYACCHOTO, KOTOPOE IIPEATIOAATAIOT 3TN
nepeskusannst. Harrpumep, Buasepeaes u Crop (Willerslev, Suhr, 2018, p. 75) sbrpasman 03a6o-
YEHHOCTh OTHOCHUTEABHO TOTO, COXPAHUTCSI AM MHAKOBOCTb, €CAM TEOPETUKIM OHTOAOIMIECKOTO
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IIOBOPOTA CTPEMSITCSI «PAMOHAABHO OOBSICHNUTD, TIOCTUYD M TIOAHOCTBIO PACKPBITH» €€ Hepas-
petmmsle TarHel. OGHAPYKMBAs B MOBOPOTE PALIMOHAABHOE TeYeHe, KOTOPOe IIbITASTCS pas-
PELINTD 3araAKM, IIYTAHUIBI 1 APAAOKCHL, Tprberast K aAbTePHATUBHBIM PALMOHAABHOCTSIM,
ABTOPBI IIPEAOCTEPETAIOT OT IOIIBITOK MHTEAACKTYAABHO IIOCTMUYDb TAVHBI OOSKECTBEHHOTO.

MBI yuAM Bee 3TM OIaceHms1, HO3TOMY B CIIELMAABHOM PA3AEAE PACCMATPUBAIOTCSI TOABKO TE
C110cobbI MO3HAHMSI, KOTOPbIE HE IIPEAIOAATAIOT CYTYOO PALMOHAABHOTO IIOCTHKEHSI Beleit
Y B KOTOPBIX 03aAQYE€HHOCTD 1 YAMBACHME HEPEAKO BBICTYNIAIOT KAK CTAPTOBbIE TOUKW AASL 3HA-
KOMCTBA C MHBIMM IIOAXOAAMM K BOCIIPUSITHIO Mupa. OBCYsKAQsI ITHOrpadmIecKoe OrpysKeHue,
Dypann (2019, p. 39) samedaer, 4TO «aHTPOIIOAOTM KOHLIEIITYAABHO IIOATBepAnAn I IpocseneHne,
HO METOAOAOTMYECKI OTPEKAMCEH OT Hero». [TockoAbKY, 1o mHeHNMIO QPypaHn, sTHOrpadmueckoe
HOTPY>KEHNUE ACAACT HEBO3MOYKHBIM OTACACHNE IIO3HAIOIJETO OT II03HABAEMOTO, OH OTHOCUT
$YHAAMEHTAABHDIN aHTPOIIOAOTUIECKMTL OIIBIT K MHTEAACKTYAABHOW TPAAULUN, OTAUIHON OT
[Tpoceeryennst. OH IIPOBOAMT AHAAOTMIO MESKAY ITHOTPAPUIECKIUM TIOTPY>KEHUEM U TEMU PHUAO-
COPCKUMM M PEAUTMO3HBIMI TEICHWUSIMHU, KOTOPbIE IIPOIIOBEAYIOT «HeKyIO Gopmy unio mystica»
(Mmctnaeckoro eAnHenns deaoseka n bora) (Furani, 2019, p. 117). C Toukn spennsa Qyparmn,
[IOTPY’KEHNE B ITOAE BAEUET 3a cOBOT OSKMAAHME IPHUIACTUsI, HoA0OHOTO EBXapuctun B xpu-
CTMAHCKOWM Tpaanumu. Ecan yaecTs eHTpaAbHYIO POAD METOAOAOTMH ITOAECBOTL PaboThI B 060-
CHOBaHMUM IIPETEH3UI AHTPOIIOAOTUI Ha TO, YTO OHA — OCOOBIN CIIOCO6 AOCTUKEHMS 3HAHMSI,
AHTPOIIOAOTMIECKUIA ITPOEKT MOSKHO BOCIIPUHMMATH KaK «IIOTPY’KEHNE B UCTUHY», HOAOOHOE
ABIYCTMHOBCKOMY CIIOco0y mpraacTist bory, KoTopoe BBICTYIIAeT KaK CPEACTBO «IIO3HAHMS UC-
TiHBI 0 Bore 1 o cebe» (Furani, 2019, p. 119), — B 3TOM cAyYae ABIYCTUH 3aHUMACT TO3UIMIO,
IIPOTMUBOIIOAOKHYIO AeKapToBcKO. Buasepeaes n Crop (2018) Taxske paccmarpusaror pean-
TMO3HYIO BEPY KaK CI10cob BCTpedn ¢ TalHamy BosKeCTBEHHOTO, HO AGAAIOT 3TO C TOUKM 3PEHMS
COMHEHMSI M HEOIIPEACACHHOCTH, 3aA0SKEHHBIX B CaMOM MOHsTUH Bepsl. O6pas MucTnIeckoro
IIPUYACTHS IIPEAAATAET APYIVIO TOUKY 3PEHMs, 4 UMEHHO 06AM30CcTh K BoskecTBEHHOMY €O cae-
AVIOLENl OrOBOPKOL: Kak mMeTko 3amedaer Qypann (2019, p. 120), «6ansocts k “netnse” He
00s13aTeAPHO OTMEHSIET HEAOYMEHNME 1 YAMBACHME, HO MOSKET, HAITPOTUB, AASKE JCUAUTD X,

AAst 9er0BeKa, HAXOAAILETOCs B IIOUCKE 3HAHWS, MCTUHA [IPEACTABASIET COOOT IIPUCYTCTBHE,
KOTOPOE OTPasKaeTCsl B TOM, YTO AMYHOCTH OCO3HACT CBOE BHyTpeHHee «si». Kak Bbrpasmacst 06
ITOM OAMH 13 cObeceAHMKOB AM TTYIIIIO, <CTHMHY MOSKHO TOABKO IIOYYBCTBOBATH, HO HUKOTAA HE
HanTn». Croco6bI O3HAHMSI, MCCACAYEMBIE HEKOTOPBIMI M3 HAIIMX ABTOPOB, HE OCTAHABAMBA-
FOTCsI Ha CMSITEHWUM, MHTEPIIPETUPYEMOM KaK TYIMK. COCTOSIHIMS, BbI3BAHHBIE 03aAAICHHOCTHIO
M PACTEPSIHHOCTBIO TIEPeA AULOM IYACCHOTO, CKOpEee, PACCMATPUBAIOTCS KaK CTAPTOBBIE TOYKM
AAST BXOYKACHWMST B ApyTvie GOpmBI TtepeskmBanmst mupa. COKpaToBCKast BECTpeda C allopuelt, TO €CTh
[IaPaAOKCOM, K KoTopoi obparyarorcst Buasepeaes n Crop (2018) B cBomx pasmblIA€HMSIX O IIO3HA-
H1Y GOYKECTBEHHOTO, IIEPEKAMKACTCS C AABHEV TPAAMLIVET AYXOBHOM MHULIMALINN B CYPU3ME, KOTAA
VIEHUKM CTAAKMBAIOTCSI C HEIIPEOAOAMMBIMU TIAPAAOKCAMM 1 SKM3HeHHbIMM cutyanmsmu (Pinto,
2019). D10 KAIOUEBbIC MOMEHTBI Ha AYXOBHOM ITYTH, BEAYILVE MX K IIOCTEIIEHHOMY PACTBOPEHUIO
VAW YKPOLLEHUIO 3T0, AU HU3LIETO Ha@ca. [ TapapOKChl, BOSHUKAIOIGHE B XOAE TAKOIO IIpOLjecca,
VKa3bIBAIOT HA IIOPSIAOK PEAABHOCTH, KOTOPBITL HEBO3MOSKHO ITOCTMUIb OOBIIHBIMIM CPEACTBAMI.

OT BEPBI K BEPTUKAJIbBHOMY 3HAHUIO

TOOBI ITPEOAOAETD CEKYASIPHBIC ITIEPESKNUTKM AaHTPOIIOAOTN, H€O6XOAT/1MO IIPpUBUTH €1 To-
TOBHOCTD OTKPBIBATHCSI IIOHMMAHUIO APYIUX criocobon IIO3HAaHMSI, KOTOPbI€ BCTPEIATOTCSI
B mmoAe. B sakarouenme mor IIPUBOAVM IIPUMED, KaAK MYCYABMAHCKNME OHTOAOIMN 3HAKOMSIT
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HAC C TAKUMMU CIIOCOBAMIU — WX MBI PELIMAU Ha3BaTh Bepmuxarvtoim 3nanuem. I lpuanna, 1o
KOTOPOVL MBI A€A2EM BEPTUKAABHOCTD LJEHTPAABHBIM IAEMEHTOM HAIIETO PACCMOTPEHMS My-
CYABMAHCKMX CIIOCOOO0B IIO3HAHMSI M UX HOTEHLIMAAA AASI OSKMBACHWSI aHTPOILIOAOIMIECKOTO IIPO-
©KTa, 3aKAIOYAeTCS B TOM, YTO OHA YKA3bIBACT Ha OECKOHEYHbIE CIIOCOOBI OBITNS 1 GeCKOHEUHbIE
BO3MOSKHOCTHM 9€AOBEYECKOrO «s1» ObITh IPe0bpa3soBaHHBIM Yepe3 HUX, Kak u Mu'padx — ap-
XeTUIINIECKOEe HOYHOE IIyTeLIeCTBIE IPOPOKa Ucaama. B Takoi koudurypaymnn obpas sepru-
KAaABHBIX MUPOB IIPEACTABASICT CODOVL HAOOP B3aMMOCBSI3aHHBIX OHTOAOIMIECKMUX ITAOCKOCTEN,
KOTOPbIe PePAEKCUBHO COCAMHSIIOT HE CPa3y OLYTUMYIO peasbHOCTh Bora/TpancyeHAeHmMm
C UMMaHEHTHBIM MUPOM. COTAaCHO UCAAMCKOT MeTadU3MUKe, ITU BEPTUKAABHO B3aMMOCBSI3aH-
HbIE IIAOCKOCTM OBITHS COEAMHEHBI IIEPELLETKOM, 0ap3axoM. Mbl IIpeatioaaraem, 9to 3toT obpa3s
MOJKET IIPEAAOSKUTD BBIXOA M3 MHOKECTBA AUXOTOMMIA, A€JKAIYUX B OCHOBE 3aITAAHOM MBICA
co BpemeH [Ipocsergennsi.

Kak ormeaer Capa Ceupn (2016, p. 391), umeHHO B 6ap3axe TaltHBI M TAPAAOKCHL HAXOAST
MECTO B MCAAMCKOVL MBICAM — 3TO IIPOCTPAHCTBO «AASI IYAEC M BO3MOSKHOCTETA, BBIXOASIIUX 34
pamkm GuHApHOTO MBIAeHU». [To ee caoBam, yBuseHHOe [10H ‘Apabu Bo Bpem: IpedbIBanHms
B 0ap3axe — 3TO ACVACTBUTEABHO «cocTosiHMe pacrepsHHocTi» (2016, p. 391). Caeayst aTomy
HOAXOAY K PEAABHOCTH € TOYKM 3perms Tpancdopmanmm cebst, [Tunro (2019, p. 75) 3ametma, uto
OIITMKA 3HAHWS OO’KECTBEHHOM PEaAbHOCTH B Cypu3me MOAOOHA He IIPO3PAYHOMY CTEKAY, KaK
IIPEATIOAATAETCS C TOUKM 3PEHIS COBPEMEHHOTO Pasyma, a 3epKaay. Taxmum obpasom, nccaeayercst
HE SIMITMPUIECKIUIL MUP, ITIOAAAIOLIUIACS HAYIHOMY M3YIeHMIO, a ITpeobpaskeHHoe «1». HTepec-
HO, 4TO 00pa3 3epKasa BCTPEYAeTCs U B PAMKAX PedACKCHUBHOIO IIOBOPOTA: OHO IIPEBPAILACTCS
B CPEACTBO CBEPIKEHWSI CYBEPEHHOTO CyOBbeKTa 1 MO3ULMI 6eCIIpUCTPacTHOTO HAOAIOAATEASL.
OaHaxo ecan pedpACKCHUBHBIN TOBOPOT PACKPHIBACT MACHTUIHOCTH, Y3AKOHEHHBIE CEKYASPHBIM
pasymom (Furani, 2019, p. 162), To Berpeda ¢ Apyrmm, Borom, oTkpbiBaer BepTiKasbHbIe peski-
MBI OBITMS M 3HAHW, KOTOPBIE, HAITPOTUB, HAPYIIAIOT 3TH CEKYASPHbIE OTPAHUICHUL.

C Hamei TOUKM 3peHmust, BEPTUKAABHOCTD AMHAMMYHA — OHA MOYKET TPAHCHOPMUPOBATHCSL
BeprmraasHOCTD He OApasymeBaeT GUKCUPOBAHHOTO MEPAPXMIECKOTO 1 CYBEPEHHOTO HOPSIAKA,
Kak obpas YeAOBeKa B KAYeCTBE «HAMECTHMUKA Bora» man xaruga B pamKkax MCAAMCKON TPaAU-
gnn. 3epKaso, B OTAMIHME OT IIPO3PAYHOIO CTEKAA, MEHSIET BOCIIPUSITIE OTHOLICHMI Y€AOBEKa
n Bora. C Touxn 3peHnst peAnrno3Ho-praocopCKOM TPAAULUI MUCTUIECKOTO COODIecTsa 1mo-
3Hanme Bora osHadaer He onck BoskecTBEHHOTO BO BHEIIHEM MIUPE, 4 0bpaljeHne BOBHYTPb.
Pazmpriasist 06 3THOrpaduUIecKoit MyAPOCTH KaK 06 OTXOAE OT COBpeMeHHOTro pazyma, Qypann
(2019, p. 173) ormeuaer, 4TO «Ha IIYTH K UCTUHE MOSKHO ITO3HATH OOABIIIE, IIOTPY3MBILIVC B HEe
1 IIOAYMHMBIIIVCD €14, 9eM IIBITASICh €10 KOMAHAOBATD». BMECTO mepapxmm 1 BAACTIM MBI BBIABU-
raem Ha IIEpBBIN [IAaH 00pa3 YeA0BeKa, CMOTPSILIETO BHYTPb cebsl, B 3epKAAO CAMOCTH, KOTOPOe
COOTBETCTBYET 00Pa3y camoCT, PACCMATPUBAEMON C TOUKM 3peHnst bora/TpaHCeHACHTHOTO
(Di Puppo, 2024). BepTuraabHOCTD 3AeCh CBSI3aHA C IIOAXOAOM K 3HAHUIO/MCTUHE, IIPEAIIO-
AATAIOIJVM CAYKeHMe Bory i paAMKaAbHO OTAMYAIOIMMCST OT IIAPAAUIMBI 3HAHUS KAK BAACTH,
KOTOPasI IPOAOAYKAET AOMUHMUPOBATH B COMAABHBIX HAYKAX.

MAG}I BEPTUKAABHOTO 3HAHMSI IIO3BOASIET PACCMOTPETD ITYTU HAIINX CO6€C€AHV1KOB-MYC\]AI)M3H
TaK, KaK OHM BUAIT UX CaMI, — KaK IIPOLECCHI, Y€PE3 KOTOPHIE YEAOBEYECKOE «I» IIPOXOANUT B I10-
MCKaXx 3HAHWMSL ,A,YXOBHI)IC IIYyTN B MCAAME U 3a €TO ITPEACAAM 0bBIYHO COIIPSIPKEHBI ¢ CAMOIIO-
3HAHMEM, IIPEACTABASTIOIIM cobont BepTVlKaAI)HI)IIZ ITpOYECC: OHO ITIOAPA3YMEBACT CBAI3b C borom /
TPAaHCECHACHTHBIM ITIOPSIIAKOM, KOTOPI)ITZ BBIBOAUT CaAMOCTD 3a ITPCACABI, YCTAHOBACHHBIC YCAOBC~
YECKMM CYIJECTBOBAHMEM, IIOHMMAEMbBIM TOABKO B 3€MHBIX TEPMMHAX. OAHaKO B TO K€ BPEMST AAST
9TOro IIpoygecca H€O6XOAVLM9. HEIIPEPBIBHAS AUHAMMUKA «TYAQ-CIOAA» MEKAY YEAOBEYECKUM «1»
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Y TPaHCLEHACHTHBIM, KOTOPAsl 3ATPAIMUBACT «s1», MEHSIET 1 OGHOBASIET €ro raybouariiiee BHYTPEH-
Hee M3MEPEHME, YyBCTBA, IMOLIMM M CKAOHHOCTM — HE TOABKO TEAECHBIE IIPUBBIYKM, HO 1 CIIOCOOBI
OTHOLIEHMSI K MUPY M SKM3HWU BOKPYT cebst. Vaest BEPTUKAABHOCTH, TAKUM 06Pa30oM, TI03BOASIET
BBIVTH 32 IIPEAEABI AUXOTOMMIU MMMAHEHTHOTO M TPAHCLEHACHTHOTO, IIOCKOABKY 3T ABE PEaAb-
HOCTV TECHO CBSI3BIBAIOTCSI HEIIPEPHIBHOM pedepeHLIMeNt MEKAY «1» 1 ero Irpoekynent Ha bora/
TPaHCLJeHACHTHOCTD, 4 TAKSKE TAYOOUATIIIer] MHTUMHOCTBIO 3TOTO CAMOTO «ST».

Kak 1oKa3pIBaroT HEKOTOPBIE CTaThU M3 ITOTO crienmasbHoro pasaesa (Alatas, 2024; Di
Puppo, 2024; Vicini, 2024), momuck TpaHCEHASHTHOCTI — 3TO BCETAA ITOMUCK CAMOTO TAYOOKO-
IO, MAM BBICIIIETO, «s1», IYTEIIEeCTBUE CAMOIIO3HAHMS, IIPOIPECC KOTOPOIO OTPASKAETCSI B POCTE
OCO3HAHMs1/ TIO3HAHMI. PYKOBOACTBYSICH TAKMM IIOHUMAHMEM, IIOUCK CACAYET PACCMATPUBATD
He KaK CTPEMACHME K YEMY-TO APYTOMY — BHELIHEMY OOBEKTY MAM MUMOAETHOM Lean (Sviri,
1994, p. 199), a Kax 1yTh, HAIIPABACHHBIN HAa PACKPHITHE Ce0sI 1 BBIXOA 3a IIPOCTPAHCTBEH-
HBIE Y BPEMEHHbIE IIPEACABI MMMAHEHTHOTO mupa. Borrpekn Tomy, kKak Morao 65l HoKas3aTsesl,
B Cy$UICKOT TPaAMLUM MMEHHO 6Am3ocTh bora, a He ero yAaAeHHOCTD AeaaeT mosHaHue bo-
SKECTBEHHOTO HeYAOBUMBIM. [ TOMCK TPAHCLEHACHTHOCTM KAK MUMOACTHOM 1 BEYHO YAAASIIO-
Igericsl Jean — obpas, KOTOPBIN OCTAETCS CBSI3AHHDBIM C IIPEACTABACHUEM O AMHEWHO Pa3Bo-
PaYUBAIOIIEMCST BO BpeMEHM ITYTEIIeCTBIUN, — HAIIOMUHAET O TOM, 9TO IOAeBas paboTta 4acto
IIPMBOAVMAA AHTPOIIOAOTOB KO BCTPEYE C MHAKOBOCTHIO B AAACKMX CTPAHAX. DTOT IOUCK APYTOTO
MeCTa MHOTAA IIPEBPAIJAACs B OETCTBO — BBIXOA M3 OIPAHMICHUI POAHOT BEPDI C HEKMUM WC-
KYIIACHUEM, HAVACHHBIM AM0O B Bepe APYIMX, AMOO B CAMOTL aHTPOIIOAOTUH, IIEPESKUBACMOT
kak peanrns (Furani 2019, p. 59). C To4xkm 3peHMsT peAMIMO3HOTO IOUCKA TPAHCIIEHAEHT-
HOCTW, 338AYMAHHOTO KaK MUCTHUIECKUIA COI03, 00BEKTOM IIOMUCKA CTAHOBUTCS CAMOCTD, TO €CTh
ABVSKEHWE BOBHYTPb.

Yrob6br 05KMBUTH aHTpOIOAOrMIecKOe mbraeHne, Oypann (2019) mpepaaraer obparursces
K 36PKAAY TEOAOTMM, & MBI B STOM CIICLMAABHOM PA3ACAE UCCACAYEM, KAKOE 36PKAAO MOTYT IIPEA-
AOSKUTD MYCYABMAHCKME OHTOAOTMI. OHWM OTKPBIBAIOT AABHO 3a0BITHIE MUPBI, TO €CTh POPMBI
3HAHMSI, KOTOPBIE AOATOE BpeMsT OOUTAANM B 3aIIAAHOM MHTEAAEKTYAABHO TPAAULINUM, KAK OT-
medaert, ccpiaasich Ha Asryctuaa, Qypann (2019), a Takoke Baappaxkuuo (2019), obpargasics
K HACAEAWMIO THOCTMKOB. Bce 3Tm pOpMBI 3HAHMSI, KOTOPBIE AOATOE BpeMst ObIAT 3a0BITHI MATL
MaPIMHAAM3UPOBAHBI HA 3AIIaAe, TOSIBUANUCD TPV HAIINMX CTOAKHOBEHMSIX C MYCYABMAHCKUMI
OHTOAOISIMI 1 SIIMCTEMOAOTMSIMIA B 5TON 00AacTi. PaboTbI, COOpAHHBIE B CIICIIMAABHOM PA3ACAE,
HE TOABKO MAAIOCTPUPYIOT AQBHO 3a0BITHIE IIOAXOABL K PACCMOTPEHUIO PEAABHOCTH B UCAAME,
HO W IIPUBBIBAIOT AHTPOIIOAOTUIO BOCCTAHOBUTH CBSI3M C 3AIIAAHBIMIM CIIOCODAMI MBIIIIACHAS,
KOTOpBIE ObIAT 320BITHI C PA3BUTHUEM CBETCKIMX CCACAOBAHMIL DT CBSI3M, KAK MBI YTBEPIKAACM,
AOAYKHBI GBITH [I€PEOCMbBICACHBI B HOBOM CBETE, IUTHIBAIOIEM IIMPOKUIA CIIEKTP CIIOCOOOB BOC-
IIPVSITIASL 1 TIO3HAHWASI, KOTOPbIE HO-IIPESKHEMY HAXOAST OTPASKEHNME B He3aIIaAHBIX PEAUITIO3HBIX
" GUAOCOPCKMUK TPAAMLIMSIK, B TOM UIUCAE B MYCYABMAHCKOM MIPE.

B Ayxe aHTPOIOAOIMH, IIOHMMAEMOV KAK IIOCTOSIHHAS AeKoAoHM3anms mbican (Viveiros
de Castro, 2014), 9T0T IEpPeCMOTP MOSKET TaKIKE IIPUBECTI K TOMY, 9TO 3aIIAAHAST MBICAD
IIPEACTAHET B HOBOM CBeTe€ — OCBOOOSKACHHOW OT T€HM, OTOPACHIBAEMON KAPTE3UAHCKUM
CI10cO6OM TIOCTMIKEHMSI MUPa, U 6oree CBOGOAHOM AASI MCCACAOBAHMST HOBBIX ITyTE 3HAHWS
B AMAAOTE C APYTMMM MHTEAACKTYAABHBIMU TPAAULUIMI. VIMeHHO Bo3Bpamgenne k bory/
TPaHCUEHAECHIMUNU KAK APYTOMY BO3MO>KHOMY TOPU3OHTY ITO3HAHWUSA M OTKA3 OT TPaAULUN
BAACTM,/3HAHMS, 110 HAIIIEMY MHEHMIO, IO3BOAUT AHTPOIOAOTUIECKOMY MBIIIIACHUIO 32HOBO
OIJYTUTBH 3Ty CBOOOAY.
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«HE CTOUT I'oPO/] BE3 CBATOTI'O,
CEJIEHUME — BE3 ITPABE/THUKA».

OB30P CBATBIX MECT MTHAIOHE3NH 3pux Mycaesuu
I10 MATEPUAJIAM KHUT'U SAINT Ceutos
BANDITS OF JAVA telcorp@list.ru

Omom mexcm nodzomobaen Ha ocrnobe ob3opa xnuzu Axopdxa Kyum-
na «Clamote 6bandumot A6vr». AGmop obpawyaemcs x UCMOPUAM U3 KU3-
HU NOUUMACMBLX IKCYCHMPUHHDIX COAMbLX, UMOObL USYHUND NOAOKEHUE
ucarama 6 Mndonesuu 6 nacmoswee Bpema. Céamoie mecma Aot paccma-
mpubaromea Kax o4azu AOKAAbHOU KYALMYPbL, OMCoiAarouelt eue x Jo-
UCAAMCKOMY NPOUAOMY ocmpoBa u ucuesaroueit nod ydapamu opmodox-
caarvrozo ucaama. Kaxxoaa eraba nocbawena konxpemmomy cbamomy, nHa
ocHobe azuozpaduu KOmopozo aHarUUpYOMca npobremot, cbazarHvie
€ COBpeMeHHOCbIO: IKOAO2US, PeAUZUO3HbLL aBmopumem, «u3obpemenue
mpaduyuu» u 0p.

Hnrouesble cnoBa: Vrdonesus, kyrvm camoix 6 ucrame.

3puk Mycaesu4
CentoB

He3abucumolii
uccaedoBamern
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“NO CITY WITHOUT A SAINT, NO

VILLAGE WITHOUT A RIGHTEOUS

MAN?”. OVERVIEW OF THE HOLY

PLACES OF INDONESIA BASED ON Erik M. Seitov
THE BOOK SAINT BANDITS OF JAVA telcorp@list.ru

This article is a review of George Quinn’s book, The Holy Bandits of Java,
which examines the current state of Islam in Indonesia through the life sto-
ries of revered eccentric saints. The author sees Java’s holy sites as pockets of
localized culture, harking back to the island’s pre-Islamic past, disappearing
under the blows of orthodox Islam. Each chapter is devoted to a particular
saint and, on the basis of his hagiography, discusses issues related to moder-
nity: ecology, religious authority, the “invention of tradition”, etc.

Keywords: [ndonesia, the cult of saints in Islam.

Ta KHUTA CAYYAHO IOIAAACh MHE Ha TAA3a BO BPeMs ITyTeIecTsus 1o VHaoHesuu:

B MarasuHe OHa IPOAABAAACH KaK BECTCeAAEP M MOTOMY HE MOTAA He IPUBAEYH BHMU-

MaHMsST CBOMM ITPOBOKALJOHHbBIM HazBanuem — «Casroie 6ananTs SIBbl. Kax axcyen-
TPUYHbIE CBATHIE BB GPOCAIOT BHIZOB PYHAAMEHTAAUCTCKOMY UCAAMY B COBPeMEHHOM MHAO-
nesun» (Bandit Saints of Java: How Java’s eccentric saints are challenging fundamentalist Islam
in modern Indonesia)'.

ABTOp KHUIN — S.BCTPQ.AIAIZCKTATZ " HOBOBCAQ.HACKVHZ CIIeIMaANCT I10 SIBAHCKOM KYABTYpEC
W SI3BIKY, IIO2TOMY OH HAIIPIIMVIO CChIAACTCII HA MHAOHCSTATZCKMG ANTEPATYpHBbIC MCTOYHUKN
" CIO>KETBI.

HecmoTpst Ha HasBaHMe, ITO M3AAHUE HE OCBEIAET TPOBAEMATUKY COLIUAABHOTO GAHAWTI3-
Ma? B CMBICAE IIMPOKO PaspaboTaHHON B cognasbHbX Haykax Kongermun (Hobsbawm, 1981;
Bradley, 2016; Cribb, 2008; Antony, 2016). BarAMTaAMM aBTOp HA3BIBAET TIOIUTAEMBIX MYCYAD-
MAHCKMX CBSITBIX, YbM HKCIJEHTPUUHBIE TTOCTYTIKM HE YKAAABIBAIOTCS B KAHOH Pacckasa o 6aaro-
4ecTUBOM O6Pase JKU3HU MYCYABMAHCKOTO CBsITOro. OH MOKA3BIBAET «KUBO» UCAAM SIBAHIIEB,
B ITOBCEAHEBHOM MPAKTUKE KOTOPOTO OKAa3aA0Ch MHOTO HEUCAAMCKOTO, HAIPUMED SBAHCKMI
MUCTUIIU3M C OTCHIAKAMU K GYAAMIICKOMY M MHAYUCTCKOMY ITPOIIAOMY OCTPOBA.

C 1980-x 1. B VIHAOHE3MM HAMETMAACH TEHACHIMS K OITPEACACHHON PAAMKAAUSALINUN MY-
CYABMAHCKOTO IIPOCTPAHCTEA M 3aMEIJEHNIO SIBAHCKOTO MCAAMA T. H. GAMSKHEBOCTOYHDIM, apab-
CKVM MCAAMOM, XaPAKTEPUIYIOIIUMCS OPTOAOKCHUEN 1 CTPOTOTL PETAAMEHTALMEN IIOBCEAHEBHOM
SKM3HM. EcAT B IIPOIIAOM OAHMM M3 TAABHBIX D2AEMEHTOB MYCYABMAHCKOM MACHTUIHOCTH GbIAM

1. Quinn, G. (2019). Bandit Saints of Java: How Java's eccentric saints are challenging fundamentalist Islam in modern
Indonesia. Leicestershire: Monsoon Books.

2. Coraacuo 3. Xobcmaymy, KOTOPBIN BBEA STOT TEPMIUH B CBOMX PAOOTAX, COUMAABHBIT GAHAUTM3M PACCMATPUBACTCST KAK OAHA
u3 HanboAee AOCTYITHBIX OPM COIPOTUBACHMS HU3IINX COLUAABHBIX CAOEB BBICIIVM.
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TIIOYMUTACMBIC CBATHIC MECTA, TO TEIICPD MM CTAAM MCYCTN. Casrsle ke mecta SBbr — 310 peAnK-
ThI yLLIeAH_IeIZ IIIOXM: «...TAKMUE ABACHMS, KAK MOAEPHM3ALNMI, raobasbHas 3KOHOMMKA, MHAOHEC-
3UMCKUT HaMOHAAM3M U MCAAMCKAST OPTOAOKCIUST HABOAHMAM APEBHIOIO IMBMAM3AINIO, HO HE

yrorman ee» (p. 6).

MBAaHVle MOJKHO OTHECTU K HAYIHO-IIOIIYASIPHOMY JKaHPY C IACMCHTAMMU AUTEPATYPHOTO
IIOBECTBOBAHWI: B TEKCTE HET HIM IMUTAT, HWM CHOCOK, ITPMUBBIYHBIX AAST cyry6o AKAACMMUYECKOTO
M3AAHWUL ABTOp AKTUBHO MCIIOAB3YCT METOAMKY HACBIIJCHHOI'O OIMMCAHMI, KOTOPYIO AOIIOAHAICT
3aMECTKaMM O CBOMX AMYHBIX OIJVIIJCHMIX, IIEPECKa3amMm AMAAOTOB C ITAAOMHMKAMM, CMOTPUTCASI-
MW CBATBIX MECT, CAy‘IaIZHbIMT/l TIOITYTYMKAMM. Yrobbr PAaccKa3aTd O CBATHIX, ABTOP o6pau;aeTc51
K OCOBEHHBIM UCTOYHUKAM — ACTCHAAM M ITPCAAHMAM O HUX. HOAO6HBITZ IIprem IIOMOTACT OKY-
HYTbHC IIOAHOCTBIO HE TOABPKO B MCTOPUIO ﬂBBI, HO ¥ B JKMBOM MUp ITAAOMHMYECKOM TpaAnIInNn,
yBVlAeHHBH‘;l TAa3amMmn aBTOpa.

B xuure 10 ‘IaCTef/ll, Ka’KAAST M3 KOTOPBIX ITOCBAIJCHA CIOPKETAM M3 JKM3HM OTACADPHBIX CBSITHIX.
Hacmn;aﬂ CBO€ OIMCaHne, aBTOP Kak Ob1 CAy‘{H.T;lHO CMEIINMBACT MCTOPUIO M COBPEMEHHOCTD, Ha
CaAMOM ACAC ACMOHCTPUPY:I HEPA3PHIBHOCTD COOMAAPHO-TIOAUTUICCKNUX ITPOJECCOB B SIBAHCKOM
O6LU€CTB€ " IIpeAAaras IIOPA3MBITIASITD HAA 3A060AH€BHI)IMT/1 HPO6A€M3.MT/1 COBpeMeHHOT‘/Jl Nu-
AOHE3UN.

B BBOAHOM raaBe «I Ipoaor, IHAOHE3UIICKIMI aPXUIIEAAT: TAE MCAAM BCTPEIAETCSI C AOKAABHOM
ucropuen» (Prologue, Java’s inner archipelago. Where Islamic faith meets local bistory) Bxparye
AACTCA XaPAKTCPUCTUKA MCAAMA HA SIBe — camom KPYHHOM 110 YMCACHHOCTM HACCACHIMSI OCTPO-
BE MHAOHG:SVIVI, KOTOPBHZ CUUTACTCA KyAI)TypHBIM " IIOAUTUICCKUM OCHTPOM CTPAHbI. ABTOP
aKI;eHTMpyeT BHMMaHWE Ha yIpo3e HpViBHeceHHOI‘O M3BHE MCAAMA 1 OTMEYACT, 9TO C HUM YoKE
HE BCETAA MOJKET COBAAAATD VIHAOHCST/HZCKVITZ HalJMMOHAAM3M. HethIMM JKE II0A y,A,ap OpTOAOK-
CaAbHOTI'O MCAaMa ITIOITaAAXOT MHOTOUYMCACHHDBIC CBATDBIC MECTAa OCTPOBa — 2XO XPYHKOI'O AomcAaam-
CKOTO IIPOHIAOTO M OAMH M3 CTpeH(HeIZ MHOI‘OKOMHOHCHTHOT;I AOKaAI)HOIZ MACHTUYIHOCTNU. ,A,aAee
OIIMCBIBAXOTCA CBATBIC MECTa, OCO6€HHOCTVI AaPpOB ITAAOMHIMKOB. BVIAHO, 4qTOo aBTOp CTpeMVlTC}I
HPOTVIBOHOCTQBTATB KHVI}KHBHZ n VCTHI)HZ MCAAM, ABATAPAMN HepBorO n3 KOTOPI}IX BBICTYIIAXOT
MeUeTn, a BTOPOI'O — TE€ CaMbI€ CBATbBIC MECTA.

B neproit raase «[Ipouepunsas HampaBaeHme kK Mekke: Cynan Kaamnaskara, cesitsre Baan
CoHro 1 ocmapuBaHMe aBTOPUTETA B siBaHCKOM ucaame» (Drawing a line to Mecca. Sunan Kali-
jaga and the contest for authority in Javanese Islam-Wali Songo) ToBOPUTCSI O A€BSITI TAABHbIX
cBITHIX ocTpoBa Baan CoHro, AesITeABPHOCTD KOTOPBIX CBSI3aHA C ncAammnsagnen Sesr 8 XV —
XVI BB. Cpeant HUX aBTOP BBIACASIET HACTOAIEro cBsITOro bauanra Cynana Kaamnaskary — mo-
IIYASIPHOTO T€POST PA3AMIHBIX PACCKA30B, PUABMOB, KHUT, UCTOPUI AASI ITKOABHMUKOB. OH Ob1A
HACACAHBIM IIPUHIJEM, TpabuTesem 1 PasbOTIHMKOM, 4 3aTeM TIOCAE BCTPEUNM C APYTUM CBSITBIM M3
Baan Conro o mmenn CyHar BOHaHT yKPOTMA CBOVA IIBIAKMIA HPAB M CTAA PACIIPOCTPAHUTEACM
MCcAaMa Ha OCTPOBE. Y ero JKM3HEHHOTO IIYTH €CTh APAAACAT C UCTOPUEN PA3BUTHMS MCAAMA HA
SIBe: OT MOSIBACHWSI TTOA ITPOTEKLUEN MHAO-OYAAMTACKMX IIPABUTEACT HEOOABIIINX MYCYABMAHCKMUX
OOIyMH, IOCACAVIOIINX HAOETOB MYCYABMAH Ha 36MAY HEBEPHBIX M MUCCUOHEPCKOM ACSITEABHO-
CTM — K OKOHYATEABHO 1mobeae ncaama. B obpase Cyrana Kaampskarm oAyInAOCh «IIpUpyInTH»
IIPUBHECEHHBIN MCAAM K MECTHOMY YKAAAY.

Ho ecan B mpomniaom mMecTHOE 1 IIPHUILIAOE YSKUBAAUCH APYT C APYTOM, TO TEIePb OHM BCTY-
[aloT B IpoTHMBOOOpCTBO. ASK. KBUH IIPUBOAMT B IPpUMEp HETOUYHOCTU B OPMUEHTALUNU MHAO-
He3uncknx mederent Ha Kaaby. [Torpensocts 651aa obrapyskena B 2010 1. B megeTn B ropoaa
Aemax, o aereHae mocrpoerHon Baan Conro. Hampasaenne sa xnbay 3apaa Cynan Kaanaskara,
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4TO ITIOCTABMAO IIOA VAAP aBTOPUTET CBATOTO. ABTOp ITPUXOANT K BBIBOAY, 9TO OIIPCACACHME HA~
ITpaBACHMSI BO BPEMS MOAUTBBI — 3TO BI)I60P MEIKAY MECTHBIM TPAAMIMOHHBIM TOACPAHTHBIM
SIBAHCKUM MCAAMOM " OPTOAOKCAABHBIM apa6CKI/1M.

B raase «Tebst myuaer sxasxaa? Toraa moskerns BoImTh Moto mody: Cynan BoHaHT Ha mepea-
HeM Kpae ucaamexont axeranenu s (Thirsty? You can drink my piss. Sunan Bonang on the
edge of Islam’s expansion) asrop obpargaercs K BoieynomsHyTomy ceatomy Cynany Boxawry,
B QUIYPE KOTOPOTO TAKIKE COBMEIJAETCS BAHCKMUI MUCTULM3M U UCAAMCKAST OPTOAOKCHSL, TIPO-
TMBOCTOSIILAS KOHKYPUPYIOLeMy Cydpnamy. Y 3TOTO CBITOTO, B OTAMYME OT APYIVX 13 ACBSITH, HE
6140 mepcorasbron arnorpadun. Ero mpeacrasastior kax csina CyHana AmIreaa, APyIoro CBSTOro
13 ancaa Baan Conro, poamsIerocst or 6paxa ¢ IpeACTaBUTEAPHULEN MECTHOM AMHAcTIU Maa-
skartaxuT. Cesarocts CyHara BoHaHra IPOSIBASIETCS B ABYX SIIM30AAX: B AUCIIYTE ¢ GPAXMAHOM, IO~
CA€ KOTOPOTO IIOCACAHMIL OOPATHACST B UCAAM, Y1 B IIPOTUBOCTOSIHIM C OYAAMCTCKO-MHAYUCTCKIMIA
SIBAHCKMMM IIPaBUTEASIMI TOocyAapcTBa bopsa. B obomx cayuasx Cynan boHanr 3apericTBoBaa
HIOMIMMO CBOMX PEAUIMO3HBIX 3HAHWMIL elfe 1 Marndeckue crocobHOCTH. B 3akarouenme raaso
aBTOp OTMeYaeT, 9To ecan panbiine Cynan Bonanr 60poAcst ¢ HeMycyAbMAHAMM 332 PaCIIPOCTPA-
HEHMS UCAAMA, TO TENEPh MHOTUE OPTOAOKCAABHBIE MYCYAbMAHE GOPIOTCS C HUM, CIUTASL €T0
006pas He BIIOAHE MYCYABMAHCKIUM.

Tperps raasa «Tam, Tae MpeAoK Kopoaeit SIBbI ncues B Hebe Askastbarin, n crparerun “opo-
maramBanaus’ ucaamay (Where the ancestor of Java’s kings vanished into sky Joyabaya and strat-
egies in the domestication of Islam) mpopOAYKaeT TeMy «OAOMAITHUBAHMSD> UCAAMA HA OCTPOBE.
AsTOp pacckassiBaer o mpasuteae rocyAapersa Keanpn xkopoae Askassbast, KOTOPBIN IOIUTAACS
MHAYMCTAMM KaK BoraomeHne 6ora Bumrny. Ha ocHoBe ero obpasa crrpaBeAAnBOro mpasureas
chopmmpoBaraCh KOHILJEIIIMS MHAO-OYAAMICKOTO aBTOPUTETA BAACTH, 4 TAKIKE COXPAHMAOCH
IIPEAAOSKEHHOE UM YCTPOVICTBO ABOPA B MCAAMCKUI ITeproA. [TpummpeHne ncaamckoro u He-
MCAAMCKOTO IIOAAETCSI YePe3 CIOXKET, COTAACHO KOTOPOMY KOpoab Askasbas obydaacs mcaamy
y apaba, repeexasiirero n3 baraasa Ha fBy. DTOT HappaTHe obecrieuna Baactn VIHAOHE3UM SIp-
KVM M ITOHSITHBIM MEXaHU3MOM CaKPAAM3ALINI BAACTHBIX OTHOLIEHWI B HE3aBUCUMBIN LIEPHOA.

B raase «Casiroit 6apnT norpaamuss: Kn Boraoaono, sakon n 6essaxoune» (Bandit saint of
the borderland. Ki Boncolono, the law and the lawless) noecTByeTcst 0 HACTOAIIUX AEPEBEHCKUX
63.HAT/1T3.X, KOTOpI)Ie IIOCAC CMepTIA HpeBpaTTAATACB B CBATBIX — 3H.CTYHHT/1KOB AIOACTZ, qaCTO MMe-
IOIMX TIPOBAEMBI C 3aKOHOM. MeTOpMst 0 TTOUMTAEMBIX CBSTHIX-Pa3bOMHMKAX MTOKA3BIBAET, KAK
M3MEHMACS CTaTyc GAHAMTOB M OTHOIIEHWE K HUM. ECAM B ITpoImaom nx ob6pas accoyumpoBascs
¢ 6AaropoACTBOM 1 GOPBOOTIL 32 CIIPABEAAMBOCTD (B TOM UICAE 11 CUAOBBIMI METOAAMM ), TO B IIe-
puop Hesasucumoit VIHAOHE3NMM MOHOTIOAMSI Ha HACUAME TIepeniaa rocyaapersy. Opranmsanmst
«Monopesxp ITaruacmaa» mocTaBuaa GAHAMTOB Ha TOCYAAPCTBEHHYIO CAYSKOY: TEIIEPh OHM A€~
CTBOBAAM BO MUMSI CIIPABEAAMBOCTI HOBOTO PESKMMA, 0BpaIasich Tem He MeHee K 0bpasam CBSITBIX
Pa3bOMHMUKOB AASL YAYYIIIEHMST COGCTBEHHOTO MMMASKA.

['aaBa «Cobaxn B megetn: [Tpuny lanryar n mycyabmanckmit atensm» (Dogs in the mosque.
Prince Panggung and Islamic atheism) nocpsijena MOHOIIOAMM Ha PEAUTMO3HOE 3HaHMeE. [ 10 Ae-
reHAaM, 4aeHbl Baan CoOHTro, IOMMMO CBOET CBATOCTH, 00AaAAN elle U 30TEPUISCKUMI 3HA-
HUSMU. DTy MOHOIIOAUIO TIOAPBIBAAU ABE MSITEKHBbIe GuUrypsl: IpuHL [ [aHIYHT 1 ero yamnTeas,
MECTHBIVI CYPUH, KOTOPBIE PACIIPOCTPAHSIAY MUCTUIECKIME 3HAHWS OTKPBITO. TaKoM BBI3OB HE MOT
OCTAThCSI HE3AMEICHHBIM: OHM OBIAM YAMICHEI B IIPEHEOPESKEHMN €5KEAHEBHBIMI PEAUTTOZHBIMI
ITPEATTMCAHMSIMI 1 113-32 STOTO YTPATHUAU CBOIO ACTUTUMHOCTS. [ [ToA0BHOE BOCIIPMHMMAAOCH KAK
IIPSIMOVL BBI3OB AOKAABHOW MYCYABMAHCKOW MACHTUIHOCTH, COTAACHO KOTOPOW €5KEeAHEBHbIE
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00SI3aHHOCTI — 3TO CBOETO POAQ €OAEKAA MyCyAbMaHMHA». [ IpeHeOpeskeHme MMM CTABUT TIOA
YIPO3y MPUHAAAESKHOCTD K YMME.

B genrpe BHMMAaHM 111eCTON TA2BBI «MBI MOAM Te6sI 32 TBOKO OAATOAATH, O IIPOPOK MeAMHBL,
n casiTont Tapuma: M6ax TTpuox u cestgensas tuimmuas (We plead for your grace O prophbet of
Medina, O saints of Tarim. Mbah Priok and there silience of sacred) okaspiaeTcst CBITOE MECTO
KaK IIPOCTPAHCTBO B3AMMOAEVCTBIMS TOCYAAPCTBA 11 PA3AMYHBIX AKTOPOB PEAUTMO3HOTO coobmye-
cTBa. B Helt aBTOP OIIMCHIBAET CTATYC AOKAABHOTIO CBSITOTO MECTA, OTPAYKAIOLETO B3aMMOOTHOLIIE-
HMSI TOCYAAPCTBA 1 BEPYIOIINX, M GOrOCAOBOB-apaboB (B OCHOBHOM MOTOMKOB II€PECEAMBIIUXCS
B IHAOHE3MIO BRIXOALIEB 13 XappamayTa) B sseanckom obgectse. B 2010 roay Baact Askaxaprs
IOIIBITAACE TIEPEHECTI MOTMAY TOYUTAEMOTO cBsITOro Mbaxa ITproka, utobsl pacimMpuTs MOpT,
1 TO BBI3BAAO HEIIPUSTHUE CO CTOPOHBI BEPYIOIMX. B HApOAHOM Tpasmnymm coxpannacs 6aaroue-
CTUBBIN 06Pa3 ITOTO CBSITOTO: OH GBIA M3BECTHBIM GOTOCAOBOM, IIPEACTABUTEACM TAK HA3BIBACMBIX
apaboB — HOTOMKOB IIEPECEACHLEB U3 IOXKHOAPaBUitCKOro Xappamayra. B xoae mporusocrost-
HMS BBLACHMAOCE, 4TO CIO3KeT ¢ moxopoHeHHBIM B XVIII Beke apabckmum roHoIIeT — He 6OAbIIIe,
4eM BBIAYMKA MECTHBIX MYCYAbMAH, KOTOPbIE IEPEUHAIMAN UCTOPUIO MHOTO apaba-6orocaosa,
YMEPIIIEro B IIOYTEHHOM BO3PACTE BO BPEMsI ITAAOMHMYECTBA K APYTOMY CBSIToMy mecTy B 1927 1.
K ciopy noAKAIOYMAMCE IIPOTOCYAAPCTBEHHbIE YAEMBI 11 U3AAAU GETBY O HEACTUTUMHOCTH CBSI-
TOVA MOIMABI, COCAABIIINCH Ha TIPUHIMI 02£'0d 1 TEM CAMBIM TIOAAEPYKAB ACMCTBIS TOCYAAPCTBA
n GusHeca. Ha aToT BBINas OTpearnpoBaa IOIYASIPHBINA W ABTOPUTETHBI MECTHBI 60rocAon
Xabnb Aan, apab o IpOUCXOSKACHNUIO, KOTOPBIN YKa3aA HA CAKPAABHBIN CTATYC 3aXOPOHEHMS.
DTO MOAOYKMAO KOHEL] CIIOPAM U CAHKIJMOHUPOBAAO AAABHEAIIEE CYIIECTBOBAHME [IOYUTAEMON
MOTMABL, HECMOTPsI Ha SIBHOE PACXOSKACHME arnorpadpuIeckmnx CIOKETOB U UCTOPUN.

Cepbmast TaaBa «CMOTPUTEAD TOP M €TO PEKAAMHBIN KOHTPaKT: Mbax Mapnskn 1 HocTasb-
st 1o crapsim nopsiakam» (The guardian of the mountain and his advertising contract. Mbah
Maridj and nostalgia for another order) sarparmusaer IpobAeMy CEKYASPU3ALMUIU CAKPAABHOTO
IIPOCTPAHCTBA HA IIPUMEPE AOKAABHBIX MPAKTUK B TOPHON MeCTHOCTH. Yepes paccmoTpeHme
KYABTA TOP B AOMCAAMCKOV SIBe 1 ee MHAO-OYAAMICKOTO IIPOIIIAOTO aBTOP IIPUXOANUT K Teme 00-
PETeHMS CBATOCTM CETOAHsL. B KadecTBe IIprumepa OH PacCKasbIBaeT MCTOPUIO CMOTPUTEAS TOPBIL,
KOTOPBIN Pa3BMA CBOM Or3Hec 10 cOOpY 1 IIPOAASKE ACKAPCTBEHHBIX TPAB 11 BAOSKMA IIOAYICHHBIE
CpeACTBa B MHPPACTPYKTYPY POAHON ACPEBHM, B TOM YMUCAE M B PEAUTO3HYIO (CTPOUTEABCTBO
medern). CBATOCTD cMOTPUTEAD OOPeA, KaK OOBIMHO, IIOCAE CMEPTH, HO IIPU 3TOM MHOTME CIUTAAN
ero nepeposkaeHmnem opHoro cssaToro n3 Baan Conro o mmenn Cynan ['pecuk.

B caeayrorgen raase «Kax crats kopoaesovi Ha Maaype. [ Tpuaiy JKumat: cBSTOV Tevi, HACTOM-
anpble skeHIMHb! U ucaam» (How to be a queen in Madura. Price Jimat: a gay sant, pushy women
and Islam) aBTop 3aTparmBaeT AOBOABHO IJEIIETUABHYIO AASL MHAOHE3UICKOTO OOIJecTBa TEMy He-
TPAAMLMOHHOM CEKCYAABHOM OPUEHTALUM, KOTOPAs IIPUITMCHIBACTCSI TIOYUTAEMOMY Ha OCTPOBE
Magpypa cBaromy mpunyy JKumare. [To mHeHMIO aBTOpa, M3MeHeHM: ero oOpasa B mybAndHOM
IIPOCTPAHCTBE OTPAYKAIOT AUHAMMUKY OTHOIICHMS BAACTEN K PUTYAABHOMY TPAHCBECTMU3MY: OT
HOPMAaAM3YIOIUX AOKAABHBIX [IPAKTUK, (HAIIPUMEP, TeATPAABHBIE IIOCTAHOBKM IIPOLIIAOTO, TAE
SKEHCKME POAY UCITOAHSIAM MYSKIMHBL) AO MOPAABHOV IIAHMKM ¥ YTOAOBHOV OTBETCTBEHHOCTM
Ha QOHe IOABEeMA ITOAUTHIECKOTO MCAAMA B CTPAHE CETOAHSL.

B raaBe «Otkyaa bepyres aenprm: DsHr JKyro m becKOHeYHOe OOraTcTBO CBEPXbECTECTBCH-
soro» (Where money comes from. Eyang Jugo and the infinit wealt of the supernatural) asrop
PACKPBIBACT AOCTATOIHO OOAC3HEHHYIO TEMY MEKHALIMOHAABHBIX B3AMMOOTHOIICHWI, CBSI3AHHbIX
C IPUTECHEHWMAMM Y CTUIMATU3ALUEN KUTACKOTO MEHBIIMHCTBA (BHE 3aBUCUMOCTI OT KOH-
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deccroHaAPHOM IIPUHAAAEIKHOCTH TTOCAEAHMX ). Kurariysl B VIHAOHE3MM — 3TO IIOTOMKM 1IpH-
OBIBIIMX B AOKOAOHMAABHBIN 1 KOAOHMAABHBIV IIEPUOA BBIXOALEB M3 MaTepukoBoro Knras. Oxn
BBICTPOMAM IKOHOMMUUIECKIE CETH, B KOTOPBIX COCPEAOTOIMAACH BHEIITHS M OTIACTIU BHYTPEHHLI
TOPIOBASI HA OCTPOBE, IIO3TOMY KUTAMIIBL, JKUBYIJIE B SBe, BOCIIPUHUMAANUCH KAK STHUIECKUE
IIPEATIPUHMMATEAN C OCOOBIM KYABTOM AEHET U caKpasmn3aymert borarcTsa.

B meprop aHTMKOMMYHUCTHUIECKUX TTOrPOMOB B 1960-e IT. MHAOHE3MIMCKME KUTATILIBI TIOA-
BEPIAMCH OCOBOT AUCKPUMMHALUM 11 HACUAMIO CO CTOPOHBI BAACTEM, BUAEBIIMX B HUX areHTOB
maowncrckoro Knrast. MIMeHHO depes 3Ty Ipu3My aBTOP PACCMATPUBACT TEMATUKY, CBSI3AHHYIO
C KYABTOM AeHeT. B AOKOAOHMAABHBIN IIeproA Ha SIBe ObIA pacITpocTpaHeH HATYPAABHBIN OOMEH,
a BBEACHNME ACHESKHBIX OTHOILIEHN ITPOM3OIIAO yrKe BO BPems TOAAAHACKOTO IrpaBaeHMs (c6op
HAAOTOB M IIOAATEL), TEM CAMBIM WCIIOAB30BAHME ACHET CTAAO OAHWM U3 MHCTPYMEHTOB KOAO-
HMAABHOTO TOCIIOACTBA. DTO HAIIAO OTPAYKEHNME B HAPOAHON KYABTYPE SIBAHLIEB: B UX CKA3KAX
" AereHAax obpereHmne GOraTcTBa aCCOLMUPOBAAOCH € YIACTHUEM TEMHBIX CHA. DKOHOMMUYECKIE
peobpasoBanust 1 BerpanBaHue MHAOHE3MN B TAOGAABHYIO SKOHOMUKY 3aTPOHYAM M CBSITHIHM
ABsL. Hekoropsre m3 HUX cTaan mecTamn obpeTeHns: 6oratcTsa B Ayxe IONYASPHBIX MAETL ABU-
skernst New Age m kyabTypst OusHec-koyumura. [Tpn aToM MHOITE MecTa aKTUBHO HOCEIJaoT
M He MyCYAbMaHe B HAAEYKAE CKa304HO 0boratnThest. C poCTOM IONYASPHOCTH TAKMX CBSITBIHD
IIPOVCXOAMUT M aKTUBHOE Iepen3o0peTenue arnorpadpuiecKmx CIOyKeTOB PA3AMIHBIMM AKTOPAMIA
(TIpocThIe AIOAM, BAACTIL), YTOOBI CO3AATH HOBBIX I€POEB, BIIACATH MX B MUCTOPUIECKUIA HAPPATUB
71 M300pecTy HOBBIVL MEXAHM3M 3a0BEHSI MCTOPUIECKON TPABMBI Y KUTACKOTO HaceAeHws VH-
AOHE3UM.

DTO BUAHO Ha IIPUMEPE IIONYASIPHbIX CBSITBIX, CBSI3aHHBIX C KYABTOM boraTcTsa, Dvistar JKyro
(KnTaey 0 IIPOUCXOIKACHUIO) 1 €TI0 YIUTEAS! — IIPABEAHBIX MYCYABMAH, COTAACHO arnorpadm-
YeCKMM CIO’KeTaM. BaacTu rmpespaTman ux B 60pLjOB 32 HE3aBUCHUMOCTD, 3aHSBIIINUCH CO3AAHUEM
HOBOV1 MCTOPUY CBATHIX, U IIPEACTABUAM UX KaK OPULIEPOB, CAYKMUBIIMUX B apMun IpuHya An-
LIOHETOPO, KOTOPbIN BO3TAABMA BOOPY>KEHHOE BOCCTAHME IPOTUB ToasaHAles B 1825—1830 rr.
OO0 3TOM CBMAECTEABCTBYET YCTAHOBACHHASI TOCYAAPCTBEHHBIMIM YMHOBHUKAMM TADAMIKA HA MX
3aXOPOHEHMN. AASI IIPOCTBIX AFOAETL CBSITBIE OOPEAN CTaTyC GAATOPOAHBIX IIPEAKOB: IIPAPOAUTE-
A€M MECTHBIX KUTaNLeB cTaa DTTHT JKYTO, a SIBAHIJeB — €TI0 YIUTEAb. ABTOP IIPUXOAUT K BBIBOAY,
9TO Ha 3TOM CBSITOM MECTE ITPOM3OIIAO HUBEAMPOBAHME STHUIECKOTO PaKTOPA B IIOAB3Y KYABTA
MaTepUaAbHBIX OAar.

B mocaepneit raase «B aecy 6yayigero: Dpydaxa m MPULIECTBUE MYCYABMAHCKOIO MECCHUM»
(In the forest of the future. Erucakra, the coming Muslim messiah) asrop seantcs cobeTBeH-
HBIMI HAOAIOACHMSIMI O TIEIAABHOM COCTOSIHUM AECOB Ha SIBe, BEAb AASI MECTHBIX JKUTEAEV
OHU HE TOABKO IIPUPOAHAs, HO M KYABTYPHO-CAKPAAbHAS JEHHOCTh. [10 AeTeHAAM UMEHHO
B HUX PACIIOAAraAach CTOAMLA MHAYUCTCKOTO KOPOAEBCTBA Maskaraxmt, Boraorgaronyas B cebe
CaKPAABHO-MUCTUIECKUI CTATYC MACAABHOTO TOCYAAPCTBA IIPOIIAOTO. DTOT 06pa3 HEOAHO-
KPATHO MCIIOAB30BAAT MECTHBIE IIPABUTEAN, ITOOBI MOOMAM30BATH CTOPOHHMUKOB Ha OO0y
IIPOTUB FOAAAHACKOW KOAOHM3ALMN SIBBI, 1 IPEACTABASIAM Ce0sl HACACAHMKAMM CIIPABEAAU-
BBIX IIPABUTEAEN 3TOTO MHAYUCTCKOTO rocyAapcTsa. [ToaobHOE npumeHeHne HeMCAaMCKIX
CIOJKETOB aBTOP HAOAIOAACT M B HAMOHAAUCTUIECKON PUTOPUKE BAACTEN BO BPEMSI IIPIUCO-
eanHeHus1 6pBInmx Teppuropuii Huaepaauackon Hoson I'suren B Hagase 1960-x rr. Baactn
He3aBUCUMOV VIHAOHE3MNM ATIEAAMPOBAAU K UCTOPUIECKON CIIPABEAAMBOCTM, OTMEUAs], YTO
B IIPOIIAOM 3TWU TEPPUTOPUN, KAK U APYIUE OCTPOBA aPXUIIEAATa, YIPABASIAUCH BACCAAAMMU
nmrepun Mapskamaxmt.
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B 3axkaroueHmMn «Me>KAY MEUeTHIO 1 CBSITAsI MOTMAA: MACCOBBIe YOUICTBa, besomacHoe yoe-
SKUIJE M HOBasl sKeHcKast mobuabHOCTh (Between mosque and holy tomb. Of mass murder, safe
heaven, making money, and the new mobility of women) aBTop AaeT HeyTelIUTEAbHBIE OLJEHKN
OyAyigemy cBAThIX mecT. HecMOTpst Ha pasHOOOpasme PEAMIMO3HBIX MPAKTUK 1 UX YKOPEHEH-
HOCTb B UCTOPUIECKON TPAAULUM, CETOAHS HA TIEPBbIN IAAH B ITyOAMIHOM ITPOCTPAHCTBE BbI-
ABUTAETCSI T. H. OPTOAOKCAABHBIN UCAAM.

Hauaao stomy npoyeccy 65140 noaoskero 3 1980-x rr. rocae pasrpoma abaHraHOB® B epruoa,
cyxapTosckoro «Hoporo mopsara». Meders, Kak OAMH M3 SIPKUX MAPKEPOB 3TOM TEHACHLINM, 3a-
HSIAQ BEAVILYIO POAD B SKM3HWM MYCYAbMAH SIBBI, TOTECHMB SKCIJEHTPUIHBIX CBSITHIX. B TO Ske Bpemst
abaHraHbl He yTPATUAM CBOCTO BAMSHMS, O Y€M CBUACTEABCTBYET KPATHbIN POCT ITOCEIJEHMS AO-
KaABHBIX MYCYABMAHCKUX OOBEKTOB TAAOMHMYECTBA HaunHas ¢ Tex ke 1980-x rr. B nacrosmyee
BPEMSI 3TA TEHACHIMUS TOABKO YCUAMUBACTCSL.

Cumrmartun ABTOPa OAHO3HAYHO HAXOATCI Ha CTOPOHE CBATHIX MECT. On y6e>1<,A,eH, 4YTO OHN
HE MOryT OBITH AUIIIEHDI 6y,A,yLU€I‘OZ BKAIOYCHNUE HOAO6HBIX 0bOBEKTOB B HaI}VlOHaATACTM‘ICCKVHZ
AVNCKYPC CTPaHBbI, UX ITPEBPAIJCHNEC B KOMMEPICCKNE OOBEKTHI TYPMCTM‘ICCKOTZ MHq)paCprKTy—
P5bI, YBEAMICHME YMCAA SJKEHIJNMH, YIACTBYIOIIMX B ITAAOMHMICCKUX ITPAKTUKAX, OH TPAKTYCT KaK
nepe(i)opmaTrAPOBaHme C Y94E€TOM BBI3BOBOB BPpEMCHN "1 HOBBII ITAII PpasBmUTIL B camom KOHLJE
CBOCTO ITOBECTBOBAHNM: ABTOP CHOBA HAIIOMMHACT O CBATDBIX, B KOTOPBIX OH BUAWUT 6A2.I‘OPOAHI>IX
SIBAHCKUX 69.HAV1TOB ITPpOIIAOTrO, YHICAIIINMX B ACCA M JKAYIOUX CBOCTO Yaca B 3dCAAC, 9TOOBI AAdTb
6omn XOpOHIO BOOPY>KEHHDBIM COAAATAM MCAAMCKOTO q)yHAaMeHTaAVlSMa.

ABTOPCKS.}I VBACYIEHHOCTD AOKAABHBIMM KOHTEKCTAMM M II€IAAD OT MX YTPAThl BO MHOTOM 00B-
SICHAIOTCA aKAACMUYECKUM 63KI‘payHAOM ,A,)K. Kanma. By,A,y‘-H/l 3HATOKOM U SIBHBIM ITOKAOHHMKOM
AVlTepaTyPHOI;l TpaAnLIMn 11 KYAbTYPbL HBBI, OH HE MOJKET HE€ COZKAAETDb O TOM, YTO MUP IIPOIIAOTO
VXOANUT ITOA HATMCKOM COBPEMEHHOCTN. Ho VCTOPUSI CBATBIX MECT CKAQABIBACTCA M3 HEU30EKHBIX
B3ACTOB 1 Ha,A,eHVlT;l, HEPEM306PCTGHVH;1 7 BKAIOYEHUM B PA3AMIHBIE HAPPATUBBI B COOTBETCTBUN
C PasAMIHBIMU PEAUTMO3HBIMMU, ITIOAUTUIECKMMI 1 IKOHOMMUIECKMUMI PESKMUMAMMN.

B kagecTse mprmepa MOSKHO IIPUBECTM OTKPBITHUE MOTMA CEMIM MYCYABMAHCKIMX CBSITBIX Baan
[Tuty Ha naAYMcTcKOM Baan B Hagase 1990-x rr. HekmMm 1merixom Aprndom SIBAHCKOV IICEBAOCY-
ducTcront rpymst «Aab-Askamasr», mepebpasiiericst Ha baan paree. Bo MHOTOM 3T0O OTKpBITHE
6a3MPOBAAOCH HA AMYHBIX PACCKA3aX IIIEXa O TOM, UTO CBITBIHM OH YBUACA BO CHE, 4 B AAABHETI-
IIIETA ACTUTUMMUBALUN MECT CBITPAA POAB €TO ABTOPUTET B CPEAE IIOCACAOBATEALT 1 arnorpaduas,
OITMPABIIIASICS HA MCAAMCKIE KOHIJCIILINUIM O YA€ M CBEPXBECTECTBEHHBIE CIIOCOOHOCTM CBSITHIX.
Camnt Baan ITnHTY — 3TO AIOAM C MYCYABMAHCKMM Y MUTPALJMOHHBIM O3KTPAYHAOM, SKMBIIIVE
B pasuble a110xu (0T CpeaHeBeKoBbst A0 KoHLA XX B.) 1 HE3HAKOMbIE APYT C ADYTOM.

[Toa06HOE OTKPBITHE BIMCAAOCH B PEAAMI COBPEMEHHOM VIHAOHE3MM 1 CBSI3aA0 HEMYCYAD-
Masckmi baan ¢ SIBoV HOCPEACTBOM PEAUTMO3HOTO TYPU3MA, TPAHCAOKAABHBIX MYCYABMAHCKMUX
cerent 1 arnorpaduil B HEKOe eAMHoe pocTpaHcTso. [1pu aTom Kak camn arnorpaduyeckme
croskeTsl 0 Baan ITnty, Tak n BHeITHMI OBAMK CBATBIHD MCIIBITAAM 3HAYUTEABHOE BAUSIHME Oa-
AMVCKOTO MHAYM3MA BKYIIE C TEM, YTO HeKOTOpble 13 cBsThIX (Baan Kycamba) mounrarores raxske
M MECTHBIMMU MHAYMCTaMU (cm. ToppobHee: Zuhri, 2022).

KOHIJGHTpaI;IAH Ha AMXOTOMMUM OPTOAOKCAABHOI'O (apa6c1<oro) " HEOPTOAOKCAAPHOTO (}IBaH—
CKOI‘O) ncAamMa 3Ha9YMTEADPHO yIIpOIJACeT BUACHME peaAI)HOIZ KapTMHBI, 9TO HECOAHOKPATHO OTMe-
3. CoynopeAnrnosHast TpyIIa, B IPAKTUKAX 1 MPEACTABACHMUSX KOTOPOV IIEPEIIACAUCH KAK MYCYABMAHCKME, TAK 1 AOMYCYAB-

maHckme (MHAO-6YAAMIICKIE) IPAKTUKI. Ee aHTUIIOAOM BBICTYIIaAM CaHTpPWM — IPYIIIA, COCTOSIIASI B OCHOBHOM U3 yda-

IJMUXCsl PEAMTMOSHBIX IIKOA Y MHTEPHATOB (TIECAHTPEHOB), KOTOPBIE OPUEHTUPOBAAUCH Ha 60AEE OPTOAOKCAABHOE OHM-
MaHMe " TPaKTOBKyY mcaama (cm. moppobuee: Geertz, 1976).
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4aAOCh ABTOPAMU B PETMOHAABHBIX KOHTeKCTax. To SKe camoe Kacaercs n VIHAOHE3NI: MCCACAO-
BATEAM AEAIOT AKLJEHT HA PA3HOOOPA3UIU MYCYABMAHCKOTO IIPOCTPAHCTBA ITOTO TOCYAAPCTBA,
BKAIOYAIOIETO B cebs GOABIIOE KOAMYECTBO PEAMIMO3HDIX IPYILIL — OT TPAAMULIMOHAANCTOB, MO-
AEPHUCTOB 1 PYHAAMEHTAAUCTOB AO PEAUTMOSHBIX CYOKYABTYP, TAKMX KAK MYCYABMAHCKIME TAHKM
(Rokib, Sodig, 2017, pp. 47—70), n Gaitkepsr (Rosyid, 2023) u Ap.); OT CyPUIUCKUX TAPUKATOB
AO TIPEACTABUTEAEN MHOTOYMCAEHHDBIX MCAAMCKUX TeUeHU (aXMaAMALBL, ITUUTHI-UMAMUTBL
(Zulkifi, 2013) u Ap.). Bce oum cosparoT cOGCTBEHHBIE AUCKYPCHI HA OCHOBE B3aMMOAEUCTBIUS
C TOCYAAPCTBOM 1 OBIJECTBOM.

B To 5Ke Bpemst He CTOUT 3a0BIBaTh, YTO VIHAOHE3MST — 3TO KPYIHENIIAsl CTPaHa 10 YMCACH-
HOCTM MYCYABMAHCKOTO HaCeACHMSL. V13 CMMBOAMUIECKON Hepudepun MyCyAbMaHCKOTO MIUpa
OHA CTAHOBUTCS €T0 BAKHENIIMM LEHTPOM GAAroAapst TPAHCAOKAABHBIM KOHTAKTAM (XaAsK
" yMpa, obydeHme B CTapenInX MCAAMCKIX VHUBepcuTeTax Ha Bamskaem Bocroke), uro takske
ITPOCAEKMBACTCSI B M3MEHEHMN ODIeCTBa, B TOM YUCAC M B IIEPECMOTPE TAKOTO SIBACHMS, KAK
HIOYUTAHME AOKAABHBIX CBSTHIHD B 3aBUCHMMOCTI OT CKAZABIBAIOIIETOCS Ha OIIPEACACHHBIN MO-
MEHT KOHTEKCTa.

B mpoAOASKeHMe KPUTMKM TE3MCA O AUXOTOMMM UCAAMCKOTO IIPOCTPAHCTBA MIHAOHE3 UM HEAD-
351 He OOpaTMUTh BHUMAHMS M Ha CBSI3aHHBIE C IIOAOOHOV apryMeHTALMeN! OAHO3HAYHbIC OLjeH-
K1 OTAEABHBIX ITPAKTUK KAK OPTOAOKCAABHBIE AW HEOPTOAOKCAABHBIE. DTO TAKIKe IPUBOAUT
K MCKaYKEHMSIM B BOCIIPUSITHUI TOPA3A0 GoAaee CAOSKHOM TKAHM COLMAABHOTO B3aAMMOAETACTBISL
Tax, HEKOPPEKTHBIM IIPEACTABASIETCSI OOO3HAYEHME MEUETEN B KauecTBe GaCTMOHOB OPTOAOK-
CaABHOTO McAama. [ToAyIaeTcs], 9TO TOABKO CBSITBIE MECTA OKA3bIBAIOTCS IIPOCTPAHCTBAMM AAST
Pa3sHOOOPA3HBIX PEAMUITIO3HBIX IIPAKTHUK, 4 HE MEUETH, OTPAHUICHHBIE MCAAMCKO AOTMATUKOTL.
OAHAKO MMEHHO COBPEMEHHBIE MCCACAOBAHMST SKI3HI MEYETET! IIOKA3BIBAIOT CTOAKHOBEHWMS Pas-
AMYHBIX AMCKYPCOB, COUMaAbHBIX poaeit u cratycos (Robinson, 2021; Bano, Kalmbach, 2012).
Kpome Toro, gacTo medetn paboTaroT BMECTE CO CBATHIMM MECTAMM, CO3AABASI TEM CAMBIM I~
GpMAHBIE IIPOCTPAHCTBA, KOTOPbIE HEBO3MOSKHO OIUCATH B KATETOPUSIX OPTOAOKCAABHOIO MA
HapoAHOTO Mcaama. KeraTn, Takovt CHHTETHMIeCKMI XapaKTep OTPasKAeTCsl B APXUTEKTYPHBIX
obanKax mederert SIBbI, HEPEAKO COBMEIJAIOIIMX apabCKIMIL 1 SIBAHCKIMI CTUAM, & TAKSKE BO B3a-
MMOIIPOHMKHOBEHUM PA3AMIHBIX KYABTYPHBIX Tpasnymit (6scTpoe ureHne Hamasza «Tapasmx»
BO Bpemst PamapaHa, HoLteHMe 1060K-CAPOHIOB M T. A,.).

[Tpn 3HAKOMCTBE C OIIMCAHVSIMM CBSITBIX MECT 1 arMOTPAPUICCKIAMIMA CIOKETAMM B 3TON KHUTE
HEeBOABHO BO3HMKAET OLYYIJeHMe, YTO OHA IIOXOXKA Ha PA0OTHI COBETCKMX STHOIPAQOB, IMIMCABIIIMUX
0 Aomcaamckux mepeskutkax B Cpearent Asun. OpAHAKO Ta camast HACBIIJEHHOCTD OITMCAHAS
Y ICTOPUU SKUBBIX AIOACT, KOTOPBIX aBTOPY YAAAOCH HE TOABKO YBUAETD, HO W YCABIIIATD, He-
COMHEHHO, ITO3BOASIIOT BBITTH 32 pOPMAT CTPOTOTO MBAOSKEHMS ITHOIPAPUIECKOTO MATEPHUAAA.
AwvdHOe OTHOIIIeHNMe aBTOPA — OAHOBPEMEHHO W CMABHAS, M cAA0as CTOPOHA KHUIN.

C OAHOVI CTOPOHBI, B aKAAEMMUIECKIUX PAbOTAX HEYACTO MOYKHO BCTPETUTD OOCY’KACHNME MHO-
X METOAOAOTMYECKUX BOIIPOCOB, HAIIPUMED: KaK UCCAEAOBATEAD TIOTIAA B IIOAE; KAK OH YXOAUT OT
HeAOBKMX Borrpocos («Ecanm ToI 3HaeInb 06 ncaame, TO TOYemy cam He CTaA MYCYAbMAHUHOM?» ),
KaKme «cbom 1 IIOAOMKM» ITPOVUCXOAAT B ITOAE, KOTAQ MHPOPMAHTHI HE XOTSAT ITYCKATh B MEYETD
MAM K CBATOMY MECTY, TaK KaK MCCACAOBATEAD HE IIPUHAAAIKUT K MX KoHdeccun. B kuure asrop
IIOAHMMAET 3Ty TEMY 1 MHOTAA C IOMOPOM, MHOTAA C CAPKA3MOM OIIMUCHIBAET CBOIO MHAKOBOCTD,
HECMOTPSI Ha TO YTO OH BAAACET SI3bIKOM W 3HAET OCOOEHHOCTM MECTHOM KyAbTypbL. Hampumep,
KaK TOCTSI-MHOCTPAHIJa €0 IIPUTAACHUAN 3aHTh MECTO ITOOAMIKE K CBATHIHE MAM, HA00OPOT, KaKk
HEMYCYAbMaHMHA OTKA3aANUCh IIYCTUTD B CTapMHHYIO MedeTs B Cypabae.
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C APYTOv CTOPOHBI, MUMEHHO SKMBOVA SI3BIK IIOBECTBOBAHVASI OKA3BIBACTCS TECHO CBSI3aH C aKa-
AEMUIECKMM IIOAXOAOM, LIEHHBIM AASI COBPEMEHHOTO M3YIeHMS MCAaMa. Y XOA OT KAACCHUYECKMX
TEM, IOPOTL AOBEACHHBIX A0 KaMILe (CeKbIOPUTU3ALNS UCAAMA, M3YIeHME OOBIYAEE M TPAALINIA
HAPOAOB, UCIIOBEAVIOIIMX MCAAM, KaK IK30TUYECKMUX IKCIIOHATOB), B CTOPOHY GOAee SKMBBIX
U Ad’Ke IIPOBOKALJMOHHBIX CIOSKETOB II03BOASIET YBUAECTD U IIOHSTH, YeM SKMBYT COBPEMEHHBIE
MYCYABMAHCKMe COODIIJeCTBA M KaKue BOIIPOCH MX MHTEPECYIOT.

Bo mHOrom 6Aaropapst HaCHIJEHHOMY TEMAaTUYECKOMY PeIepTyapy POCCUMICKUM CIICIH-
AAVCTAM IIO TIOCTCOBETCKOMY MCAAMY MHOTUE TEMBI IIOKAYKYTCS 3HAKOMBIMM MAYM HATOAKHYT Ha
aHaroruu. TyT M TOCYyAQPCTBEHHOE PEIyAMPOBaHUE CBATBIX MECT, 1 bopnba 3a nctopwuio, u nepe-
M300peTeHme TPaAULMUM, 1 BUAMMOCTD MCAAMA B ITYOAMYTHOM ITPOCTPAHCTBE, Y AOKAABHBIE ODBI-
4ay M TPAHCAOKAABHBIE CETH, a TAKSKEe MHOTOE Apyroe. [ccaepoBaHMe TOBCGAHEBHOTO MCAAMA
IIPEACTABASIETCS] YPE3BBIYATIHO IIEPCIIEKTUBHBIM HAIIPABACHUEM AASL M3YYEHMST POCCUTICKOTO
U IIOCTCOBETCKOTO PEAMIMO3HOTO ITPOCTPAHCTBA.
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abora Mycradpr AKEAs, CTapIIETO HAYYHOTO COTPYAHMKA OAHOTO M3 IIEPBBHIX Anbepra-

PMAHCKMX aHAAUTHMIECKUX LJeHTpos — Muctnryra Katona (Cato Institute), orceiaaer

K AMCKYCCUM O IOAUTUYECKOVM JEHHOCTH PAAMKAABHOTO AMGEpasu3ma B ucaame. DTO UC-
CAEAOBaHUE CTOUT B OAHOM PSIAY € GOABIIMM KOAMYECTBOM aHAAOTMYHBIX PAbOT, ITOCBSIEHHBIX
COBMECTMMOCTM UCAAMA T CEKYAIPU3MA, AEMOKPATIH, GEMUHM3MA 1 aHApXM3Ma (HAIIpUMED,
Esposito, Voll, 1996; Badran, 2008; Abdou, 2022). B cBoem Tpyase M. Akéab aenaer yrop Ha
PMAOCOPCKO-MAEOAOTMIECKOT COCTABASIIOIEN MCAAMA W CPABHUBAET €€ C MO3ULMUsIMM Anbep-
TAPUAHCTBA MAY KAACCMIECKOTO Anbepaansma (p. 6). DTO HAIPaBAEHME TIEPCIIEKTUBHO B CUAY
AOBOABHO LIMPOKOTO PACIIpOCTPaHeHmst AnbepTapuaHcKux uaeit!, Tem 6osee 9TO HEKOTOpbIE
IPEACTABUTEAN MCAAMCKOTO AYXOBEHCTBA HA3BIBAIOT AMOEPTAPUAHCTBO IIPUIMHON «KPU3NCA
mperTnaaocT» (Pocemitckoe mycyapmanctso, 2015).

Caomn paccysrAeHMsT AKEAD HAUMHACT C KOHIJCIITYAAM3ALIUN KAIOIe-
paccyKA Geirry g Oner Mbipcukos

BBIX AASI PAOOTBI OHSITHI. []eHTpaABHONM LIEHHOCTBHIO, KOTOPAsI <MMEeeT 2
. cmydenm
pelaronjee 3HaYEHUE AAS YEAOBEYECKOTO AOCTOMHCTBA» 1 KOTOPOW HIY BILID

«HE XBATAE€T» B MYCYADPMAHCKUX ITOAUTUIECKUX COO6H}€CTB3X (p 3),

Axéap cunraer «cBo60AY». [Top HeVl OH MOHMMAET He TeAOHUCTUIECKYIO

IPAKTUKY, a «OTCYTCTBUE IpuHYsKAeHMUs» (p. 4). TTo MHEHMIO nccAeAOBATEAS], TOAUTHIECKAST
KOHLJEILMS CBOOOABI ObIAa yTpadyeHa MYCYABMAHAMM 13-3a POCTA [OIYASPHOCTIU TPAAULIAM HC-
TOAKOBaHMSI MUCAAMA B KOHCEPBATUBHOM PYCA€ U IBOAIOLIMI MYCYABMAHCKMUX OOIJECTB, B TOM
UVCAE TTOA AABACHUEM 3aMAAHOTO MMIIEPUAAM3MA Y IIPULIEALINMX Ha €TI0 MECTO CBETCKMX ABTO-
purapusix peskumos (pp. 112—113, 121122, 136—138). KaroueBoit Tesnuc aBTopa cOCTOUT
B TOM, 4TO «CBOGOAQ COBMECTMMA C UCAAMOM, €CAV TIOHUMATH €TI0 KaK AOGPOBOABHYIO BEPY, a He
KaK IPUHYAUTEABHYIO CUCTEMY», BEAD «ABa PYHAAMEHTAABHBIX UCTOYHMKA Iapuara — Kopan
n xaducvt [Tpopora — Tak>Ke BKAIOYAIOT B cebst «cemena cBOOOAD (. 6—7).

[JeHTpaAbHOE MECTO B IIEPBOJL IAABE 3aHUMAET A1, TAACSILWUI, YTO «HET IIPUHYKACHMUS
B peanrum» (p. 12)% Vske B VII B. ucaamy 6b1aa cBOTICTBEHHA «CBOOOAQ BEPOMUCIIOBEAAHW ST, HEMU3-
BECTHASI AO TEX IIOP HI «OeCIIAOAHOMY, CYPOBOMY M IIACMEHHOMY APaBUTACKOMY IIOAYOCTPOBY,

1. Tax, 8 2023 r. mpesuaenTOM APreHTWUHBI BIEpPBbIE B MCTOPUM cTaA anbeprapuaney Xassep Muper. Cm.: Argentina
presidential election: far-right libertarian Javier Milei wins after rival concedes [saexrponusit pecypc] The Guardian.
URL: https://www.theguardian.com /world /2023 /nov/20/argentina-presidential-election-far-right-libertarian-javier-
milei-wins-after-rival-concedes (aara 06p. 14.03.2024).

2. «Her mpunyskpeHms B peanrun. ITpsimoit IyTs y>ke OTAMIMACS OT 3a0Ay>KAeHwst. KTo He BepyeT B Taryra, a Bepyer B Aaraxa,
TOT YXBaTUACS 3a CAMYIO HAAESKHYIO PYKOSITh, KOTOPask HUKOTAA He caomaeTcst. Aanax — Cabrmmargmii, SHarommin, 2:256.
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H APYTVM YaCTSIM CBETA, B CBSI3N C YEM PEAUTTIO3HbIE MEHBIIIMHCTBA IOAB30BAATCH CYIECTBEH-
HBIMM [IPABAMM B PAMKAX «MEPAPXUIECKON TosepaHTHOCTHY (p. 13).

Bo BTOpOTL raaBe aBTOP YKa3bIBACT HA IIPOTUBOPEUMBBIEC M HeBEPHbIE IOPUAUICCKI TOAKOBA-
HMSI IIApUaTa B CAYIasIX, TAKMX KaK SKeCTOKME HAKa3aHWs JKEHIYUH 3a IIpearobosestame (3una),
KOTAA M3HAYAABHBIN CMBICA PA3ACACHLST MESKAY TPEXami M IIPECTYIIACHSIMI IIOAMEHSIETCS UK-
xamu m «comHuTeAHBIMI» Xaducamu (pp. 29—40). B Tperneit ske raase AKEAp AaeT cOOCTBEHHO
TOAKOBaHMe OOKeCTBEHHOTO IIYTH B AMOCPAABHOM 1, KAK OH YTBEPIKAACT, boAee IIPUOAMSKEHHOM
K CBSIIJEHHOMY ITMCAHWUIO HAIIPABACHWM, ACAAIOIIEM aKLEHT Ha ClipaBeAAnBocTi (adAb), pa-
BEHCTBE [IPABUTEACT U OAYMHEHHDIX (urHcad) n paspeaernm saacreit (ky66eampun maxcumu,
pp- 41—57). OcobeHHO MHTEPECHBIM BBITAIAUT IIPUMEHEHNUE KAACCUIECKOTO MBICAEHHOTO IKC-
IIEPUMEHTA C HeOOMTaeMBIM OCTPOBOM B AyXe ByaAsu HeseaeHMs A>koHa Poyaza — opHOTO 13
CAMBIX BAMSITEABHBIX AMOEPasbHBIX MbIcamTEAEN coBpemennocTH (Rawls, 1971). [Tpu nomomgm
3TOTO ABTOP AEMOHCTPUPYET, UTO AAST MYCYABMAH SMITMPUIECKI HEBBITOAHO OTKA3bIBATHCS OT
HEUTPAAbHBIX €CTECTBEHHBIX 11pas (pp. 59—62).

[Tocaepyrorgue 9eThIpe TAABbI OCTAHABAMBAIOTCS HA CBSIBAHHBIX C KAIOYEBBIMM ITOCTYAATAMN
IIpaBoro Anbepasn3ma JaCTHBIX BOIIPOCAX: BOCHHOV SKCIIAHCUM, TOAYMHEHUM BAACTSIM, CBOGOAE
CAOBA 11 SKOHOMIMIECKOM cBoOOAe. C TOUKM 3peHnst aBTOpa, AOGPOBOABHOCTD BXOXKACHMUS B YMMY
KaK MYCYAbMaH, TaK 1 IIPEACTABUTEAEN APYIMX KOHeccnit ormcana B Kopane m mopTsepskaa-
€TCsI UCTOPUYECKM IIPUHATUEM TaK HasbiBaemoi Meanuckon koreturynun (pp. 68—72), pasHo
KaK " TOAUTUKON HEBMEIIATEABCTBA UCAAMCKUX IIPABUTEAEH B KOMMepUecKue Aeaad (AKEAD
OTAEABHO IOAYEPKMBAET, 4TO cam [ Tpopox Obia Toprosuem, pp. 98—99), Teprernem K nHaxko-
MBICAHIO (Pp. 89—92) 1 HEAOIIYCTUMOCTBIO PACIIPOCTPAHEHMS IPVUHLIAIA TOAYMHEHMS BOCHHBIM
HOAKOBOALAM (YA A-amp, «obaapaTeAn BAACTI») HA IOAUTHMIECKUX AMAEPOB (pp. 74—81). A mo-
CACAOBABIIIME 33 CMEPTHIO Myxammeaa 3aBoeBaHms (B3aTHe MEKKM CIUTACTCS AaBTOPOM aCTHIO
0BOPOHMUTEABHOV BOMHBL, Pp. 68—69), IIpOTEeKLMOHM3M «McAAMCKOM 3KROHOMUKI (pp. 110—119)
M YCTAHOBACHVE aBTOPUTAPU3MA, KAK YTBEPIKAACT AKEAD, ITPEACTABASIAY COBOM KOHTEKCTYaABHOE
OTKAOHEHMe OT 3arioBesert [ Tpopoxa.

[TocaeAHsIsT raaBa IOCBSIIEHA UCTOPUM AMOEPAABHOTO MCAAMA 1 €TO YIIaAKa. B kadecTse ma-
AFOCTPALMIL AAHHOV TeHACHIMM aBTOP HasbiaeT «Hopbix ocmanos», Xarip aa-AnmHa, mpeobpaso-
Barms «Axp anb-Amana» B TyHMCE, POCCUIICKOE ABMIKEHME ASKAAMAOB 1 ApyTUX (pp. 126—135).
OcobpIM aKLEHT ACAAETCSI Ha IPUEMAEMOCTI 3AMMCTBOBAHNS CAMOTO IOHSITHSL «CcBOboA» (xyp-
PUsIM — AOCAOBHO He-pabCTBO; MAM cepbecimiern — OTCYTCTBIE orpanmdeHuit, pp. 126—127) us
3aIaAHBIX UCTOYHUKOB. [OBOPSI 0 MecTe AMGEPAALHON MBICAM B COBPEMEHHDIX MYCYABMAHCKUX
roCyAapcTBax, AKEAb KOHCTATUPYET AOBOABHO cA200€ €€ IIOAOYKEHMUE B CHUAY “ACMOHM3ALUI»
Anbepasm3ma «Kak 3aroBOpa 3aIaAHOTO MMIIEPUAAM3MA» KOHCEPBATUBHBIMMU IOAUTUKAMIMA, BDOAE
mpesuaerta Typumn Pepsxena Tarinma Dpaorana (p. 142).

BaobaBox K 3TOMY, Kak GBIAO CKA3aHO paHee, aBTOP IPUBOAUT YOCAUTEABHBIC SKOHOMMUKO-
MUCTOPUYECKUE W KYABTYPHBIE aPIYMEHTHI B IIOAB3Y TOTO, YTO MCAAM He IIPOTUBOPEUNUT AYXY
cBobGOABI 1 Anbepaansmy. Tem He MeHee B OTAMYNE OT 3aIIAAHOTO XPUCTUAHCTBA, TAC B CXBAT-
Ke maTpuapxasbaoro Pobepra Quamepa n anbepasproro A>koHa AOKKa MOOeAMA TOCACAHMI
(p- 76—79), MCcAAMCKITL MUP B CUAY UCTOPUIECKUX IIPUUMH IIOLIEA MHBIM ITyTEM, 13-32 4ETO Ce-
roaHs1 ra0baabHBIN BOCTOK CyIJecTBEHHO yCTyIIaeT KOAAGKTUBHOMY 3aIlaAy, XOTS ellje B pAaHHEeM
CpeAHEBEKROBbE cuTyanmst 6b1aa, CKOPEe, TPOTUBOIIOAOKHOM (pp. 53—55).

Brrpouem, HECMOTPsI Ha TO YTO ITpeAAaraeMast aBTOPOM KapTHUHA M3AOKEHA AOBOABHO IT0-
CAEAOBATEABHO U OLIMPAETCs Ha obmmpHyio Onbanorpaduro co cchiakamm kak Ha Kopas, Taxk
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M Ha €0 MHTEPIIPETALNUN, UCTOPUIECKUE M IKOHOMMUYECKIE TPYABL, PA0OTa IIPEACTABASICTCS
COBEPIIIEHHO OTOPBAHHON OT UCCACAOBATEABCKOTO KOHTEKCT, B TO BPEeMsI KaK 3a IIOCACAHME
AECSITUAETMSI BBIIIIAO AOCTATOYHO KOAMIECTBO UCCACAOBAHMIL IO ITOM Teme. Tak, OAHON 13 Iep-
BBIX O B3aMMOOTHOLICHMSIX MCAAMA M AnbepTapnaHcTBa B KHUre «Mcaam 1 OTKpbITHE CBOOOABD
(Islam and the Discovery of Freedom) nauasa pasmpimasts Poys YVariagep Aavin, yreepsraaBimas,
YTO CBOETA IIPOIIOBEABIO MyXamme HadaA «IIEPBYIO BOVIHY IIPOTMB SI3bIYECTBA 1 ABTOPUTAPUIMA»
(Lane, 1997). Taxske cTout yIoMsIHYTh PAbOTHI aMEPUKAHCKOTO I1paBo-anbeprapaoro MHeTn-
Tyra «Munaper cBoboasr» (Minaret of Freedom Institute), ocaoarmoro & 1993 1. B geasx os-
HAKOMACHMSI MYCYABMAH C €UAESIMI CBOOOAHOTO PBIHKA» 1 YAVUIICHUST PEIYTALIMN UCAAMA HA
sanape (Mission Statement...), M MCCAGAOBAHMS O «AUOEPTAPUAHCKOM UCAAMUIMES PSIAL APYIUX
asropor (Ahmad, 1995; Kazmi, 2018; Jasser, 2006; Hamowy, 2008), Ha xoTopsie AKénp 110 He-

U3BECTHOM IIPUYMHE HE CChIAACTCAL

Kpome Toro, aBTop yaeAaseT Mar0 BHUMAHMS IIOHMMAHWUIO AMOEPTAPUAHCTBA 1 AbEpasm3ma,
9TO CO3AAET KOHLJEIITYAABHYIO IIyTaHNULy. B jeaom paboTa He OTpaskaeT KAIOYEBOM OCOOEHHOCTI
AMbEPTapUAHCTBA — «HEAOIYCTUMOCTH arpeccuBHOTO Hacuams» (baok, 2016, c. 11), xoTst vacto
obpargaercst K 3TOMY TEPMMUHY B Ka4eCTBe CMHOHMMA K HOHATHIO «anbepaansm». OueBHuAHO,
mHorue anbeprapuanyst ¢ 3tum 651 He coraacuanch (Block, 2011). Huuero ne 65140 ckasaHo
M O IIpaBe Ha CeLeCCUIO, KOTOPOE BBICTYIIAET OAHON M3 LEHTPAAbHBIX TeM AUOEPTAPUAHCKON
npaeorornn (Hoppe, 1996) 1 60oaesnentsim Borrpocom Aast Barskaero Bocroka, B Tom uncae 1 Ha
poanse agropa — B Typuun (Ahram, 2020). B xonye KOHIOB, HOYTH HMYETO HE GBIAO CKA3aHO
O TOCYAAPCTBE — TAABHOM aHTATOHUCTE B AMOEPTAPUAHCTBE, B TO BPEMSI KaK B IIOAMTUIECKOM
mcaame HaOAIOAAIOTCSI 3HAYUTEABHbIE PA3HOTAACHSI HACIET €ACTMTUMHOV MOHOIIOAMY HA Ha-
cuane» (Croxwmsitnen, 2016a, Crokusannen, 20166). Xors aBrop 6erao saTparnsaer npobaemy
CBETCKOCTW B MCAAME, OH HE IIPOBOAUT IOAPOOHOTO aHAAUTHUIECKOTO pa3bopa xarupama, kKak
AABTEPHATVUBHOMN [IOAMTUIECKON OPraHM3ALMI AAST MYCYABMAH. B kparinem caydae, paske ecan
MBI COTAACHMCSI, 9TO AMOepaAn3m 1 AMGEpTApPHUAHCTBO — 3TO OAHO U TO 3Ke, AKEAB He 3aTpo-
HyA 60Ae3HeHHSIN BoIpoc o rmpasax rnpepcrasureseit AIBT («MeskayHapoanoe obigecTsenHoe
aswkernne AI'BT» nmpusHaHo srcTpemmncrtckon opraamsaguent B PO), gert craTyc, Kak IIpaBnao,
VA3BUM B MyCyAbMaHCKUX cTpaHax (Rehman, Polymenopoulou, 2013).

B cBOIO OUepeAD, YTBEPIKACHMS O 30A0TOM BEKe apabCKON KYABTYPBI BO BPeMEHA MAKCHUMAAD-
HOTA TEPIIMMOCTI 1 B3AMMHOT MHTETPALUA C 3aITAAHBIM MUPOM MOTYT ObITh CKOMITPOMETUPO-
BaHBI TEM, UTO II€PEA ITUM MYCYyAbMaHe 3aBOeBaAn Bech bamskumit BocTok, caeaas ero ceonm
dap arv-ucram (reppuropms ncaama) (Ahmad, 2008), Toraa Kax 110 OTHOLIEHMIO KO BHELIHIM
HEMYCYABMAHCKMM aKTOPaM ITPOAOASKAAA TIPOBOAUTHCS Ta JKe — ITYCKATi 1 B3aMMHAsI, A MHOTAQ
M IPEBOCXOASIASI TIO SKECTOKOCTI CO CTOPOHBI XPUCTUAHCKOIO MUPA — BOMHCTBEHHAS I10-
AUTHUKA.

I'Tpn aTOM GOABIIIE BCEIO CITOPOB BBI3BIBAET TE3NUC O IIOAB3E «CBOOOABI> B €€ 3aIIAAHOM ITOHM-
MaHUM AAST UICAAMCKOTO Mipa. Kax yKasbIBaIoT B TOM 4ricAe 1 3al1apAHble KOHCEPBATOPSI, Anbe-
PaAbHBIE IPAKTUKN CIIOCOOCTBYIOT PA3AOSKEHMIO TPAAMLIMOHHBIX JEHHOCTEN, BPOAE MHCTUTYTA
CEMBH, U IIPUBOASIT K IIOCTEIIEHHOM 3p03um ob1yuHHOro yraaaa (Canaea, 2013). B camom peae,
€CAT MBI OOPATUMCST K MMPOBO33PEHUECKON KaPTUHE PEAKUMOHEPOB, TO He IKOHOMMUIECKOEe
GAaroroayune, paBeHCTBO 1 IIPOYME BasKHbIE AAST AMOEPAAOB KATETOPUI OKASKYTCI IEPBOCTEIICH-
HBIMM LJEASIMU YEAOBEIECKOTO COSKUTEABCTBA, 2 COOAIOACHME CTPOTOV OBPSIAHOCTH, 32 KOTOPOM
AOAYKHO IIOCACAOBATD CrIaceHMe. MOSKHO CIIPaBEAAMBO YTBEPSKAATD, UTO IIOAODHBIE «TOTAAMTAP-
HBIe» CUCTEMBbI HECTAOMABHBI, IIOABEP>KEHb! KOppyrynu 1 Kymosctsy (pp. 77, 130) 1 B koneuHom
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cYeTe IIpeKpalIyaroT CBOe CYIJecTBOBaHME M3-3a HeadPperTnHOCTH. Ho B ATOOOM cayyae mpea-
Aaraemast AMOepasM3aMOM aABTEPHATMBA HE OTBEYALT 3aITPOCY IIOAODHBIX HACTPOCHWMIA.

HOABOAH MTOT, MO>KHO CKa3aTb, YTO M. Axkéaro YAAAOCH CO6paTb B OAHOTZ KHUIe 3HAYMTEAD-
HYIO AOAIO APTYMEHTOB HpOI‘peCCIABHOTZ CTOPOHBI ITOACMUKN 00 ncaame u AT/16ep3ABHI>IX AN
Am6epTapmch1<Mx JEHHOCTIX. B To ke BpeMsI HEKOTOPbBIC TEMbBI — HAMCPCHHO MAM HET — MUC-
KAXOYCHDI M3 IIOASI 3PpEHWM: aBTOPA. Buecenne KOHIJCHTV&ABHOTZ SICHOCTM MOTAO OBl 3HAYUTEABHO
YCMAUTD apryMEHTANIO Axéns. Tem He menee PACCMOTPEHHAST KHMUId BHECAA onpeAeAeHHwZ
BKAAA B OIITMCaHUE MECTa CBO6OABI B UCAaMeE.
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2022 r. HemeJKoe Hay9HOe M3AATeACTBO «BaasTep ae [proviTep» coBmecTHO ¢ MeskayHa-

POAHOM accoynaymerl MEHEA’KMEHTA, AYXOBHOCTH M PEAUTMM HAadaAU BBIIYCKATD CEPUIO

KHUT, IIOCBSIIJEHHYIO POAU AYXOBHOCTH B IIIPOKOM CMBICAE B ACAGX MEHEAKMEHTa: «Ao-
CTOMHCTBO 3TOV CEPUNM KHUT — €€ BCeCTOPOHHEee OCBEIJeHMe 1 CUCTEMATUIECKOe PACCMOTPe-
HV€ OCHOBHBIX TE€M, TAKUX KaK TOCYAAPCTBEHHOE YIIPABACHNUE, IPEAITPUHUMATEABCTBO, CeMeTi-
HBIV OM3HEC, TPYAOBBIE OTHOLICHMS, OPEHAMHI, KOPPYIUMs, AeAoBast atuka» (Management,
Spirituality...,, 2022). TpeTpst KHUIa B cEpUM — ITO KOAAEKTMBHASL MOHOTpadus o crennduxe
AVAEPCTBA B ICAAME, OHA 1 CTAAA IIPEAMETOM STOV PELCH3UN.

PepaxTopamn kuurn «4to peraer ampepa cbasancuporanubim? Mcaamekas mepCIreKT-
Ba» craan Hoxa Dap-Baccmnynn, Axmes Ammu n Askonaran Yuacor. OHM OObeAMHEHBI 1IN~
poxmmu chepamn IpoPecCMOHAABHBIX HAYIHBIX MHTEPECOB, KOTOPBIE COBIIAAAIOT B BOIIPOCAX
MEHEAYKMEHTA, M3YYCHMSI MAPKETMUHTA M AUACPCTBA, MeCTa LJeHHOCTeN B Hux. Kuura cocront
M3 BBEACHWMS U 3aKAIOYEHW], HAIIMCAHHBIX PEAAKTOpamnl, a Taroke m3 8 raas. Kaskpaas m3 Hux
peacTaBasieT cobov HeGOABIIIOE OTACABHOE UCCACAOBAHME, UMEHHO
[IO3TOMY BO3HMKAET HEOOXOAMMOCTD PACCMOTPETD BCE TAABBI OTACABHO.
Huxura AnppeeBny  [/3 1peAOCTABAEHHOTO B KOHIE KHUIM CIIMCKA KPATKMX Guorpadmii as-

Xapuyx TOPOB BUAHO, 4TO BCE OHM, KaK M PEAAKTOPBI, M3BECTHbIE CIICUAAUCTHI
cmydenm HUY BIIID g porrpocax aAMMHMUCTPUPOBAHMST, MAPKETHMHTA, TIEAATOTMKM 1 GU3Heca.
Taxske BaYKHO OTMETUTD, YTO GOABIIIASI YACTH ABTOPOB TaK MAW MHAYE

cBa3aHa ¢ Hemenkmum yamuBepceurerom B Kanpe.

Bo 66edenuu pepaxTopsr, cepiaasich Ha caosa raaser BO3 o COVID-19(Wilson, Pilling, 2020),
3aSIBASIFOT O TOM, YTO MUPY CeMdac He xBaTaeT AuAepcrsa. OHm cTaBsT mpobaemy HeAOCTATOIHOM
M3YIEHHOCTM IIOHUMAHIST AMAEPCTBA BHE 3aIIAAHOTO KOHTEKCTA, B YACTHOCTH B McAame. AAs TOTo
4TOOBI HAYATH PACCMOTPEHME ITOV TEMATUKHM, ABTOPBI OOPAIAIOTCS K TOMY, KaK MCTOPUIECKI
B Pa3HBIX KyABTYPAaX IIOHMMAACSI KOHIenT 6araHca. Tax, OHM CpaBHMBAIOT APEBHErpedecKoe ape-
me M KOHPYYUAHCKOE YICHUE YKYH 10H C XPUCTUAHCKUMI IIPEACTABACHUSIMU O AOOPOACTEASX.
DTOT aHAAM3 IIOKA3BIBACT: BCE paccmaTpuBaemsbie GprAOCOPCKUE CUCTEMBI CXOASITCS B TOM, UTO
MMEHHO CODAIOACHME BO BCEM 30A0TOV CEPEAMHBI — KAIOY K BEIOOPY IIPABMABHOTO ITYTH B SKMU3H.
Takoe conocTaBaeHme IPOBOAUTCSL, ITOOBI BBISIBUTH 00IIjee B PEAUTMO3ZHO-PMUAOCOPCKIX YICHMSIX
PA3HBIX HAPOAOB MMPA 7 3aTeM IIPOBECTHM CPABHEHNUE C UCAAMOM.

!. B Hammcanmm BBeAeHMs puHMMaAa yaactie emge n FOmua Dap-11lepbumn, KOTOpas 3aHUMAETCS U3YIEHMEM ITUKU U IICU-
XOAOTWV HOTPEOACHMSL
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,A,aAee PEAAKTOPBI HEPEXOAAIAT K PACCMOTPECHMIO bararca B ICUXOAOTUU U MEHCAKMCHTE.
DTO MOHSITHUE HE TOABKO WUI'paCT BAKHYIO POAD B TCOPWUN, HO 1 PEKOMEHAOBAHO CIICIMAANCTAMM
K IIPMMCEHCHMIO Ha ITPAKTUKE B MESKAMIHOCTHBIX B3AMMOOTHOIICHMAX M AAPKE YACTHBIX ACAAX.
3aTem ABTOPBI IIBITAIOTCS OIIMCATD CYIJECTBYIOIINE B 33H3AHOI;1 TpaAnLINUM TCOPUM AMACPCTBA
M IIPUXOASIT K BPIBOAY O TOM, YTO B OCHOBHOM MOJKHO BBIACAUTD TPU TUIA. ITNIECKOE, AYXOBHOC
" TpaHCCl)OpMaI}T/lOHHOG AMACPCTBO. HpVI 3TOM HU OAMH 13 HUX HE O6A3Aa€T 6aAaHCOM, a TaAKOKEe
HEIIPpMMECHMM KO BCEM cc])epaM JKUBHCACATCADHOCT YCAOBEKA.

OAHAKO, 110 MX MHEHMIO, 3TOT HEAOCTATOK IIPEOAOAEBACT UCAAMCKOE IIOHUMAHNUE AUACD-
CTBa, CBSI3aHHOE C KOHLEIITOM «BACCATBHINM», TO €CTh GAAAHCOM M CEPEAMHOVL BE3AE M BO BCEM.
VIHBIMI CAOBAMH, 3TO DAAAHC MEKAY AIOOBIMM KPAIHOCTAMM, HEAOIYIICHNUE PAAMKAABHOCTH,
TapMOHM3AMs HE TOABKO T€AA M AVIINM, HO M BCEX CTOPOH JKM3HM YCAOBEKa, IIOABCACHNE ee
I10A OOIJNI IIPUHIJUII YMEPEHHOCTH. Takmum 06pa3om, IO MHEHWUIO aBTOPOB, B MCAAME, B OT-
AMYME OT 3aIIAAHBIX KYABTYP, PEAUTMS HEe MOXKET OBITh IIPEACTABACHA OTACABHO OT CIIO0c0oba
BeaeHNs busHeca. OH TOsKe AOASKEH OBITh YMEPEHHBIM M TAPMOHUYHOTO BCTPAUBATLCA B SKU3HD
BEPYIOUJETO, IOTOMY YTO «MCAAM — 3TO HE IIPOCTO BePa, a skmsHeHHbl myTh» (El-Bassiouny

et al, 2020, p. 22).

B 2aa6e 1, matmcannon KOcypom Cupann, mpodeccopom AMEPUKAHCKOTO YHUBEPCUTETA
Bertpyra, crrenmaamncTom B 00AaCTH HPABCTBEHHOCTH B OM3HECE, IIOCTABACH BOIIPOC O TOM, SIBASI-
€TCST A MCAAMCKAsl ITUKA YHUBEPCAaAMCcTcKON Man yruantapaon(Brady, Dunn, 1995, p. 386).
Yrobsr HaMTH OTBET, OH 0bpalgaeTcst K KAACCUKam 3TUX ABYX yaenunt M. Kaunty n M. Berramy.
Aasas orrpepeserme ncaamckon atuxe, CuAaHM TOBOPUT, 9TO OGYAET OPUEHTHPOBATHCS CKOpee
Ha Kopan 1 CyHHy, HesKean Ha YI€HMST OTACABHBIX MCAAMCKIUX MBICAUTEACH. ABTOP YTBEPSKAAET,
9TO YUCHNME MCAAMA CAMO II0 cebe IIPEACTABASIET CEPEAMHY MESKAY ABYMSI, KAK MX BOCIIPUHUMAET
CunpaHm, KParHOCTSIMI: VHUBEPCAAM3MOM M YTUAUTAPU3MOM. AAST MyCYABMAHVHA MMEHHO IIPO-
POk Myxammen — mmpumep AASI IOAPASKAHWSL, 4 OH Y4MA, 9TO CYIJECTBYIOT Y€TKME IIPABMUAA 1 3a-
IIPEeTHL, KaK § YHUBEPCaAnCcTOB. OAHAKO aBTOP BBIACASIET ILITh HEOOXOAMMOCTE, PaAM KOTOPBIX
IIPOPOK paspelIaA IpaBuaa Hapyath (Kak 3TO MOXKHO ACAATh COTAACHO YTUAUTAPUCTCKOMY
VYCHWMIO B OTHOLICHUN IIPUHIIAIIA YAOBOABCTBUSL): BEPY, PA3yM, AVIILY, COOCTBEHHOCTD M CEMBIO.
Taknum 06pazom, aBTOP IIPUXOAUT K BBIBOAY, UTO MCAAM 3aAAET ITMIECKMUI BEKTOP, OCTABASIS 34
IIOCAEAOBATEACM MECTO AASI MOPAABHBIX MAHEBPOB.

B 2aabe 2 Dman Dap Kane, raaBa akapaeMUIECKON TIOAAEPIKKI B DMUPATCKOM KOAACATKE
BBICIIIEro 0b6pa3oBaHms, n3ydarorgas obpas AuAepa B Pa3HBIX KYABTYPAX, 33AA€TCSI BOIIPOCOM
0 KOHKPETHBIX Ka4eCTBAX, KOTOPbIMI AOAYKEH 0DAaAATD MMEHHO MCAAMCKUI AMAep. Mccaepyst
SKM3HB U IIYTh IIPOpoKka Myxammeaa, OHA IIOAYCPKUBACT XOAM3M M HEOTACAUMOCTD AYXOBHOTO
AMAEPCTBA OT CBETCKOTIO, 4TO Y’Ke OIIMCHIBAAU PEAAKTOPHI BO BBEACHMM. B ricaame OBITH ampe-
POM M MMETh AMAEPA — 3TO O0SI3aHHOCTH, BO3AOKEHHAST AAAAXOM Ha AIOACH, TIO3TOMY AAKE
B MAACHBKOTL TPYIIIIE AOASKEH OBITh TAABHBIN, KOTOPBIN OTHOCUTCS K IIOAUMHEHHBIM C 3200TOT,
Kak K cobcTseHHON cembe (acabus). ABTOp CPABHMBAET 3Ty MCAAMCKYIO KOHLEIIMIO C MASSIMI
[TaaToHa: IO MHEHMIO IIOCACAHETO, B MACAABHOM TOCYAAPCTBE HEOOXOAMMA MYAPAST SIAUTA, COCTOSI-
Ijast M3 3apaHee OTOOPAHHBIX AMAECPOB, KOTOPBIX TOTOBMAWM K 3TOM POAU € AeTcTBa. Tem He meHee
B MCAAME, KAK OTMEUAET ABTOP TAABBL, AMACPCKHUE 3aAATKI €CTh B KASKAOM OT POSKACHMSL. Tarske
OHa IMIIIET, YTO CAMOTO IIPOPOKa Myxammesa MOSKHO OBIAO OBI OTHECTH K XAPU3MATUIECKOMY
TUITY AMACPA, OAHAKO STOMY TUITY HEAOCTAET KAIECTBA CAMOIIOYKEPTBOBAHMST, KOTOPBIM HAACACH
npopox (Northouse, 2013). Orsedas Ha HOCTABACHHDIN B MCCAEAOBAHWUIU BOIIPOC, ABTOP BHIBOAUT
MOAEAD MCAAMCKOTO AUACPCTBA, B OCHOBE KOTOPOI A€SKAT TAKME KAIECTBA, KAK CIIPABEAAUBOCT,
KOMIIETEHTHOCTD, coBeraTeAbHoCTs (uypa) n bparcreo (yxy66a).
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B 2na6e 3 Aaams Abaesspaxman Qappar n Pana Cobx, npodeccopa B chepe mapreTmHra
B Karapckom yHusepcentere, paccmarpusaior Ymapa nbH aab-XaTraba B KayecTBe OAHOTO U3 MAE-
AABHBIX IIPUMEPOB cOAAAHCUPOBAHHOIO UCAAMCKOTO Anaepa. Cam npopox Myxammep rosopma
0 HeM KaK O YeAOBEKe, KOTOPbIVL CIIOCODEH AyYIle BCEIO OTAMIATH AOOPO OT 3aa. OCHOBHOV Te3MC
ABTOPOB COCTOUT B TOM, 9TO C IIOMOLBIO BEPBL, MAM KPEAO (axudd), MOXKHO HaMT GaraHC MESKAY
Pa3yMOM 1 CEPALIEM, KOTOPOE OTBETCTBEHHO 32 MOTMBAUMIO (Hu411). VIMEHHO B 6AaropoAHOCTI
MOTWMBALIMIA ABTOPBI BUAST IIPABEAHBIN IIYTh IIOCACAOBATEAS McAama. B GoabIIon Tabanie, Impea-
CTaBAEHHOM B CTATHE, OHWU Y€TKO U C IPUMEPAMI PasOupParoT IIyTh aAb-XarTaba 1 ero McAaMcKme
AobpoaeTean. Baaroaapst nm, IO MHEHMIO aBTOPOB, 3TOT UCAAMCKUIA AUAED W IIOIIAA B CIIMCOK
CTa CAMBIX BAMSITEABHBIX AloAei B uctopun(Hart, 1978).

Apropsr zraboc 4 Hoxa Qappar, Auna Jap Opaecen 1 Hoxa Omas [labana — ciegmaan-
CTBI B OYCHb PA3HBIX HAYKAX: OT AMHIBUCTUKIU AO KYABTYPHBIX LIEHHOCTEN 1 MATEMATUIECKON
crarmuctnkri. Ha ocHOBe m3ydeHnst TOro, 9T0 OHM HA3BIBAIOT 3aIIAAHONM 1 BOCTOYHOM AUTEPATY-
POVi O IOHUMAHMU AUAEPCTBA, ABTOPHI BEIBOASIT ABA TUIIA MACAABHOTO AMAEPA: YHUBEPCAABHDIN
Y XOAVUCTUYHBIN. Y HUBEPCAABHBIN AMAEP — 3TOT TOT, KTO YMEET IIOACTPAMUBATHCSI ITOA CUTYALIAIO
Y CBOUX IIOCAEAOBATEAEH, YTOOBI AOOUTHCSI HAMAYYIIIETO PE3yAbTATA. XOAUCTUIHBIN SK€ — TOT,
KTO AEVCTBYET I10 CEMM IIPUHIIUIIAM AUACPCTBA, KOTOPbIE ABTOPbI BBIBOASIT 13 3aIIAAHOM 1 BOC-
TOYHOW AMTEpaTypsl. [AaBHOE, COTAACHO ITOCAGAHEMY M3 HUX, — COCPEAOTOYEHHOCTH Ha Bore,
IIO3BOASIIOIAS] UMETH BBICIIYIO LJEAb M TEM CAMbBIM HE BIIAAATh B KPAMHOCTH, 4 OOBEAMHSITD
mx B cebe. ABTOPBI 3asIBASIIOT, YTO IIPOPOKa Myxammepaa MOSKHO OTHECTH KaK K OAHOMY, TAK
U K APYTOMY THITY AMAEPCTBA. TaksKe OHM IIOKa3bIBAIOT, KAK IIPOPOK COOTBETCTBYET KaSKAOMY
3 BBILIEYIIOMSHYTBIX CEMb IPUHUMIIOB Ha ipumepax u3 ero skusnn (El-Bassiouny et al., 2020,
p- 88). Takmm 0bpasom, OHM AOKA3BIBAIOT, YTO TAABHBIN IIPOPOK MYCYABMAH 00AAAAA HE TOABKO
BaKHBIMI B CBOIO SIIOXY, HO M IIPU3HABACMBIMI COBPEMEHHDBIMM MCCACAOBATEASIMIM AMACPCKIMI
KadecTBamn. Tem cambIm aBTOPBI IIPEAAATAIOT CBOETO POAA MHCTPYMEHT AASL BBISIBACHVASI MACAAD-
HOTO C TOYKM 3PEHMUS. UCAAMCKOV TPAAMULIUM AUACPA.

B zrafe 5 Anna Abpeansaxep n 3axup Aatnd, mpodeccopbl MEHEAKMEHTA AMEPUKAHCKIX
VHUBEPCUTETOB, IIPOBOAAT mccaepoBanne ncaamcknx HKO s CHIA. MycyabmaHckoe coobiye-
crBo B CILIA — camoe pasHOOOPa3HOE ITHUIECKM CPEAU PeAnTO3HbIX 0bbeanaermnit (Mogahed,
Chouhoud, 2017), mosromy nnpobaema pasHoobpasust M MHKAIO3UBHOCTI CTOUT B HEM OYEHD
OCTpPO. ABTOPBI YKA3BIBAIOT Ha TO, YTO MMEHHO B 3TOM M 3aKAIOYAeTCS IIPUYIMHA HEYAOBACT-
BOPEHHOCTM AMEPUKAHCKUX MYCYABMAH, OCOOCHHO MOAOABLX, CBOMMI Avpepamu. OHM TaKoKe
OTMEYAIOT, YTO Pa3HOObpasue Oe3 MHKAIO3UBHOCTU MOSKET OBITh AaSKe OIIACHO AASL KOAACKTWUBA,
OAHAKO PaBHOIIPABHOE BKAIOYEHNE BCEX B IIPOLIECC ACSITEABHOCTV OPraHMU3alUy IIOBBIIIACT e
3P PEKTUBHOCTD. ABTOPBI YTBEPSKAAIOT, YTO MCAAM CAM TIO cebe — OYeHb MHKAIO3MBHAS PEAAISL.
Hampumep, oH mpusHaeT BceX aBpaamMmMIecKuX IIPOPOKOB A0 Myxammeaa, a TaKsKe IIPU3BIBACT
K PaBEHCTBY MEKAY pacamu i mosamu. OAHAKO, HECMOTPS Ha 3TO, PACHU3M KpariHe pacpocTpa-
HEH CPeAM AMEPUKAHCKMUX MYCYABMAH, a SKCHIJWUHBI 1 AFOAU MOAOAOTO BO3PACTA AMIIID HEAABHO
HAYaAM [TOAYIATh OOABIIIE BO3MOSKHOCTEN y4acTBoBaTh B AesiTeabrocT HKO. ABropst pacema-
TPUBAIOT CIIOCOOBI PEeIIeHNM 3TUX IIPOOAEM U AAIOT COBETHI, KaK IIOBBICUTD MHKAIO3UBHOCTD
TaKMX OpraHusanuii, onmpasics Ha Kopan u mcaamckme HOpmeL

B zaa6e 6 MenaTaanax Aappar, npodeccop Hemenroro yunsepenrera 8 Kanpe, criegnaan-
3UPYIOIJASICST HA U3YICHUN MEHEASKMEHTA 1 IICMXOAOTMM COTPYAHMKOB KOMITAHUI, 1 PEAAKTOP
moHorpadpun Axmes AMIUH CTABST ABE 3aAaUM: PACCMOTPET AUTEPATYPY M MCCACAOBAHMST O TOM,

2 ITo CyTH, OHM IIPOCTO O6PS,HJQ.IOTCH K TEOPUIM MCCACAOBHTSAETZ 3aITaAHOTO ¥ BOCTOYHOTO ITPOMUCXOKACHMA.
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KaKMMI KadeCTBAMM AOAYKeH 00AaAaTh cOAAAHCUPOBAHHBIN AUAEP, A TAKIKE PACCMOTPETH 3TO
Ha npumepe Ernmra. OHNM perraror IIpoBecTr KOAMIECTBEHHOE UCCACAOBAHME O TOM, KaK KM~
TEAV CTPAHbI C MyCYABMAHCKMM GOABILIMHCTBOM BOCIIPUHUMAIOT KOHLJENIT cOAAAHCUPOBAHHOTO
AMAEPA, C KAKMMM KadeCTBAMI OHM €TO CBSI3BIBAIOT. AAST 3TOro aBTOpHI OepyT BRIOOPKY M3 137
ETUIIETCKMUX MEHEASKEPOB CPEAHETO 3BeHa, OOYUAIOIIMKCSI IO IIPOrPAMME MATUCTPA AEAOBOTO
apammHUCTpUpOoBaHus B Kanpe, n mpoBoasT ompoc. B nrore oHn MOKa3bIBAIOT, YTO BasKHOCTD
BBIACACHHBIX M COCTABHBIX YacTel cOaraHCUPOBAHHOCTH (TOACPAHTHOCTD, CACPYKAHHOCTbD,
FOTOBHOCTH K KOMITPOMICCY) ITO-Pa3HOMY OLjeHUBAETCsl pecrionAeHTamn. OAHAKO aBTOPBI yKa-
3BIBAIOT HA CACAVIOIJUE OIPAHUICHMST UCCAEAOBAHMSL: BRIOOPKa OblAa AOCTATOYHO HEGOABIIION,
a BOIIPOCHI 33AABAACH HA AHTAMIACKOM SI3BIKE. B CBSI3M € 9TMM OHM IIPU3BIBAIOT K IIPOBEACHUIO
HOBBIX MCCACAOBAHMNIA II0 TOM TEME.

B 2raBe 7 Dand Bavikaa, saBepyrorgast kadpeAport AeAOBOTO aaMuHUCTprpoBanust CramOyab-
CKOTO VHUBEPCUTETa MEAMUIIOAD, pACCMATPUBACT IOHSTHE AYXOBHOTO AUACPA B 3AIIAAHOM W MC-
AAMCKOM KOHTeKcTax. OHA yTBEPIKAAET, YTO AYXOBHBIE AUACPHI B KOMIIAHWSX 3aIIAAHBIX CTPAH
IIOSIBMAMCH KaK OTBET HA OAHOOOPA3HOCTH 1 MBAUIITHNI OIOPOKPATM3M COBPEMEHHBIX Pabodmx
ycaoBuit. Boaee TOro, XOTs1 aBTOP 1 OTMeUaeT, 9To 0 AyxoBHOCTH (Spirituality) n peAnrnosHocTi
B COBPEMEHHOV aKaACMUIECKON AUTEPATyPe He IIPUHATO TOBOPUTH KAaK O IIOAHOCTHIO OTAMYAIO-
IMXCSI KOHLIETITAX, OHA YTBEPSKAACT, YTO Ha 3amase YKOPEHEHHOCTb AYXOBHOCTM B PEAMUTMO3HBIX
B3TASIAAX MMEET He CTOAb BasKHOE 3HaueHMe (B KaueCTBe IPUMepa aBTOP IIPUBOAUT YBACICHME
TIOTOM M MeAMTAIIMENR), 4eTo Heab3s ckasath o6 ncaame (Rulindo, Mardhatillah, 2011, p. 21).
B mcaamckort TpaAMIuM, IO MHEHWUIO aBTOPA, BCe HA0DOPOT: AYXOBHOE M PEAUIMO3HOE HEOT-
ACAVMBL B ITOATBEp>KAGHME 3TOTO Tes3nca OHA IIPUBOAUT B IIpUMeEP TOT $axT, 4To coraacHo Ko-
PaHY AVIIA U TEAO HEPA3ACABHBI A0 cMePTH. TakmMm 06pasom, B MCAAMCKMX CTPaHAX [TOSBACHME
AYXOBHOTO AMAEPA B KOMITAHUM — 3TO HE CACACTBUE SKEAAHMSI CKPACUTH OYAHM KOAACT, KaK 3TO
ITPOVUCXOAUT B 3AIIAAHBIX CTPAHAX, 4 PEAUTMO3HASI HEOOXOAMMOCTS, 0bsI3aTeAbHOE TpeboBaHme
K TAaBe AIOOOV OpraHM3aLmmu.

B z1a6e 8 yrxe ymommuasimascs Anaa Dap Opecen nokasbisaert, uto 6oabrmast gacts (51%) nc-
CAEAOBaHMIA O AYXOBHOM AMAEPCTBE TIPOBOAMAACH B Asuu 1 Beero oato — B Adpuke (Oh, Wang,
2020, p. 229). VimeHHO 1103TOMY OCOOBIN MHTEPEC BBI3BIBACT M3YICHNE ITOTO GEHOMEHA B MAAO-
MCCACAOBAHHBIX KOHTEKCTAX, HAIIPUMED B CEBEPOAPPUKAHCKOM 1, CACAOBATEABHO, MCAAMCKOM.
Anst mpumepa oHa Gepet mcTopnio Maxmyaa asb-Apabu — OAHOTO 13 OCHOBATEAEH KPYITHENIIIECH
KOMITaHWUW, ITpon3Boasgert 6brroByio Texunky B Ernnre, ELARABY Group. ABTop nokassiBaer,
KaK 3TOT TAYOOKO PEAUITO3HBIN YCAOBEK AODMACS yeIiexa B Gm3Hece, IIPUMEHSIST MCAAMCKIUE TIOHSI-
TWSI O AOCTOVAHBIX AMUHBIX KAUeCTBAX AuAepa. MIMEHHO 0AaroAapst MM OH M CMOT CHUCKATH AIOOOBD
" YBasKEHMeE CO CTOPOHBI HE TOABKO CBOMX PabOTHMKOB, HO M BCETO HaceAeHMs Ermrrra.

B 3axaroueruu peAaKTOPbI KHUIM OTMEYAIOT, YTO 3Ta MOHOTpadms — HAY4A0 AOATOTO IIYTH
HAKOITACHWMS 3HAHW, 2 He OKOHYATEABHBIV OTBET HA BOIIPOC O TOM, KAKWUM K€ AOASKHO OBITh
ncaamcxoe anpeperso. OHM IPU3BIBAIOT UCCACAOBATEARTL IIPOAOASKATD 3AHUMATHCS ITOV MAAO-
M3YIEHHOM ITPOOAEMOTA.

,A,aHHaﬂ KHMUIa IIOMOTacT HAYATDh MCCACAOBATCABCKYIO AUCKYCCUIO O AMACPCTBE B MCAAMCKOM
KOHTEKCTE, " 9TUM OHa ACTZCTBMTCAI)HO OEHHa: CaMM aBTOPDI YTBEPIKAAIOT, YTO B COBPECMEH-
HOV AUTEPATYPE O AMACPCTBE KaK Pa3 M HC XBATACT y4eTa (1>aKTopa PEAUTMO3HOCTN. OAHa n3
CMABHBIX CTOPOH 3TOVI KOAAEKTUBHOV MOHOI‘paCl)T/HA 3aKAIOYACTCI B TOM, YTO ABTOPHI CMOTAM
COBMECTUTD IAEMEHTHI MCAAMCKOTO BOrOCAOBMS U CYIJECTBYIOIIYIO AMTEPATYPY M IIOAXOADI
K IIOHMMaHMIO AMACPCTBA. Tax Bo3HMKAA CBOETO POAa METOAOAOTMIECKAS CMHEPTINL, CTHUPArONasl

91



ISLAMOLOGY VOL13 } N°1 } 2024

YETKMUE I'PAHMUIIBI MEJKAY PACCMATPUBACMBIMNU 00AACTIAMM 3HAHUS U TIO3BOASIONIASI BKAIOYNUTDH
MCAAM B ITY AKAACMUICCKYIO AMCKYCCUIO. Taxske HCO6XOAIAMO OTMETNUTDH YAAIHOE COUYCTAHMUEC
Ka4YCCTBCHHBIX VlCCAeAOBaHI/lIZ, COCPEAOTOYCHHDBIX Ha M3YICHMM KAACCMICCKMX TEKCTOB, M1 KOAM-
YECTBCHHDBIX — ITO3BOAJIOIIMX ITOHTD, KaK TEOPMSI COOTHOCUTCI C HpaKTT/lKOIZ.

Mmuorne ABTOPBI MOHOI‘pa(l)IAT/l, KaK y>Ke€ YIIOMWMHAAOCH BBIIIC, CBAI3aHbI C HeMeIJKT/IM yHM-
BEPCUTECTOM B Kampe, a 3HaYNT, MX MCCACAOBATCABCKAI ACITCAPHOCTD HE CBOAMUTC K ITPOCTOMY
H36AIOA€HT/1}O 3a 0ObeKTOM M3AAACKA — OHM PETYASIPHO KOHTAKTUPYIOT C TEM, 9TO OHM M3Y4aIOT,
" 3TO AACT GOABIITE BO3MOYKHOCTENM ANST TIOAYICHIMST AOCTOBEPHOI'O 3HAHWMAL. K TOMY JK€, 6AaI‘OAap}I
Cl)OpMe 3TOM KHUIN, TA€ Ka’KAas TAaBa — ITO OTACAbHA CTATHS, B Hen COACPIKUTC boabi0€e
KOAMYCCTBO AUTECPATYPBI 1 Hapa6OTOK 10 CAaMbIM Pa3HBIM HpO6AeMaTT/1K3M. Mmenno TIO9TOMY
PeAaAKTOpam C60pHT/1Ka YAQAOCH C06p3Tb B OAHOM M3AaHUN GoraThIii M O4EHD paSHBITZ IMIIMPUIC-
CKUM MaTepunaa, IIOCTaBUTb OPUTMHAADHDBIC TCOPETUICCKME BOITPOCHI. HGCMOTP}I Ha KaKYIJYIOC
HECOPpa3MEPHOCTD KeﬂCOB, BBUAY MaArou M3YICHHOCTM TEMBI 3TA HOA6OPK3 BHOCUT 3HAYUTEABHBIV
BKAJA B M3YyICHNUC HpO6AeM ncAama M AMAEpCTBaA.

OAHaKO v 3TOM KOAAEKTUBHOM MOHOI‘pa(l)VlVl €CTb " HCAOCTATKIM — BITPOYEM, KAK 1§ KAZK-
AOT'O MCCACAOBAHM L B xauecTBe OCHOBHOrO M3 HUX MOYKHO BBIACAUTD ITIOCTOSIHHOE 06paIJJ€HI/16
K 3aITaAHOMY " BOCTOYHOMY ITOHMMAHMSIM AMACPCTBA KAK K YEMY-TO YCTOJABIICMYCI M MOHO-
AVTHOMY. Bce ABTOPBDI, HUTAE 3TOI'O HE IIPOroBapmBasl, IIOAPA3YyMEBAIOT, YTO AUTCPATYPA IIO BTOIZ
HpO6AeMaTI/1Ke IIOCBsIJE€HA B OCHOBHOM 3aIlaAHbIM O6H;eCTBaM W AVIITD M3PEAKA — BOCTOYHBIM.
I'lo CyTH, HM OAMH M3 aBTOPOB, KOTOPBIIZ pacemaTrpmBacT «3arrapAHbBIC» O6ILI€CTB2., JEHHOCTN, IIOA-
XOADBI 1 T. A, HC AACT 3TOMY CAOBY OIIPCACACHIST MAM XOT:1 6b1 06OCHOBAHMSL TOro, I1I0YeMy OH UM
IIOAB3YETCAL HOAY‘{S.GTC}I, Y BCeX 13 HMUX €CTb npeAy6e>KAeHrAe, 4TO MUP ITIOACACH HaA PA3HbIC 1 —
qTo enje boaee CTPaHHO — CAMO3AMKHYTbIC UMUBUAM3ALNN, B Ka)KAOIZ "3 KOTOPBIX CYIJECTBYIOT
CMADBHO PA3AMYAIOIIMECST ITPEACTABACHISI obo BCEM, HAYMHA C 6a30BbIX I;eHHOCTef//l. TaKOMy
HPCAY6€)K,A,€HV1}O HeO6XOAI/1MO CEPhE3HOE TCOPETNUICCKOE O6OCHOB3.HT/1€, a OHO, K CO>KaACHUIO,
B KHUI'C OTCYTCTBYCT.

Taxske ceppe3HBIN HEAOCTATOK KHUIM — SIBHBIV ACKAQPATVUBHbIN XaPAKTEP OTACABHBIX MC-
CAEAOBAHMI; BIIPOIEM, ITO OTMEYAIOT 7 CAMU aBTOPHL. MHOTME M3 HUX CUUTAIOT, YTO HOPMBI
MCAAMA MOSKHO M3YUITh, AUIIb IIOCMOTPEB Ha TO, KaK JKMA IIPOPOK Myxammea, 11 IIEpPBbIE €To I10-
caepoBaTesnt. Boaee Toro, 3a4acTyro mpobaema CTABUTCS TaK, ITO CAMO MCCACAOBAHME CTAHOBUTCS
IIOXO’KE Ha MCAAMCKYIO aITOAOTETHUKY. TaK, Hapumep, Hi B OAHOM 13 PaboT He PaccMaTpuUBaeTCst
AasKe BEpPOSITHOCTH TOTO, YTO IIPOPOK Myxammen MAM KaKOM-AMOO M3 IOUUTAEMBIX €T0 IOCAL-
AOBATEACTL MOSKET He COOTBETCTBOBATD KPUTEPUSIM, IIPEABSIBASIEMBIM COBPEMEHHBIMMU MCCACAO-
BATEASIMU K cOAAAHCUPOBAHHOMY AMAEPY. VIHTEPECHO TaKksKe, YTO HUTAC B TOV KHUTE HEAB3SI
HanTi 0BOCHOBaHME, ITOYEMY XOPOIIIMIA AMAEP BOODIe AOAKeH ObITh cOasaHCMPOBaHHBIM. Aa,
BO BBEACHMM [IOKA3aHO, KaK B PA3AMYHBIX GPMUAOCOPCKO-PEAUTMO3HBIX CUCTEMAX U COBPEMEHHBIX
MCCACAOBAHMSIX IIPEBO3HOCUTCS] MMEHHO TAKOM THUII AUACPCTBA, HO BCE K€ OH HE EAMHCTBEHHO
BO3MOSKHBIN. MOSKET CAOSKMTHCS BIIEYATACHWE, UTO ITO BBI3BAHO LJEHHOCTHOM M PEAMUTMO3HOM
IIPEAB3SITOCTHIO ABTOPOB.

Hecmorpst Ha 310, paccmarprBaeMast KOAMEKTUBHAST MOHOTPadmst — Xoportmii cOOpHMUK pabor,
AOCTATOYHO MOAHO OBO3PEBAIOIYIMTL CYIJECTBYIOIME HAPAOOTKIM B M3YIEHNUN TEOPUI AMACPCTBA
B CAAME, & TAKSKE IIPEAOCTABASIIOLIII PE3YABTATHI MCCACAOBAHMI ABTOPOB IO AAHHOM IIpobae-
maruke. KOAAeKTHB aBTOPOB cam OCO3HAET, KaKasl TsKeaast M 0ObeMHast 3aAa9a ObIaa IToCTaBACHA
VMM, 1 IIPEAAATAET APYIMM 3aMHTEPECOBAHHBIM UCCACAOBATEASIM ITPOAOATKIUTD MX ACAO TI0 cOOpy
AAHHBIX B 9TOV1 HOBOM M MAAOM3YICHHOM 00AACTI 3HAHMSI OO MCAAMCKOM TPAALIMA.
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